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In the Name of Allah, the Compassionate, the Merciful! 


PREFACE 


We take immense pleasure in presenting the fourth Volume of 
“Prophet Speaks” (Kalam-e-Nubuwwat) to our esteemed readers. 
This is Allah’s special kindness and mercy that He has given us 
this opportunity to serve His Religion. We cannot express 
enough gratitude to Him for this kindness. 


In the earlier volumes of this book, selected Sayings with regard 
to beliefs, ideology, acts of worship, ethics and social ordinances 
have been presented. In Volume 4, we are presenting selected 
Sayings about Islamic economics and politics. By studying these 
Sayings, it can be understood that Islam has the status of being a 
complete Religion and a comprehensive system of life for the 
human life, and its teachings about economics and politics are 
also based on truth and justice as its other teachings are. We wish 
that the humanity could get benefitted from it. 


If Allah gives us the opportunity, we will try to present a selection 
of the Sayings pertaining to Islamic propagation, its principles 
and etiquette in Volume 5 of Prophet Speaks. May Allah accept 


this service and make it beneficial to more and more people. 


Muhammad Farooque Khan 


CHAPTER -I 


ISLAMIC ECONOMIC SYSTEM 


Although economic system is not the most essential thing in the 
human life, still its importance cannot be denied. The Holy 
Quran has described wealth as the source of man’s existence and 
survival. Hence, it is stated in the Quran: 


cocatn gas BSA ae gah aS eeM sess 

“To those weak of understanding make not over your property, 
which Allah has made a means of support for you.” 

(The Quran, 4:5) 


Wealth is such an important thing that we are able to 
accomplish many good works and complete many good and 
constructive projects through it. Therefore, wealth has been 
declared as a blessing. It is stated in one of the Sayings that the 
Prophet of Allah (peace be upon him) said: 3518 AitéaN! Jlall ass 
qiUall “Blessed wealth is beneficial to a righteous man.”* 


In the Islamic system, generally the following four aspects are 
kept in view and deliberated upon: 

Production of wealth; 

Distribution of wealth; 

Exchange of wealth; 


Consumption of wealth. 


? Ahmed. 
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It is absolutely necessary to do justice to all the aforesaid aspects 
of the economic system. Along with it, it is also necessary that 
this economic system should not remain disconnected with the 
other segments of human life. Rather, it should be compatible 
with man’s ethical, social, political, and other segments of life 
and it should not be in conflict with any other segment of life. 
However, we observe that this is not found either in the capitalist 
economic system or communist economic system. 


The greatest defect of non-Islamic economic system is that only 
materialistic viewpoint seems to be working behind it. Very little 
care is taken to deal every issue with justice and that no injustice 
is done to anyone. Every person worries about safeguarding his 
own rights; rather, it will be his desire to acquire the rights of 
others by any means whatsoever. He is never worried about 
development of dissatisfaction in the society, that the society 
should not encounter with any kind of economic difficulties, that 
the basic necessities of every person should be fulfilled, and that 
there should not develop any extraordinary differences between 
the rich and the poor. Such a situation should not be created in 
the society where a person has to struggle to keep himself alive 
and the other is worried only about acquiring for himself more 
and more wealth and in spite of being rich, knows nothing but 
looting, and never thinks about helping and being beneficent to 
others and take part in the economic development of the society. 


Islam has not declared economic system as a separate and 
permanent segment, but has connected this segment with the 
other spiritual, ethical, social and political segments of life. As 
the entire human body gets affected when any part of it gets 
injured or afflicted with disease, similarly if any segment of life 
is afflicted it will affect the other segments of the human life too. 
The wellbeing of the Islamic system of ideology and deeds 
depends that all its segments are strengthened on correct 
foundations and there is mutual compatibility and coordination 
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between them. Ifa person seems to be showing great respect for 
theethical principles of Islam but does not give any regard to the 
Islamic economic principles, he cannot be considered an ethical 
and a-person of character. Islam wants the passion of mutual 
cooperation working in the-society, and instead of enmity and 
envy, the passion of love and friendship should: be working 
among the people. 


According to Islam, Allah is the Maser of the universe and 
everything found in it, and hence He is also the Master of man. It 
is mentioned in the Holy Quran: 


Cru) —-@ Sracllaslts Lefer los eSsenaalleas 
. “And to Allah belongs the dominion of the heavens and the 
" earth, and all that is between; and unto Him is the final goal (of 
all).” (The Quran, 5:18) 


Allah has made the universe concordant for man and has given 
the power to man to make use of the universe and the things 
found in it. However, while doing so it is essential for him to 
follow the rules and regulations formulated by Allah. The Quran 
states: 


Be Et eS) sls enal gb sS doa ss sil 

(reel) Faby §8 sab aca 

“Do you not see that Allah has subjected to your (use) all things 

. inthe heavens and on earth, and has made His bounties flow to 
. you in exceeding measure, (both) seen and unseen?” 

(The Quran, 31:20) 

cis Baye eS sa Secuhs 

“It is He Who has created for you all things that.are on earth.” 

(The Quran, 2:29) 


Ceeairud flea ls abides sei, Cenup 
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“It is We Who have placed you with authority on earth, and 
provided you therein with means for the fulfilment of your life.” 
(The Quran, 7:10) 


Itis understood from the aforesaid Verses that all the things and 
forces found in the Universe have been created for man, and all 
these resources which Allah has provided are not meant for any 
particular segment of humanity, but for all human beings and no 
condition of any particular colour and race has been levied to 
utilise them. However, it is essential that man should follow the 
laws and regulations that Allah has prescribed in this regard. The 
Prophet of Allah (PBUH) has said: 235 ls Aballg atts 73 AlN 51 Usa 
Ale Uae bp 548 ie BKa te 5 alts 13 abl “Lawful is that which Allah has 
declared to be lawful in His Book, and unlawful is that which Allah has 
declared to be unlawful in His Book, and the things about which He is silent 
are among those which he has exempted.”(Tirmidhi: 1726, Ibn Majah:3367, 
Mustadrak:4/129, Baihaqi) 


Moreover, these rules and regulations have not been formulated 
without any basis, but have been based on the principle: 


(yeu ya) ESA syle yhs eles! 28 leds 
“He (the Prophet) allows them as lawful what is good (and pure) 
and prohibits them from what is bad (and impure)”.* 


This has been further elaborated in one of the Sayings thus: 3,424 
aU | shes “Neither damage nor causing damage is allowed in 
Islam.”(Ibn Majah) If a thing is found to be detrimental to man it 
is unlawful, and if'a thing is beneficial it will be declared lawful. 


Islam has given due regard, as in other segments, in the 


economic segment too that no person should be oppressed and 
none should be allowed to oppress others. Therefore, it has closed 


1 The Quran, 7:157. 
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all those avenues through which oppression can be cultivated. It 
has prohibited earning wealth through unlawful means. The 
Holy Quran categorically states in this regard: _ 


Fi woK SNL hey Kighsey zs gli 
(ras) eXerte| a 
“O you who believe, eat not up your property among yourselves 


in vanities; but let there be amongst you traffic and trade by 
mutual good will.” (The Quran, 4:29) 


Islam has also prohibited theft, corruption, prostitution, wine, 
gambling, usury, etc. Condemning avariciousness, it has 
prohibited stringiness and hoarding and has declared 
spendthrifts as the brethren of Satan. It has instructed to adopt 
moderation in every aspect of life. Islam has declared unlawful 
all those issues which cause disputes. For example, that trade has 
been prohibited where the price and the commodity have not 
been determined and the buyer is not sure if he will be satisfied 
with the commodity which will be given to him. Under this 
principle, all those business dealings have been prohibited in 
which no authority is found in the hands of the one who is 
contracting the business either in respect of the price or the 
commodity; e.g., the price is not in the possession of the buyer 
and the commodity is not in the hands of the seller. Hence, the 
Prophet of Allah (PBUH) has said: “Do not sell the thing which is not in 
your possession.” Keeping in view development of discord, the 
Prophet (PBUH) has said: “Any who buys wheat should not sell it until 
he does not get its possession.” All those forms of business dealings 
which can create envy and discord between the people have been 
prohibited, and people should not do such things which can 
prevent others from earning their livelihood. Therefore, the 
Prophet of Allah (PBUH) has said: 


“Do not catch hold of the grain merchants outside the populated 
area. No person should try to sell after interfering in the sale of 
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another person. No person should quote over the quote of 
another person. No person should quote more price in order to 
prevent others from buying. A city dweller should not become an 
agent to sell on behalf of a villager.” 


Hoarding the food grains for profiteering and making them 
expensive has been made unlawful, because it causes difficulties 
to common people and it creates rift in the system of civilisation. 
Therefore, the Prophet of Allah (PBUH) has said: “Hoarder is a 
cursed person.” 


It is permissible to earn livelihood and wealth; rather it is 
essential for the survival of civilisation. Islam encourages and 
appreciates people going from one place to another for trading; 
putting in efforts to sell the products of others; manufacturing 
better and better things; inventing a beneficial thing by utilising 
their capabilities and all other such activities which are expected 
to better people’s economic conditions. However, it should be 
kept in mind that for all these activities such means should be 
adopted which are cooperative in nature. Adoption of such 
methods is prohibited which cause difficulties for a section of the 
society or which tend to make people’s life miserable. 


Usually it is difficult for a single person to undertake large 
business activity and it becomes essential to seek cooperation of 
others. Therefore, Islam has permitted contracting 
partnerships, sleeping partnerships, temporary sharecropping 
contracts, etc. When two persons start a business in which one 
person just invests his capital and the other invests his labour and 
capabilities and share the profits and losses as per agreement is 
known as “Sleeping Partnership” (Mudharibat). When a person 
provides his land and seeds and the other person cultivates that 
land, and the crop thus produced is shared between the two as 
per the agreement is known as “Temporary Share Cropping 
Contract” (Muzariya). All such kinds of economic cooperation are 
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permissible, provided the conditions agreed upon between the 
parties are strictly followed. However, the conditions should not 
be such as to make lawful things unlawful and unlawful things 
lawful. 


After giving up all unlawful methods of earning the livelihood, 
man_-has every right to adopt lawful methods of earning the 
livelihood such as trading, agriculture, etc. 


Islam also guides.man how and where to spend the wealth he has 
earned. People with materialistic tendencies tend to either spend 
the wealth on their own self or invest it to earn more and more 
wealth. On the contrary, according to the Islamic viewpoint apart 
from spending on one’s own needs, there are many other heads 
which are more important than spending on one’s own needs. 
For example, spending for the propagation of the Truth,” for 
social welfare, helping the kindred, the orphans, the poor, the 
needy and the travellers, setting free the slaves or defraying the 
loans of those who are unable to pay their loans, etc. Spending 
the wealth in this manner is the requirement of the Faith. 
Similarly, Islam ordains to show sympathy and treat well the 
kindred, the ‘neighbours, the unknown neighbours, fellow 
travellers and companions and financially help those indigent 
persons who have devoted themselves for the Cause of Allah in 
such a way that they cannot strive for their livelihood. 


1 Prof. Amartya Sen, who got the 1998 Nobel Prize in Economic Sciences, has 
reached the conclusion in the light of his studies and research that the 
economics should revolve around social welfare instead of personal profits. 
The spirit of social service and sympathy should be working in the economic 
system. In the present economic system which is based on capitalism and 
market, ethics and human values have been: -ignored. Even John Ruskin (1819- 
1900)-had criticised about it about a.century:ago in his book Unto This Last. 

‘According to Prof. Sen, economics should be welfare economics. Until 
importance is not given to the mutual social relationships and the value is not 
given to the rights of each other, the economic problems of a country cannot 
be solved. The prosperity of only the capitalist segment of a country cannot be 
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Another important head of the expenditure is expiation. For 
expiation of some sins, Islam has prescribed financial expiation. 
For example, if one breaks his vow, he has to feed ten poor 
persons, or provide them with clothes, or has to set free a slave; 
and if one cannot do so, he has to fast for three days. 


Further, Zakat (Poor Due) has been declared as the third pillar of 
Islam, the other four being Faith, Prayer, Fasting and Hajj. Irhas 
also been mentioned that Zakat has always been the pillar of 
Islam. Apart from this, through division of inheritance Islam, 
instead of centralising the wealth, distributes it among the 
kindred. Along with the law of inheritance, Islam allows a person 
to make a will in his property and wealth in respect of those 
whom he thinks deserve to get a share from his property or for 
the welfare schemes of the society. However, he is allowed to 
make will only in one-third of his property; the remaining two- 
third should be distributed amongst his legal heirs. 


Apart from the above, Islam instructs to spend his wealth in 
general charity. Through charity, the poor and the needy are 
shown sympathy, benevolence and sense of brotherhood. Not 
only the poor, but the show of brotherly relationships should be 
cultivated by giving gifts to the well-off persons too. Islam has 
not only instructed to give in charity but also give gifts to others 
in order to develop and strengthen the brotherly relationship. 


Another head of the expenditure is chariable endowment where 
money or property is endowed so that the needy can derive 
benefit out of it. 


a». Contd, considered the prosperity of any country and its people. That 
economic system is an oppressive system which ignores the poor, the needy, 
and the unemployed. A shocking fact about Bengal’s famine of 1944 in which 
34 lakh people had died of starvation is that the famine was not the result of 
scarcity of food grains but the inefficiency of the official machinery which had. 
been deputed by the government for the distribution of the food grains. 

See Verse 89 of Chapter 5 of the Quran. 


ISLAMIC ECONOMIC / ECONOMY 


« z ie 


Dull ta Sf cts Meal dps S) GBSiuienr il & (1) 


spent iar esl oe aan aaa 

dba, 645[5 al rovY) Stall ¢ onl ASLinally alias 4 aii JSirie 
(sla) -aaiall a 53 (ages 4 atte 03859 A243 say zeal SUE 5.45 
(1) It is narrated by Hazrat Abu Sayeed Khudri that the Prophet of Allah 
(PBUH) said: “Indeed this wealth is verdant and sweet and it is excellent for 
the Muslim who acquires it justly and spends it in the Path of Allah, on the 
orphans, the indigent, and the travellers. On the contrary, any who does not 


acquire it justly, he is similar to that eater who is never satiated, and that 
wealth will be a witness against him on the Day of Judgement.” [Bukhari] 


Explanation: The actual characteristic of Islamic economic 
system can be very well understood from the above Saying. There 
is no doubt that wealth is a great gift of Allah. It is sweet and also 
pleasant. But in spite of this, wealth itself should not be the 
objective in man’s life. Actually, it is a pleasant thing for that 
person who adopts lawful means to acquire the wealth and also 
spends it in lawful expenditure. He not only understands where 
and how to spend the wealth but also acts upon it. Moreover, we 
can.expect only from a Muslim that he will differentiate between 
the lawful and unlawful means of acquiring wealth. He will never 
adopt such methods and means which are based on excesses and 
oppression. Similarly, he will never be selfish in spending the 
wealth, because he knows that Allah does not give wealth to any 
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one just to spend it on his self and on his comfort and luxury; 
rather, he knows that man has to spend his wealth not only on his 
personal needs but also has to spend it in the service of religion 
and helping the orphans, the needy, the poor and the travellers. 


It should be kept in view here that when economic problems 
develop in any country or people, they are not caused because of 
scarcity of food and resources or because of increase in 
population. Rather, the real reason is that the rights of the poor 
and the indigent over food and other essentials of life are not 
recognised. In spite of tremendous progress in the field of 
science and technology, a small part of humanity has been 
allowed to enjoy more prosperity and a major portion is allowed 
to face hunger and starvation. Such an economic system, at best, 
has to be called an inhuman and anti-welfare economic system. 
Neither the problems of common people is studied nor is due 
consideration given to the human values and ethical demands in 
order to find solutions for such economic problems. Islam has 
created rights of the poor and the needy in the wealth of the rich, 
and has instructed to provide a level playing field for all. On the 
contrary, the avariciousness of those who consider wealth as the 
sole objective of life never ends. They are seen always striving and 
struggling to acquire more and more wealth and do not 
differentiate between lawful and unlawful means. Whether the 
means or lawful or unlawful, they try to increase their wealth in 
every possible way. Such people neither recognise the rights of 
the needy, nor do they sense the difficulties and necessities of 
others. The avariciousness of such people never ends and they 
never taste the real contentment and tranquillity in their life. 
They are similar to that person who keeps on eating and is never 
satiated, or they are like those persons who suffer from 
polydipsia (excessive thirst) who cannot quench their thirst 
however much they drink water. 


Prophet Speaks - 4 19 
NATURE OF WEALTH 


gal of 88 An O35 efi desl wolall cieae Ge (1) 


(Lad Cages 505 EUS US call ad cious tod, ule 
Cie5lg Hatads AUN ceded 455 73 Olay od Elasl GH hae 


Lag Jia (ipeo C6 Ls all Apts SUBS Jall 5s a2} asl 
~ ila! JSS lial Sled Laas IS ag t5ls al Yl a6 
(am! asad! 72) 
(1) It is narrated by Hazrat ‘Amr bin al-Aas that the Prophet of Allah 
(PBUH) sent words to me: “Gather your weapons and clothes and come to 
me.” He (Hazrat ‘Amr bin al-Aas) said that when I came to him, he (the 
Prophet) was performing ablution. Then he said: “O “Amr, Ihave sent for 
you because I want to dispatch you towards a region. May Allah protect 
you, bestow you with war booty and I too can give you some wealth.” I 
said: “O Prophet of Allah, my migration was not for wealth; it was just for 
the sake of Allah and His Prophet.” He said: “Blessed wealth is beneficial 
to arighteous man.” [Sharah.al-Sunnah, Ahmed] 


Explanation: According to another Tradition, Hazrat ‘Amr bin 
al-‘Aas embraced Islam ins A.H. and migrated to Madinah along 
with Hazrat Khalid bin Walid. The Prophet of Allah (PBUH) 
appointed him as the Governor of Oman. Most probably, the 
aforesaid Saying pertains to the occasion when he was being sent 
by the Prophet of Allah (PBUH) to Oman as the Governor. 


This Saying indicates the Islamic viewpoint about wealth. 
According to Islam, wealth is not a hateful thing, but is a gift of 
Allah, provided the wealth is good, i.e., it has not been obtained 
through unlawful means and it is in the hands of a righteous 
person, because only such a person can spend the wealth in a 
correct manner. Wealth in the hands of an unrighteous man gets 
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wasted. By spending the wealth wrongly he meets a bitter end. 
His wealth will be of no benefit to others. 


Good wealth is a good thing for a good person. If a pious person 
is wealthy, he will be able to accomplish those good deeds which 
cannot be accomplished without wealth. 


In another narration of Sharah al-Sunnah, instead of duit, Lead 

qileall JS5is aileali “Blessed wealth is beneficial to a righteous 
man”, the words of qlital\ J35 {3léal! {Ill «23 “Good wealth isa good 
thing for a pious man” have been used. 


Allah has made wealth a source of survival for man. It cannot be 
denied that wealth is Allah’s gift. It is mentioned in the Quran: 


ou les sab hee A thatlaangeys 
‘To those weak of understanding make not over your property, which 
Allah has made a means of supportforyou.” (The Quran, 4:5) 


dla da Sg Bal dgt5 Bi a Jalasiats Of G5 ©) 
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(2) Itis narrated by Hazrat Abu Sayeed Khudri that the Prophet of Allah (PBUH) 
said: “Indeed this wealth is verdant and sweet. Any who acquires it through lawful 
means and spends it in lawful expenditures, it will be the best helper for him. Any 
who acquires it through unlawful means is like that person who eats but is never 
satiated, and that wealth will be a witness against him on the Day of Judgement.” 

[Bukhari, Muslim] 


Explanation: It is mentioned in this Saying that wealth is a gift; 
but it can also become a calamity. This depends on man’s attitude 
which he adopts with regard to wealth. The wealth is proved to be 
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of help for those who acquire it through lawful means, spend it 
on lawful expenditures, fulfil not only their own needs but also 
the needs of their kindred, the poor, and the needy and also 
spend money on welfare of the people and religious activities. 
Such wealth not only brings in healthy economic life but also the 
good pleasure of Allah. 


On the contrary, there are some people who consider wealth as 
the objective of their life. They do not differentiate between 
lawful and unlawful means while acquiring wealth. They just 
want to acquire wealth in whatever manner they can. For this 
purpose, they can usurp the rights of others and run businesses 
based on usury. They do not recognise the rights of the poor and 
the needy, nor is their wealth spent for the cause of Religion. 
Such people are always engaged in acquiring more and more 
wealth and their avariciousness for wealth never ends. As stated 
by the Prophet of Allah (PBUH), they are like that person who 
keeps on eating but is never satiated. This is his state in this 
world, and in the Hereafter he will have to undergo severest of 
punishments. The wealth he had struggled so hard to acquire 
throughout his life will bear witness that he had been a 
disobedient servant of Allah in the world, that he had acquired 
the wealth through unlawful means, that he had spent it in 
undesirable and rebellious activities, and that neither he 
remembered Allah nor remembered the rights of the needy. 
When he has not differentiated between lawful and unlawful 
means while acquiring the wealth, it cannot be expected that he 
would have spent it in just expenditures. 


Ora Fo iz. 


4553 Ja le iad I ag Ol dats oly OG hits gf pain’ §55 (Y) 


(gle) pSilinta, Vl 6555535 6Hiald a B al Upt5 dua 
(3) It is narrated by Hazrat Mus‘ab bin Sa’ad: Saad (his father) had the 
notion that he has superiority over those who were inferior to him. Hence, 
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the Prophet of Allah (PBUH) said: “You are helped and given sustenance 
because of the weak amongst you.” [Bukhari] 


Explanation: Hazrat Saad was renowned for his bravery, 
generosity and liberality. Hence, he thought that he had 
superiority over the poor and the weak. The Prophet of Allah 
(PBUH) has corrected him in this Saying. It means that this style 
of thinking is not suitable for the Muslims. They should honour 
and respect those who are weak and indigent. Allah bestows his 
special attention on those weak persons who have strong Faith 
and sincerity in their hearts. Allah readily accepts the 
supplications of such persons. Supplications of such weak 
persons, who outwardly seem inferior, play an important part in 
the victory gained against the enemy, or in the acquisition of 
wealth, or accruing of profits in the businesses. 


coal a alt U5 25 5 UG a call sleciol Os Ms Bes (4) 
all 35 HS BN gal Malls dosha al AH gat Gall 
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(4) It is narrated by a man from the Companions of the Messenger 
(PBUH) that the Prophet of Allah (PBUH) said: “Wealth does not harm the 
one who fears Mighty and Exalted Allah, and health is better than wealth 
for the God-fearing, and cheerfulness is one of the gifts (of Allah). 

[Ahmed, Ibn Maaja] 


Explanation: Wealth is a gift from Allah provided it is 
accompanied with God-fearing. If man fears Allah and spends 
the wealth on right expenditures, he can, through his wealth, 
achieve the good pleasure of Allah and lofty status in the 
Paradise. Hazrat Uthman was very wealthy and he used to spend 
his wealth frequently in the Cause of Allah for which he had 
received glad tidings from the Prophet of Allah. Generally, people 
go astray after acquiring wealth and do not spend their wealth 
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rightly, and remain deprived of achieving that lofty rank which 
they could have easily achieved. 


Health, happiness and cheerfulness are also gifts of Allah. If one 
has been bestowed with all these gifts, he should profusely thank 
Allah, because there are many persons in the. world who are 
deprived of these gifts. It is a fact that health is more important 
than wealth, provided it is accompanied with fear of Allah. Ifone 
does not fear Allah, then health is of no use. Such a person will 
utilise his health and strength in accomplishing wrong deeds 
thus inviting the wrath of Allah. 
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(5) It is narrated by Hazrat Abdullah bin Umar: I heard the Messenger 


(PBUH) saying: “Any who is killed while protecting his wealth is a 
martyr.” [Bukhari] 


Explanation: It can be very well understood the importance that 
Islam gives to wealth. However, there are also other things in 
man’s life which are more important than the wealth. But one 
cannot ignore wealth. Survival of man depends on wealth. If a 
person is killed while protecting his wealth, he becomes a martyr. 
He cannot be said to have sacrificed his life for a worldly thing. 
In Islam, there is no perception of differentiating between the 
world and the religion. 
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(6) It is narrated by Hazrat “Aamir bin Sa’ad bin Malik that the 
Prophet of Allah (PBUH) said: “It is better if you leave your children 
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wealthier rather than leaving them poor that they have to beg from 
people.” {Bukhari} 


Explanation: It is not an irreligious act to leave one’s children in 
a financially sound position, lest they might be forced to beg for 
their living. 


The aforesaid Saying has a background which helps in 
understanding it better. The Prophet of Allah (PBUH) visited 
Hazrat Sa*ad bin Abi Waqqas when he was ill. Hazrat Sa’ad bin 
Abi Waqgas said to the Prophet of Allah (PBUH) that he wanted to 
bequeath all his wealth (in the Cause of Allah). He (PBUH) said: 
“No.” Hazrat Sa’ad desired to bequeath half of his wealth. He 
(PBUH) said: “No.” Then Hazrat Saad wished to bequeath quarter 
of his wealth. The Prophet of Allah (PBUH) said: “There is no harm in 
bequeathing the quarter, although quarter is still more. It is better if you leave 
your heirs wealthier rather than leaving them poor that they have to beg from 
people. Whatever you spend with the intention of obtaining reward is 
charity; even the morsel of food that you place in your wife’s mouth is also 
counted as a charity.” It means that if you leave some wealth behind 
you for your children, it will be counted as a pious act. Even the 
sustenance you provide to your wife is counted under pious acts. 
The believer should be avaricious for good deeds. However, he 
should know that the perception of piety is quite-wide in Islam. 
It does not have a particular form. Every act performed by a 
Believer is an act of piety. Whatever he does for the welfare of his 
children will be counted as good deed provided it is done with 
good intention. 
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(7) It is narrated by Hazrat Hakeem bin Hizaam that the Prophet of 
Allah (PBUH) said: “Indeed this wealth is verdant and sweet. One who 
acquires it with nobility of soul it will be a blessing for him, and if one 
acquires it with stinginess of soul it will not be a blessing for him, he will 
be like the person who eats but is not satiated. Upper hand is better than 
the lower hand.” (Bukhari) 


Explanation: Wealth is a gift and a pleasant thing. Acquiring it 
is not a bad thing. However, it should be acquired with the 
nobility of soul (according to another narration, with the 
generosity of soul). Along with the acquisition of wealth, man 
should also know to spend it in good deeds. If it is so, then the 
wealth will be a blessing for him. But if the one who acquires 
wealth is stingy, he will still be like an indigent person, because 
his avariciousness never ends. By stating that “upper hand is better 
than the lower hand,” the Prophet of Allah (PBUH) has encouraged 
man to strive to become a person who is in a position to give 
rather than receive help from others. 
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(8) Itis narrated by Hazrat Abdullah bin Umar that the Prophet of Allah 
(PBUH) said: “The sin of wasting one’s livelihood or wasting those whose 
sustenance is his responsibility is enough for man (to ruin him).” 

[Abu Dawood] 


Explanation: It is enough for a man to become a sinner when he 
wastes his wealth by spending it in useless activities and not 
taking care of those who are under his care. In this manner, not 
only he wastes his wealth but also ruins those who are under his 
care and protection. For example, ifa person instead of spending 
his wealth on his aged parents, wife and children, spends it 
somewhere else, certainly he will be considered a sinner. 
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(9) itis narrated by Hazrat Abu Hurairah that the Prophet of Allah (pBUH) 
said: “Any who acquires the world (wealth) through lawful means in order to 
save himself from the ignominy of asking others, fulfil the needs of his family 
members, and treat compassionately his neighbours, will meet Almighty Allah 
on the Day of Judgement in such a state that his face will be like full moon. And 
any who acquires the world (wealth) through lawful means in order to multiply 
it, to be vainglorious, and for ostentation, will meet Almighty Allah in such a 
state that He will be angry with him.” [Baihaqi] 


Explanation: This Saying indicates that the desire to have 
wealth and struggle to acquire it is not un-Islamic. But while 
acquiring wealth, one should adopt lawful means and the 
objective of acquiring wealth should be to protect one’s honour 
and fulfil the needs of his family members and also help his 
neighbours. Such a person meets his Lord on the Day of 
Judgement in such a state that his face will be like a full moon. On 
the contrary, if person acquires wealth for the sole purpose of 
stockpiling and multiplying it, to be vainglorious and for 
ostentation, Allah’s Wrath will be on him. Unfortunately, if such 
a person acquires wealth through unlawful means, it will be more 
disastrous for him. 
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(10) There is a “mursal” narration from Hazrat Jubair bin Nufair that 
the Prophet of Allah (PBUH) said: “I have not been inspired (by Allah) to 
collect wealth and become a merchant, but I have been inspired: “Celebrate 
the praises of thy Lord and be of those who prostrate themselves in adoration 
and serve thy Lord until there come unto thee the Hour that is Certain.” 

a [Sharah al-Sunnah] 


Explanation: In this Saying, citing the Verses of the Quran 
(15:98-99), it has been made clear about the thing that should be 
most important and valuable in man’s life. Although, wealth and 
trading are important and they are not unlawful, it should not be 
forgotten that the objective of life cannot be materialistic. The 
real meaning of life is to know Allah and cultivate a relationship 

- with Him. We should have. the sense of Allah’s attributes and 
perfeétion. This is the thing which gives peace and tranquillity to 
a civilised mind and heart. The real wealth in our life is the time 
spent in the obedience and service of Allah till the last breath of 
our life. If we cannot achieve this, all the wealth of the world 
collected by us will be of no use and in spite of having wealth our 
life will be considered a failure. 
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(11) It is narrated by Hazrat Miqdaam bin Madikarib: 1 heard the 


Prophet of Allah (PBUH) saying: “An era will dawn on the people when 
nothing will benefit them except Dinar and Dirham.” [Ahmed] 


Explanation: That is, there is no harm in acquiring wealth. A 
time will come when the wealth will be considered more 
important and it will become indispensable to safeguard the 
Faith and Religion and lead an honourable life. At that time, it 


* Mursal is that incompletely transmitted Saying of the Prophet which rests on 
a chain of authorities that goes no further than the second generation after 
the Prophet. [Translator] 
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will be rightly feared that an indigent not only will sell off his 
honour but might sell off his Faith for the sake of wealth. 
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(12) Itis narrated by Hazrat Abdullah bin Umar: heard Hazrat Umar 
saying: “Whenever the Messenger (PBUH) used to give me some wealth, I 
used to say give to him who is more indigent than me. Once when he gave 
me some wealth, I said: “Please give this to the one who is more deserving 
than me. Hence, the Messenger (PBUH) said: “Accept it, it will enrich you 
and you can give it in charity. If this wealth comes to you when you are 
not looking for it nor have you asked for it, accept it; and do not let your 
soul chase the wealth.” [Nasai] 


Explanation: That is, if one is given the wealth, he should 
appreciate it. However, one should not be avaricious of the 
wealth and eager to get it from others. If the wealth is given 
without any demand or desire for it, it should be accepted. If you 
do not need it, you can spend it in charity, and if you do not get 
the wealth, you should not go after it avariciously. 
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LAWFUL AND UNLAWFUL MEANS 
OF EARNING THE LIVELIHOOD 


IMPORTANCE OF EARNING THE LIVELIHOOD 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Indeed Allah is pure and He accepts nothing but pure 
things, and that Allah has ordained the Believers only that thing which 
He had ordered His Prophets. Hence, He said: (0 1318 gtd) gi 
Ledlio glass olghn-o you Messengers, enjoy (all) things good and 
pure, and work righteousness” and \s cstiile (yo I58 Ighal Gall Lat 
as 14333 “O you who believe, eat of the good things that We have provided 
foryou.”* [Muslim] 


Explanation: It is understood from this Saying that Religion 
does not teach giving up eating; rather, it teaches that man 
should consume only good and pure things and desist from 
earning his livelihood through unlawful means. Also he should 
not spread mischief on earth after consuming the food but 
should lead a good and ethical life. This is the teaching that had 
been imparted to all the Messengers of Allah and also to the 
Believers that they should consume only good. and pure 


‘The Quran, 23:51. 
2 The Quran, 2:172. 
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sustenance that Allah has given to them and should not. allow 
even a morsel of food to go into their stomachs which has been 
obtained through unlawful means. One who differentiates 
between lawful and unlawful in respect of food is expected that 
he would also differentiate between Iawful and unlawful in other 
segments of his life, and he will perform only those deeds which 
are righteous and desist from all kinds of evil deeds. 
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(2) Itis narrated by Hazrat Ayesha that the Messenger (PBUH) said: “The 
best and the purest thing that you eat is the one that is obtained from your 


earnings, and indeed your children are your earnings.” [Tirmizi, Nasai] 


Explanation: That is, one should not feel ashamed of eating out 
of the earnings of the children as they are also considered as one’s 
earnings, 
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(3) It is narrated by Hazrat Raafe* bin Khudeej: It was asked: “O 
Prophet of Allah, which earnings are the purest?” He said: “Man 
labouring with his own hands (to earn his livelihood), and every kind of 
honest trading.” [Ahmed] 


Explanation: Islam does not encourage parasitic life orto be an 
idler. It also prohibits adoption of unlawful means, cheating, 
oppression, exploitation, etc. in earning one’s livelihood. One 
should struggle and strive for earning his livelihood. He can also 
take up trading, provided he follows all the instructions eet by 
Islam in this regard. 
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(4) It is narrated by Hazrat Miqdaam that the Prophet of Allah (PBUH) 
said: “None ate the best food than the one who acquired and ate it with the 


labour of his hands, and the Messenger of Allah, Dawood (peace be upon 
him), used to labour with his hands and eat.” [Bukhari] 


Explanation: That is, the best earnings are that which are 
acquired through working. It was the tradition of the Messenger 
of Allah, Hazrat Dawood (PBUH), that he used to work with his 
hands and earn his livelihood. 
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(5) It is narrated by Hazrat Abu Hurairah shat the Prophet of Allah 
(PBUH) said: “It is better for one of you to gather firewood and bring its 
bundle on his back than beg someone who might. give him.or refuse him.” 

[Bukhari] 


Explanation: Islam gives great importance to self-respect. 
Therefore, the Prophet of Allah (PBUH) has instructed that it is 
better to gather firewood and fulfil his needs by selling it,. than 
bearing the ignominy of begging. 


alias Yo aol 50 Wall Uptes JMG UB AUSF Bes (0) 


(a5! 921) -aigS 4 isc 3 Ka 
(6) It is narrated by Hazrat Thaubaan that the Prophet of Allah (PBUH) 
said: “One who guarantees me that he will not beg from the people, I will 
guarantee him the Paradise.” {Abu Dawood] 
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Explanation: We should entirely depend on Allah for the 
fulfilment of all our desires and expectations. Man should always 
think of helping others and should not expect anything from 
them. In this manner, the peace and tranquillity that one gets 
cannot be imagined by a commoner. Moreover, this attitude is 
according to the nature of Islam, and therefore, the Prophet of 
Allah (PBUH) has guaranteed him the Paradise. 


MANUAL LABOUR 
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(1) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said; “Almighty Allah says: ‘There are three kinds of persons whom I will 
Myself sue on the Day of Judgement: The man who made a covenant in 
My Name then broke it; the man who sold a free man and consumed his 
price; and the man who hired a labourer, extracted work from him and 
did not pay his remuneration.” [Bukhari] 


Explanation: All the three acts mentioned in the above Saying 
are oppressive and shameful: breaking the covenants and 
promises made in the name of Allah, capturing a free man and 
selling him as a slave and then utilising the price, and not paying 
the remuneration of the labourer after hiring and extracting full 
work from him. Since all these acts are oppressive in nature, 
Allah Himself will sue those who commit these shameful acts on 
the Day of Judgement and punish them grievously. 
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(2) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “Pay the labourer his remuneration before drying up of his sweat.” 
[Ibn Maaja} 


Explanation: It is injustice not to pay the remuneration of the 
labourer or delaying it; as far as possible, it should be paid 
immediately. It should also be kept in mind that the 
remuneration should be settled before putting the labourer to 
work. In one of the Saying, it is said: aie aii odie ai O55 
BST GS SS AGM ltt ye ling “The Prophet of Allah (PBUH) 


has prohibited hiring a labourer till his remuneration is not made clear to 
him.”" 


TRADING, BUYING AND SELLING 
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(1) It is narrated by Hazrat Qais bin Abi Gharaza that the Prophet of 
Allah (PBUH) said: “O traders, while trading you have to-talk nonsense 
and swear; hence, recompense it with charity.” 
[Abu Dawood, Tirmizi, Nasai,.Ibn Maaja] 


Explanation: Trading is allowed to earn the livelihood. Since, 
while trading man sometimes talks nonsense and swears to 
convince his customers, which are not desirable, he has to spend 
some money in charity too in order to compensate for such 
undesirable things and save himself from Allah’s Wrath. 
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(2) Hazrat ‘Ubaid bin Rifa*a narrated from his father (Hazrat Rifa’a 
bin Raafe*) that the Messenger (PBUH) said: “The traders will be gathered 
on the Day of Judgement along with the wicked except those who feared 
Allah, fulfilled their promises and who spoke the truth.” 

[Tirmizi, Ibn Maaja, Darmi] 


Explanation: The traders are gathered with the wicked on the 
Day of Judgement because most of them do not desist from lying. 
However, those traders are exempted from this whose attitude is 
not against God-fearing and righteousness, who are always 
truthful and who do not lie nor do they cheat. 
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(3) It is narrated by Hazrat Qatada that the nee of Allah (PBUH) 
said: “Be careful not to swear excessively in trading, because it will sell 
well (for the time being) but ultimately it will perish.” [Muslim] 


Explanation: That is, in the beginning people are attracted 
trusting the swearing and merchandise sells well and the trader 
is benefitted. But at the end, the business perishes because 
people begin to mistrust the trader and hesitate to trade with 
him. Sometimes the stock also gets destroyed, which | catises 
great loss to the trading. 
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(4) It is narrated by Hazrat ‘Uqba bin “Aamir: I heard the Messenger 
(PBUH) saying: “A Muslim is brother of a Muslim. It is not lawful for a 
Muslim to sell to his brother a thing which has defect in it except that he 
reveals it to him.” {Ibn Maaja] 
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Explanation: That is, ifthere is a defect in a thing, it is essential 
to describe it to the buyer. If the defective thing is sold without 
informing the buyer, it amounts to cheating one’s brother which 
is not right. - 
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(5) ‘It is narrated by Hazrat Miqdaam bin M‘adikarib that the 


Messenger re said: “Measure your food; it will be a blessing for you.” 
[Bukhari] 


Explanation: The one who stores the food after measuring it 
proves that he understands the value of the food well, and hence 
he will not spend it wrongly. This will also be cause for blessing. 
Apart from this, the Messenger (PBUH) has also supplicated for 
blessing in the use of measures.’ 
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(6) Itis narrated hy Hazrat Ibn Abbas that the Prophet of Allah (PBUH) 
told those who measure and weigh: “You have two works (of measuring 
and weighing) in your hands because of which the previous nations have 
been destroyed.” : [Tirmizi] 


Explanation: Thatis, there were some nations who did not keep 
their measures and weights right. When they bought something, 
they used to take it in full measure- But when they sold 
something, they used to give less. When this evil increased, 
Allah’s‘Wrath descended on them and they were destroyed. One 
such nation was the people of Prophet Shuaib. In this Saying, 


* Bukhari. 
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people have been warned to desist from defrauding others by 
short-changing, because it will invite the Wrath of Allah. 
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(7) It is narrated by Hazrat Anas: Once in the era of the Messenger 
(PBUH) the food grains became expensive. Hence, the people said: “O 
Prophet of Allah (PBUH), fix a price for us.” The Messenger (PBUH) said: 
“It is indeed Allah who fixes the price; He alone is the One Who expands 
and constricts the sustenance. I just want to meet my Lord in such a state 
that I should not have on me any claim of blood or wealth from any one of 
you.” (Tirmizi, Abu Dawood, Ibn e Maja’, Darmi) 


Explanation: “Allah fixes the price’ means that making things 
expensive and cheap are in the hands of Allah. Similarly, 
sometimes people are provided with limited sustenance and 
sometimes Allah provides them with extensive sustenance. 
According to circumstances, things become either expensive or 
cheap. For example, if the production of a particular thing 
increases, its price falls. On the contrary if its production is less, 
then its price tends to rise. Similarly, demand of a product also 
affects its price; ifits demand is more, its price will also rise. 


Creating artificial cheapness is wrong and against the principles 
of economics. Therefore, it is wrong for the State to forcibly fix 
prices. This is a kind of oppression which might result in shut 
down of trade and businesses thus people being put to hardship. 
Some economic factors work behind the rise and fall of prices and 
it is not right to ignore them. However, the government should 
keep an eye on the traders that they are not allowed to adopt 
unrestricted method of trading. The traders should treat the 
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public with justice, compassion and mercy; these are dealt with 
in the ensuing pages. 
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(8) It is narrated by Hazrat Ibn Umar: A man said to the Messenger 
(PBUH): “I get deceived in selling and buying.” He (the Prophet) said: 


“When you sell or buy say: ‘No deceit’.” Hence, the man used to say it. 
[Bukhari, Muslim] 


Explanation: That is, tell not to adopt anything which could 
deceive me and put me to loss. Islam does not allow deceiving 
others and, therefore, do not deceive me if you fear Allah. 


PRINCIPLES AND ETIQUETTE OF BUYING AND SELLING 
Gs 15) Baas bs AUN fans eal U5 25 UB LS yal Ge (1) 


(SE) - gail 1315 sual Vlg 
(1) It is narrated by Hazrat Jabir that the Prophet of Allah (PBUH) said: 
“Allah will have mercy on the man who is kind and magnanimous when 
he sells, when he buys and when he demands repayment of loan.” 
[Bukhari] 


Explanation: For a pleasant social life, it is essential for the 
people to be compassionate to each other and cooperate with 
each other in every matter. This is possible only when people treat 
each other as brothers. Moreover, every man wants Allah to be 
merciful on him and not treat him with harshness. Hence, he 
should also adopt this attitude of mercy and compassion in his 
life. He should never give up gentleness, kindness and good 
morality. 


38 Prophet Speaks -:4 


ede de US5! aud Jib Bal 525 SIGHS ial 625 (1) 
(las) _piaall asi 


(2) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “No man should make a deal over the deal of his Muslim 


brother.” [Muslim] 


Explanation: Because this is against the brotherly feelings. A 
brother should always think of the welfare of his other brother 
and never harm him in any manner whatsoever. : 
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(3) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “No man should make a purchase over the purchase of his brother, 


nor shall he send the marriage proposal over the proposal of his brother, 
except when he is permitted to do so.” [Muslim] 


Explanation: That is if a person is making a deal to purchase or 
sell, or he has sent a marriage proposal, it should not be 
interfered with. However, ifthe parties have given up the deal or 
the proposal, then another person can make the business deal or 
send the marriage proposal. 
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(4) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “The seller and the buyer, every one of them, has the option (of 


cancelling the contract or retaining it) over each other until they are not 
separated, except for the Optional Sale.” [Bukhari, Muslim] 


Explanation: That is, if a condition has been stipulated in the 
sale that the buyer will have the option to return the thing bought 


Prophet Speaks - 4 39 


by him within some specified period, then he shall have the right 
to cancel the sale even after getting separated from each other; 
otherwise, he shall not have that-option. 


ian mn Shafi and other jurists are of the opinion that the parties 
shal] have the option to cancel the deal without any condition as 
long as they remain at the place where the contract of sale was 
concluded. This is known as Khiar al-Majlis.' This option will not 
be available after withdrawing from the place of sale. However, 
Imam Abu Hanifa and some other jurists do not agree with Khiar 
al-Majlis. According to them, separating from each other means 
not separating from the place but completion of the contract of 
sale, and if the condition of cancellation has not been stipulated 
before the completion of the sale, none of the parties can cancel 
the’sale. However, they can cancel the contract with mutual 
agreement. Imam Shafi understands the meaning of the phrase, 
until they are not separated, as Khiar al-Majlis, while Imam Abu 
Hanifa considers it not separation from the place, but 
completion of the contract of sale. According to Imam ‘Abu 
Hanifa, as long as the contract of sale is not finalised, each party 
has the option to withdraw his offer and once the deals finalised, 
no party has the option to withdraw from the sale. He takes the 
meaning of tafarrug to be the ponipieson of the contract as has 


been used in the Quran: aia. (4 33 ME a feesaeyece 5 lg “But if they 
separate, Allah will provide abgadende for all pie His ‘All-Reaching 
bounty.” * It is evident that the separation in this Verse means not 
separation from the place, but separation of husband and wife 
due to divorce. 
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* That is, the option of withdrawing from the contract of sale continues to 
remain. 
2 The Quran, 4:130. 
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(5) It is narrated hy Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) has prohibited combining two sales in one sale.” 
[Malik, Tirmizi, Abu Dawood, Nasai] 


Explanation: For example, if a person makes the deal that he 
would sell his product for Rs.10,000 on the condition that the 
other party should sell his product for Rs.5,000 is known as 
combining two sales in one sale. Such a sale is unlawful. Every 
deal should be made separately. Another example of this kind of 
sale is a person offering his product for Rs.100 if bought on cash 
and for Rs.125 if bought on credit and the contract of sale is 
concluded without specifying if the deal has been made for cash 
or credit. Such kind of sale is unlawful; there should not be any 
ambiguity in the terms of sale. Moreover, every business deal 
should be free from any kind of force so that none is harmed and 
put to loss. 
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(6) It is narrated hy Hazrat “Amr bin Shu’ayb that the Prophet of Allah 

(PBUH) said: “It is unlawful to combine loan and sale; to stipulate two 

conditions in a sale; to derive profit from the thing which has not come 


into possession; and to sell the thing which is not with you.” 
[Tirmizi, Abu Dawood, Nasai] 


Explanation: A very important principle of trading has been 
described in the aforesaid Saying that a person has the right to 
sell or derive profit only from the thing which is in his possession. 
There is no denying of development of numerous evils if contrary 
attitude is adopted. 


Prophet Speaks - 4 41 


wie Yh) ete 5 @7 ze, Pee 
Bal 0545 Sl 52 al 583 Gydblhytia te al be "25 (Y) 
261 al J Jt SLRS Lis yah eld 50S Ne bs abit! 
(ha je $Galt weSTagt) all Us J5.245 5 alts ¥: 5 Ake 7S HE yas 
eal fe Uadsy: Salt Up45 SLé8 coil, ote Gall Otelias 
(5la3) mites pail Bi $ rea hcl 
(7) It is narrated by Hazrat Abu Sayeed al-Khudri and Hazrat Abu 
Hurairah that the Prophet of Allah (pBUH) appointed a man as an 
administrative officer of Khaibar. He brought with him “Janeeb” dates.* 
The Prophet of Allah (PBUH) said: “Do all the dates of Khaibar are like 
these?” He said: “By Allah, no O Prophet of Allah. We buy one Sa‘ a’ of it 
for two Sa*a (of ordinary dates) and two Sa‘a of it for three Sa‘a (of 
ordinary dates). The Prophet of Allah (PBUH) said: “Do not do it; sell the 


ordinary dates for Dirhams and then buy the Janeeb with the Dirhams.” 
[Nasai] 


Explanation: It is understood from the above Saying that when 
two Sa‘a of ordinary dates were exchanged with one Sa‘a of 
Janeeb dates, the difference was double, but two Sa‘a of Janeeb 
dates were available for three Sa‘a of ordinary dates which meant 
that the exchange rate did not remain constant and fixed. To 
avoid this anomaly, the Prophet of Allah (PBUH) instructed that 
the trading of dates be carried out with currency. This way, the 
likelihood of causing any losses was removed and trading at a 
fixed price could be carried out. 
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1 High quality dates. 
? Ameasure that equals approximately three kilograms. [Translator] 


42 Prophet Speaks'--4 


(8) Itis narrated by Hazrat Fadhala bin ‘Ubaid: “I bought a necklace on 
the Day of Khaibar for 12 Dinars which had gold and pearls in it. When 
I separated the pearls, I found the gold was worth more than 12 Dinars. I 
told the Messenger (PBUH) about it. He said: “Do not sell until it (the gold) 
is separated.” {Nasai] 


Explanation: It is understood from other Sayings that on the 
occasion of conquest of Khaibar, the Prophet of Allah (PBUH) was 
informed that the Mujahideen were selling the war booty 
cheaply. They were selling an ugiya for just two or three Dinars. 
Hence, he instructed the people not to do so and said that atleast 
the price of the thing should be equivalent to the gold or silver 
contained in it. The necklace that Hazrat Fadhala had bought for 
12 Dinars had gold worth more than 12 Dinars apart from the 
pearls embedded in it. Hence, the Prophet of Allah (PBUH) 
instructed that in such situations the gold should be separated 
and sold so that no party should bear any loss. 
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(9) It is narrated by Hazrat ‘Ubaada bin Saamit that the Prophet of 
Allah (PBUH) said: “Gold should be exchanged with gold, silver with 
silver, wheat with wheat, barley with barley, dates with dates, and salt 
with salt, and the exchange should be equal and from hand to hand; ifthe 


species are different-then trade them as you like, but it should be from 
hand to hand.” [Muslim] 


Explanation: The things described in the aforesaid Saying are 
for illustration only. Hence the Companions, the Tabiyeen and 
the Islamic jurists have added on to this list other things based‘on 
similarity of the condition, i.e., the ones which are measured, the 
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ones-which are weighed, and the ones that are consumed and 
socked such as all kinds of food grains, oil, honey, etc. 


If the species are different, fluctuation in the measuring and 
weighing is lawful, provided the deal is not on credit. For 
example, if the gold is sold for silver or wheat is sold for dates, 
the weight of the two substances need not be equal. But it is 
necessary that such a trade should not be on credit. Hence, the 
Prophet of Allah (PBUH) has said: 222 13434. Catz oka Cali3-1 131 


ae 13g GB 1S) adie Sis Ifthe species are diffrent then trade them as you 
like, aban he from hand to hand.” 


It should be understood here that if the trade is between such two 
things which are neither of one kind nor can they be measured or 
weighed, then trade in such things can be on credit and the 
condition of they being equal also does not remain. For example, 
if the wheat is bought for rupees, then credit is permissible and 
instead of being equal, it can be more or less. 


Credit is not permissible only when exchange of things is made. 
For example, if someone wants to exchange the new wheat with 
the old wheat, then this exchange cannot be made on credit. 
However, this condition does not apply to things which are 
borrowed. For example, if someone borrows. some wheat or 
wheat flour on the condition that he would return it later, this is 
permissible, because bers things are not being exchanged but are 
borrowed. 
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(10) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Any who agrees for “Aqala” with a Muslim (i.e., agrees to 
take back the thing bought or sold by him), Allah forgives his sin.on the 
Day of Judgement.”.. [Abu Dawood, Ibn Maaja] 
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Explanation: After the finalisation of a business deal, 
sometimes the buyer might want to return the thing bought by 
him or the seller might want to take back the thing he has sold. 
Although the second party cannot be forced to cancel the deal, the 
Prophet of Allah (PBUH) has said that if he is considerate to his 
brother and agrees to cancel the deal and return back the thing 
he has bought or allow the seller to take back the thing he has 
sold, it would be a great virtuous deed, and Allah will reward him 
by forgiving his sins on the Day of Judgement. 
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(11) It is narrated by Hazrat Ibn Abbas that when the Prophet of Allah 
(PBUH) came to Madinah, the people there used to contract “Bai*u as- 
Salam” in respect of fruits for one year, twoyears and three years. He (the 
Prophet) said: “If any contracts “Bai*u as-Salam’” for a thing he should 
contract the “Bai-u as-Salam” for a determined measure, determined 
weight and for a determined period.” {Bukhari, Muslim] 


Explanation: That is, the people in Madinah used to pay the 
price of the fruits in advance and take delivery after one year, or 
two years or three years. 


It is understood from this Saying that “Bai‘u as-Salam” which is 
also known as “Salaf’ is permitted under certain conditions. In 
“Bai‘u as-Salam,” the price of the product is paid in advance and 
delivery of the product is taken later. For example, a person 
purchases 16 kilograms of wheat for Rs.200 and says that he will 
take the wheat from the seller after a certain period. Such kind of 


* A contract involving an immediate payment of the price, and admitting a 
delay in the delivery of the articles purchased. [Translator] 
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trading is permissible provided all the conditions of the sale are 
clear so that there should not be any dispute in future. 


It is also permissible to purchase a thing on deferred payment; 
the Prophet of Allah (PBUH) had purchased a camel from Hazrat 
Jabir in such a manner. 
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(12) It is narrated by Hazrat Ayesha that a man purchased a slave and 
he remained with him till Allah willed him to be. Then he came to know 
that there was a defect in the slave. He took the matter to the Messenger 
(PBUH) for adjudication. He (the Prophet) ordered him to be returned (to 
the seller). He (the seller) said: “O Prophet of Allah, he has used my slave 
thence I should be compensated). He (the Prophet) said: “Entitlement for 
revenue is against the responsibility (i.e., the revenue derived from the 


slave is the property of the purchaser because of the. responsibility which 
he has borne for him).” [Abu Dawood, Tirmizi, Nasai, Ibn Maaja] 


Explanation: It is understood from the above Saying that if 
there is a defect in the thing bought and the seller has not 
informed the buyer about the defect prior to the sale, then the 
buyer has the right to cancel the sale. This is known as Khiyar al- 
“Aibs! . 

The principle al-Khiraaj bi-Dhaman (entitlement for revenue is with 
the responsibility) mentioned by the Prophet of Allah (PBUH) in the 
aforesaid Saying is such a fundamental principle that based onit 
the Islamic jurists have derived many ordinances of Islamic Law. 


‘ Option from defect; the option of dissolving the contract on discovery of 
defect. [Translator] 
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Its particular meaning in this Saying is that had the slave died or 
had he become disabled in an accident, the buyer would have 
borne the loss. Hence, the revenue derived from the slave is the 
property of the purchaser because of the responsibility which he 
has borne for him. Hence, the seller cannot be nad any 
compensation. 


CURBING OF UNRESTRAINED ECONOMY 
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(1) It is narrated by Hazrat Hakeem bin Hizaam: “The Prophet of Allah 
(PBUH) forbade me to sell the thing which is not with me.” [Tirmizi] 


Explanation: Sale of a thing which is not in one’s possession or 
one does not own it is not correct, because in such a situation 
both. the parties would be inconvenienced if the thing was not 
available. If a thing owned by someone else is in possession, it 
cannot be sold without the consent of the owner; if sold, the sale 
will be valid only ifthe owner gives his consent. If the owner gives 
his consent, the sale will become valid according to Imam*Abu 
Hanifa, Imam Malik and Imam Ahmed; otherwise, it will become 
invalid. However, according to Imam Shafi such a sale i is*not 
valid whether the owner gives his consent or not. 
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(2) It is narrated by Hazrat Ibn Umar that during the time, of the 


Messenger (PBUH) people used to purchase the food grains from the 
caravan. The Messenger (PBUH) used to send someone to them who 
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forbade them to sell itat the place where it was purchased until itis moved 
to the place where the food grains are sold.” [Bukhari] 


Explanation: That is, if a person buys a moveable thing, he 
should not sell it until he has not taken possession of it. When the 
purchased things are shifted to another place, it is construed as 
completion of possession. In the opinion of Imam Malik, only 
food grains cannot be sold before taking possession, all other 
things can be sold without getting possession. However, 
according to Imam Shafi and Imam Muhammad nothing can be 
sold without taking possession, whether it is moveable things 
like food grains, etc. or immoveable things like land, house, etc. 
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(3) It is narrated by Hazrat Ibn Umar that the Messenger (PBUH) 
forbade to sell the purchased food grains until it is not taken possession of. 

[Bukhari] 
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(4) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “Do not meet the transporters of the commodities (to buy their goods) 
until they do not unload them in the market.” {Bukhari, Muslim] 


Explanation: The reason for the forbiddance is that it might 
cause loss to the dwellers of the city. Moreover, in this way the 
entire stock of the food grains will fall in the hands of a few clever 
traders who later try to sell it to the public at exorbitant rates and 
derive more profit out of it. If the goods are allowed to arrive at 
the market and sold at reasonable rates, the public will be able to 
fulfil their needs conveniently and at reasonable rates. 
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(5) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Do not meet the transporters of merchandise (outside the 


city). Any who buys something out of it and the owner of it comes into the 
market, he shall have the authority (to cancel the deal).” [Muslim] 


Explanation: That is, if the trader, who brings in the 
merchandise to sell, comes to know that the buyer has cheated 

him and has bought the merchandise outside the city on cheaper 
price, he will have the authority to cancel the deal and take 
possession of his merchandise. 
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(6) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Do not meet the transporters of the merchandise (outside 
the city to buy their merchandise). Do not make an offer of sale over the 
offer of sale of another. Do not increase the price (by falsely posing as a 
buyer). No city dweller should keep the merchandise of a villager with 
him to sell it. Do not withhold the milk in the udders of the she-camels and 
sheep; if someone buys it, he shall have the right to milk it; if he wants it, 
he can keep it (the animal) with him and if he does not want it, he can 
return it, and give one Sa’ (about three kg) of dates.” [Ibn-e-Abdulbar] 


Explanation: Some important instructions about conducting 
trade and business have been given in the aforesaid Saying. Ithas 
been instructed that no one should make an offer of sale over the 
offer of sale of another. For example, if a person buys a thing 
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from a shopkeeper, it is not lawful for another shopkeeper to 
interfere in the sale and tell the customer to return the thing and 
that he will offer the same thing at a cheaper price. Similarly, it 
is not lawful to tell the seller to cancel the deal on the assurance 
that he will buy the thing for a higher price. This is a-selfish 
attitude which develops enmity between people, and can lead to 
chaos and tumult in the society. 


It has also been instructed that one should not try to increase the 
price of a thing if one is not intended to buy it. For example, if 
two men are finalising the sale, a third person should not 
interfere and begin praising the thing being traded and increase 
its price without having the intention to buy it; his intention is 
only to awaken the desire in the buyer and cheat him. The Arabic 
word used in the Saying is najasha which means awakening 
interest and desire and cheating. 


It has also been instructed that when a villager brings in his 
merchandise for sale in the city, itis not lawful for the city dweller 
to tell him to leave the merchandise with him and that he will sell 
it for a higher price later when the price goes up. This causes 
great harm. For example, an artificial scarcity of goods will get 
created; consumers will be put to great difficulty; and the things 
will become more expensive. On the contrary, if the merchandise 
brought from outside gets sold immediately and the transporters 
of the merchandise get their price immediately, they can bring in 
more goods into the market. In this manner, trading is 
multiplied and the general public do not face any problems and 
difficulties. 


It has been further instructed in this Saying not to stop milking 
the animals which are intended to be sold. It was the practice of 
the seller of milch animals to tie their teats so that the milk 
remains in their udders to show that the animals give more milk 
and thus induce the buyer to buy them for a higher price. If a 
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buyer has been cheated in this fashion, he has the right to cancel 
the sale and give the seller one saa‘ of dates as compensation. In 
another Saying reported in the Muslim, ithas been stated: 1% 413 
thei Y plab §3 lelio tyes “If he returns it, give one saa~ of food grains 
except the wheat.” It is understood from this Saying that except 
wheat any other kind of food grains can be given. This instruction 
has been given so that the seller should not feel bad about the 
cancellation of sale and the matter is settled pleasantly. 
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(7) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 


(PBUH) has forbidden finalising two sales in one sale.” 
[Malik, Tirmizi, Abu Dawood, Nasai} 


Explanation: That is, every sale should be finalised separately. 
Any ambiguity can cause harm, and there can be the possibility 
of unlawfully taking the wealth of the opposite party. There can 
be many forms of finalising two sales in one sale. For example, if 
a person says that he will sell a thing for 100 rupees if bought on 
cash and will sell it for 125 rupees if bought on credit, and does 
not specify on which condition the sale was finalised. 


Another form of two sales in one sale is that a person telling 
another person that he will sell his house provided the other 
person sells his that particular thing to him. 


Another form is that a person sells a thing out of two different 
things for ten dinars and finalises the sale without specifying 
which thing the buyer has bought. 
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(8) It is narrated by Hazrat Umar bin Shw’ayb from his father and he 
from his father that the Prophet of Allah (PBUH) said: “It is not lawful to 
combine loan and sale, to have two conditions in the sale, to profit from 
the thing which is notin possession, and to sell the thing which is not with 
you.” [Tirmizi, Abu Dawood, Nasai] 


Explanation: Loan and sale are two different matters and hence 
they should not be combined with each other. For example, it is 
unlawful for a person to say that I will sell a particular thing on 
the condition that you will give me certain amount as loan. 
Similarly, it is also unlawful for a person to give some money as 
loan to another person and then sell his thing to the loanee for a 
price higher than its actual value, and the loanee is forced to pay 
more just because he is indebted to the seller. Actually, it is a 
machination of the usurers; one should desist from it. 


Although two conditions in a sale have been prohibited in the 
aforesaid Saying, actually even one condition is unlawful. For 
example, while buying firewood, it is unlawful to set the 
condition that the seller should cut it and deliver to a particular 
place. Similarly, it is unlawful to set such a condition which kills 
the very purpose of the sale. For example, the seller setting the 
condition that the buyer should not sell the thing sold to him to 
others, or that the buyer will not gift out the thing to a particular 
person, or selling the thing on the condition that the buyer should 
sell a particular thing in his possession, or that the buyer should 
give the seller money as loan. 


For example, if a person buys a thing and leaves the thing with 
the seller and the seller profits out of it, the buyer cannot demand 
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such profit to be transferred to him, because if the thing were to 
have got destroyed during that period, the buyer would have 
borne the loss. Therefore, the seller has the right to have the 
profit and buyer has no right over it. 
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(9) It is narrated by Hazrat Ma*mar that the Prophet of Allah (PBUH) 
said: “Any who hoards (the merchandise) is a sinner.” [Muslim] 


Explanation: Hoarding of food grains and other commodities 
consumed by men and animals with the intention of selling them 
for a higher price is prohibited. For example, if a person hoards 
the food grains at the time of scarcity with the intention of selling 
them ona higher price later is known as hoarding. Itis prohibited 
under the Islamic Law. However, if a person buys and stocks the 
food grains when they are abundantly available, or when he 
stocks the food grains produced in his land to sell them later at 
suitable rates is not hoarding. 


ail lab 55551 ys A JG Bait ds 15.205 S| Salat ool Ge aoe ) 
(os) BLES 45 355 al gy Sains fl ss 
(10) It is narrated by Hazrat Abu Umama that the Prophet Allah 


(PBUH) said: “Any who hoards the food grains for 40 days and then gave 
them all in charity, it will not be expiation for him.” [Razeen] 


Explanation: At the time of scarcity when the people are in need 
of food grains and at that time if someone hoards them in order 
to sell them on a higher price, neither he brings the food grains 
to the marker nor gives an opportunity for the people to fulfil 
their needs, commits such a grave sin that it cannot be expiated 
even ifhe gives the entire stock in charity in the cause of Allah. 
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(11) Itis narrated by Hazrat Waathila bin al-Asqa*: I heard the Prophet 
of Allah saying: “Any who sells a defective thing and does not inform him 


(the buyer) about it (the defect), abhorrence of Allah will never end for 
him, or he said, the angels will never lapse in cursing him.” [Ibn Maaja] 


Explanation: Since the seller caused the buyer loss by selling 
him a defective thing, he will always be under the detestation of 
Allah, or the angels will always be cursing him. 
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(12) It is narrated by Hazrat Abu Sayeed Khudri that the Prophet of 
Allah (PBUH) has prohibited from “Mulamasa” and “Munabaza’ in the 
sale.” [{Bukhari, Muslim] 


Explanation: Islamic Law has taken into consideration that 
none should be deceived in any manner whatsoever. In 
“Mulamasa” and “Munabaza,” there is a possibility of getting 
deceived, and any of the parties to the deal might incur loss. 
Mulamasa is just touching the piece of cloth and buying it without 
checking it thoroughly. Munabaza is both the parties throwing 
their respective pieces of cloth towards each other and consider 
it as a sale, although it was necessary for both the parties to have 
checked the commodity properly and thoroughly. 
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(13) It is narrated by Hazrat Jabir bin Abdullah that he had heard the 
Prophet of Allah (PBUH) saying while he (the Prophet) was in Makkah: 
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“Indeed Allah has prohibited sale of wine, carcass, pigs and idols.” 
[Bukhari] 


Explanation: It is understood from the above Saying that 
trading in unlawful and unchaste things is forbidden. Earning 
the livelihood from trading in things which are ruinous for the 
individuals and society cannot be right under the Islamic Law 
which has been given by Allah to protect the morality and purity 
of the society. Therefore, Islam has also prohibited the income 
derived from prostitution. 


BUSINESS PARTNERSHIP 
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(1) It is narrated by Hazrat Abu Hurairah that the Mighty and Exalted 
Allah says: “I am the third among the two partners until any one of them 


does not cheat his partner, and when he starts to cheat I exit from among 
them. [Abu Dawood] 


Explanation: Razeen has added the following words to the 
aforesaid narration: {(Li41i 21¢5“and Satan comes in between them.” 


The legality of business partnership can be gathered from the 
aforesaid Saying. Business can develop and prosper through 
partnership provided the partners do not try to cheat each other. 
As long as the partners remain honest, Allah's assistance will be 
with them and He will bestow His blessings on them and saves 
the business from incurring losses. However, when the partners 
begin to cheat each other, then Allah exists and Satan comes in 
between them and dominates them which results in nothing but 
ruination. 
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When two or more persons join together and pool their money 
and skills and invest them in a business or industry it is known as 
a partnership. There are many forms of partnerships. 


For example, if a number of persons trade with their combined 
wealth and agree to share the profit and loss according to their 
respective share of investment and every partner will have the 
right to deal in the business, is known as Shirkat-e-‘Anaan.” 


When two or more professionals join together to provide services 
to the customer on the condition that the fees received for such 
services will be distributed among them according to the agreed 
ratio, is known as Shirkat-e-A‘amaal or Shirkat-e-Taqabbul. 


Another kind of partnership is that two or more persons bring in 
merchandise from the traders and after selling it share the profits 
equally among them, and if they happen to incur loss, it will also 
be shared equally. This is known as Shirkat-e-Wujuh. 


Another kind of partnership is known as Shirkat-e-Mufawadhah. 
In this type of partnership all partners share capital, 
management, profit, and risk in absolute equal proportions. This 
is a necessary condition for the validity of this partnership. Every 
partner who shares equally is a trustee, guarantor and agent on 
behalf of the other partners. 


Allsuch kinds of partnership are legal, provided no principle and 
regulation of the Islamic Law is ignored. Details in this regard 
can be had from the Islamic books of jurisprudence. 


MUDARABAH 
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(1) It is narrated by Hazrat Suhaib that the Prophet of Allah (PBUH) 
said: “There are three things which have blessing in it: Sale for a fixed 
period of time; mudarabah and mixing barley with wheat not for sale but 
for use in home.” {Ibn Maaja} 


Explanation: Doing business becomes easy and it progresses 
rapidly when time is provided to the buyer for payment. 
Moreover, it is an act of piety to extend such a facility. 


The Arabic word used in the above Saying is mugaradha, which 
means mudarabah. The root word of mudarabah is dharaba whose 
literal meaning is to strike and to move about. Terminologically 
it means struggling and striving to earn a livelihood. It is 
mentioned in the Quran: an SES ge Oshes ea OB Bi Os5I5 
“There are others travelling through the land, seeking of Allah’s bounty.” 


Mudarabah is also a business partnership, in which one party 
invests his money and the other his expertise and labour. The 
proportionate share in profit is determined by mutual 
agreement. But the loss, if any, is borne only by the investor of 
the capital and the other party who invested his labour and 
expertise gets nothing. 


The Prophet of Allah (PBUH) had also done business with Hazrat 
Khadijah in this manner; Hazrat Khadijah used to invest her 
money while the Prophet of Allah (PBUH) used to invest his labour 
and expertise. Other Companions of the Prophet, including 
Hazrat Uthman, had also carried out bus’ ness in this manner. 


Imam Abu Hanifa considers mudarabal, only in money. But 
Imam Malik is of the opinion that mudarabah can be in 
merchandise and other goods too, i.e., one invests his goods and 
the other utilises his expertise in selling the goods, and both the 


1 The Quran, 73:20. 
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parties share the profit. However, Imam Abu Hanifa permits 
mudarabah if it is carried out with the money got from the sale of 
the goods. 


The term mudarabah is used by the Hanafi and Hambali jurists. 
Shafi and Maliki jurists use the term Qaraadh. Qaraadh is 
derived from the word qaradha which means cutting. Since the 
investor cuts some portion of his capital and reserves it for 
investment, it is called Qaraadh. In both mudarabah and 
qaraadh, one party provides the capital and the other invests his 
labour and the resultant profits are shared between them on 
predetermined proportions; but losses, if any, are borne only by 
the investor of the capital. 


VAKALAT 
aja) pli Sas Ea aBaltl dp 25 SI abe oF pS be (1) 


yl 955.8 opti ali hy by LEIS Cg tL dicey! 4a 
oi; Ge Geakin| Gall Utily sted ty Metal 
Byler GS td Ai ab ed sy BBall Ug 25 Giza 
(a5lo gol «geys) 
(1) It is narrated by Hazrat Hakeem bin Hizaam that the Prophet of 
Allah (pgux) sent him with a Dinar to buy a sacrificial animal. Hence, 
he bought a ram with that Dinar and sold it for two Dinars. Then he 
returned and bought another sacrificial animal for one Dinar and 
brought it and the Dinar he had saved by selling the other animal (i.e., 
the animal bought at first). The Prophet of Allah (PBUH) gave that Dinar 


tn charity and supplicated for him (Hazrat Hakeem bin Hizaam) that he 
may prosper in his trade.” [Tirmizi, Abu Dawood] 


.o 
v 


Explanation: Hazrat Hakeem bin Hizaam had made the trading 
on behalf of the Prophet of Allah (PBUH), i-e., he acted as an agent 
or an advocate of the Prophet of Allah (PBUH). Hence, appointing 


58 Prophet Speaks - 4 


agents or advocates is permissible under the Islamic Law. An 
agent or advocate is that person who looks after someone else’s 
business affairs or does business on their behalf. A person can 
appoint an agent or advocate for doing that work that he himself 
can lawfully do. Apart from the personal rights, agents can be 
appointed in respect of some acts of worship like distribution of 
the Zakat amount and to perform Hajj or Umrah on behalf of a 
dead or disabled person. However, no agent can be appointed to 
perform acts of worship like Salat, fasting, etc. ; 
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(2) It is narrated by Hazrat ‘Urwa bin al-Ja‘d al-Baariqi that the 
Prophet of Allah (PBUH) gave him one Dinar to buy a ewe for him. He 
bought two ewes from it and sold one of them for one Dinar and gave one 
ewe and one Dinar to him (i.e., to the Prophet). The Prophet of Allah 
(PBUH) supplicated for prosperity for him in his trading. Hence, if he 
bought even dust it profited him.” [Bukhari] 


Salad BiG Sls 405 MN eH B31 a ne 529 (Y) 
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(3) It is narrated by Hazrat Jabir: When I resolved to go to Khaibar, I 
came to the Messenger (PBUH). I saluted him and said: “I have resolved to 
§o to Khaibar.” He said: “When you meet my advocate there, take from 
him 15 Wasaq of dates. If he demands any sign, keep your hand on his 
collarbone.” {Abu Dawood] 
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Explanation: In some other narrations instead of the words, Je 


453333 “keep your hand on his collarbone,” words, 345353 te “keep your 
hand on your collarbone” have been used. 


It is understood from this Saying that a person can appoint 
another person as his advocate in another place. 


The Prophet of Allah (PBUH) might have instructed his advocate 
to demand a sign from the person who demanded anything on 
his behalf, and the sign was keeping the hand on his collarbone. 
The Prophet of Allah (PBUH) informed Hazrat Jabir about this sign 
so that he could collect 15 Wasaq of dates from the Propher’s 
advocate. 

TRADING THROUGH AUCTION 
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(1) It is narrated by Hazrat Anas that the Prophet of Allah (PBUH) had 
sold a saddle blanket and a cup (in this manner). He said: “Who will buy 
this saddle blanket and cup?” A man said: “I will have them for one 
Dirham.” The Messenger (PBUH) said: “Who will increase on one 


Dirham?” Another man gave two Dirhams and he (the Prophet) sold 
them to him.” [Tirmizi, Abu Dawood, Ibn Maaja] 


Explanation: It is understood from this Saying that things can 
be bought and sold through auction. 


The details about the incident of auction described in the 
aforesaid Saying are found in Abu Dawood and Ibn Maaja. It is 
said that an indigent Ansaari came to the Prophet of Allah (PBUH) 
and asked his help. The Prophet of Allah (PBUH) enquired if the 
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Ansaari had something in his house. He said that he hada saddle 
blanket and a cup. He (the Prophet) asked him to bring them to 
him. He auctioned them. During the auction, the Prophet of 
Allah (PBUH) asked twice or thrice who would pay more and a 
gentleman bought them for two Dirhams. Then the Prophet of 
Allah (PBUH) instructed the Ansaari to buy some provisions with 
one Dirham and give it to his family, and buy an axe with the 
other Dirham and bring the axe to him. When the Ansaari 
brought the axe to the Prophet of Allah (PBUH), he fixed a shaft to 
the axe with his own hands and instructed him: “Go to the jungle 
with the axe, cut and bring the firewood and sell it; do not come to me 
before the completion of 15 days.” He acted upon it and because of 
this earning he had ten Dirhams with him. He bought for his 
family provisions and clothes and then presented himself before 
the Prophet of Allah (PBUH). He (the Prophet) said: “Earning your 
livelihood in this manner is better for you than begging from others which 
leaves marks on your face on the Day of Judgement.” 


AGRICULTURE 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 

(PBUH) said: “Any Believer who plants a seedling or cultivates a farm, and 

any bird, or man, or animal eats out of them, it will be treated as charity 

for him.” [Bukhari, Muslim] 


Explanation: That is, when man plants some trees or cultivates 
his land, he not only benefits from them and fulfils his needs, but 
can also earn rewards by spending them in charity. Moreover, if 
birds, animals and other men eat out of them, it should not be 
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considered as a loss, because it is considered as a charity and he 
will be richly rewarded. 
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(2) It is narrated by Bence bin Umar thatthe eke ofallah 
(PBUH) gave the lands of Khaibar to the Jews so that they could work on 
them and cultivate them, and for them would be half of what is produced 
from them.” [Bukhari] 


Explanation: It is further explained in another Saying found in 
Muslim that not only the agricultural lands but the plantations 
were also given by the Prophet of Allah (PBUH) to the Jews on the 
condition that they would be entitled for half of the crops. In 
other words this was division of crops between the cultivator and 
the landlord. 
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(3) Hazrat ‘Amr (bin Dinar, Tabayee) narrated: “I asked Tawus 
(Tabayee) to give up making contract with another to cultivate (his lands) 
for a share ofits produce, because people think that the Messenger (PBUH) 
had forbidden it.” He said: “O “Amr, I not only give my land to the people 
for cultivation but also help them. The greatest scholar among the people, 
ie., Abdullah bin Abbas had informed me that the Messenger (PBUH) 
never forbade it, but said: “It is better for you to give your land for 
cultivation to any one of your brethren (free) than obtaining a fixed land 
tax on it.” [Bukhari] 


Explanation: It is understood from the aforesaid narration that 
during the time of the Companions of the Prophet and Tabayeen, 
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some of them thought unlawful giving the land on contract to 
others and sharing the crops produced therein. But this 
narration indicates that the Prophet of Allah (PBUH) had not 
declared this unlawful; rather, his intention was to say that it 
would be better ifthe land is given to someone without taking any 
compensation. In the light of the clarification of Hazrat Ibn 
Abbas, Hazrat Tawus not only used to give his land on contract to 
others and share the crops produced therein, but also shared the 
expenses incurred by the cultivators. 


However, the Prophet of Allah (PBUH) has forbidden agriculture 
in uncertain things. Hence, it is narrated by Hazrat Raafe* bin 
Khadeej that: oui pals oda Sf le Gah 6,55 US vas eal AST ye HS 
ANS Se GIG odd $545 Als oda 25531 653 “We Ansaar had many farms, 
We used to rent out our lands on the condition that the income from this 
portion will be for us and that portion will be for them. Sometimes it 
happened that this portion produced and that portion did not produce. 
Hence, (the Prophet of Allah) forbade us from this.” (Bukhari, Muslim) 


SALE OF FRUITS 
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(1) It is narrated by Hazrat Abdullah bin Umar that the Prophet of Allah 


(PBUH) forbade sale of fruits until they have not matured; he forbade both 
the seller and the buyer. [{Bukhari, Muslim] 


Explanation: That is, until the fruit are not mature, neither the 
seller should sell them nor the buyer should buy them. In another 
Saying found in Muslim it is said that: 425 3435 25 JEiN a GE 
Salli Glig Bais 35 Jit “The Prophet of Allah (pBUH) forbade sale of 
dates until they become red and of the spikes of grains until they become 
white, and they are safe from blight.” 
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In Arabia, people used to sell the crops of dates, grapes, etc. while 
the fruits were still on the trees and had not matured. Similarly, 
the food grains were also sold while they were still in their spikes. 
The Prophet of Allah (PBUH) prohibited this practice, because in 
such sales, there will always be apprehension that the crops 
might get destroyed due to attack of fungus and pest, or because 
of hurricane and storm causing great loss to the buyer. In such a 
situation disputes might arise between the seller and the buyer. 
Hence, this type of sale has been prohibited by the Prophet of 
Allah (PBUH). 
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(2) It is narrated by Hazrat Anas that the Prophet of Allah (pBuH) 
forbade sale of fruits until they are lustrous. It was asked: “What is 
lustrous?” He (the Prophet) said: “Until they become red.” He said: “If 
Allah prevents the fruits (from ripening), tell me, in exchange for what 
any one of you will take the money of your brother.” [Bukhari, Muslim] 


Explanation: That is, if the fruits get ruined before they are 
matured, the seller cannot demand money from the buyer as the 
buyer has not been able to pluck the fruits. Therefore, the fruits 
should be sold when they are matured and there is no 
apprehension of them being get spoiled or destroyed. The Islamic 
Law safeguards the interests of both the seller and the buyer. 
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(3) It is narrated by Hazrat Jabir that the Prophet of Allah (pBUH) 
forbade selling (of plantations) for a few years, and has ordained to 
compensate for the (unexpected) crop damage. [Muslim] 
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Explanation: That is, contract should not be made to sell the 
crop of the plantation for more than one year, because it cannot 
be estimated if the crop will be good during all the years of the 
contract; the crop can be unexpectedly get damaged due to pest, 
hurricane, or storm. In such a situation, the buyer will have to 
bear heavy losses, and he might not be able to pay the seller which 
might lead to dispute. Hence, such contract should not be made. 


If the fruits get destroyed after they have been sold, the owner of 
the plantation should reduce the price to a reasonable extent. If 
he had already received the full payment, he should keep 
reasonable amount with him and return the balance to the buyer. 
Trading and business does not mean that people should forget 
the attribute of showing mercy and benevolence to each other. 


CULTIVATING AN UNCULTIVATED LAND 
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(1) It is narrated by Hazrat Sayeed bin Zaid that the Messenger (PBUH) 
said: “Any who revives a dead land, it belongs to him. There is no right for 
the vein of an oppressor.” [Ahmed, Tirmizi, Abu Dawood, Malik] 


Explanation: It has been narrated in another Saying: Ua3i 3.21 Ga 
gs G1 543 us C.cuil “Any who cultivates the land which does not belong 
to anyone, has more right over it.” It means that if a man converts an 
uncultivated piece of land into a cultivable land, he becomes its 
owner, provided that land does not belong to anyone else and is 
not meant for public use. According to Imam Abu Hanifa, sucha 
person should also get the permission from the government. If 
water is found in the land after it has been made cultivable, he 


* Bukhari. 
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has the first right to irrigate his land; then others can make use 
of it. 


The last part of the Saying: “There is no right for the vein of an 
oppressor,” means that if a person plants trees or cultivates the 
land which has already been developed by someone else, he 
cannot claim ownership of such land. 
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(2) Hazrat Hasan (Basri) narrates from Hazrat Samura that the 
Messenger (PBUH) said: “Any person who encircles an (uninhabited) piece 
of land by building a wall around it, it belongs to him.” [Abu Dawood] 


Explanation: To take possession of an uncultivated land, it is 
necessary to make it cultivable, i.e., trees should be planted or it 
should be cultivated, and well should be dug for irrigation. It is 
mentioned in the aforesaid Saying that if a person builds a wall 
around an uninhabited piece of land, he becomes its owner; most 
probably the building of wall means building the wall for 
residential purposes. 


COMMON GIFTS 
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(1) It is narrated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) 


said: “All Muslims are co-owners of three things: Water, grass and fire.” 
{Abu Dawood, Ibn Magja] 


Explanation: Allah has created some things which are of 
common benefit to all like air, water, light, etc. Everyone has the 
right to make use of the three things which have been mentioned 
in the aforesaid Saying. Water means the water of river, lake, 
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pond and well. Ifa person digs a well or a bore-well and installs a 
hand-pump over it, he should not stop others from making use 
of its water. If a lake or pond were to come up in a land made 
cultivable by someone, he is entitled to irrigate his land first and 
then he should let the other people make use of its surplus water. 


Grass means that grass which naturally grows in the jungle; 
everyone has the right to use it. 


It is a very miserly act to prevent someone to borrow fire. 
According to some Islamic scholars, it is wrong to prevent 
someone to take the flint provided it is found in an uncultivated 
land; flint was used to generate fire. 
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(2) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 


(PBUH) said: “Do not sell the surplus water in order to sell the grass along 
with it.” [Bukhari, Muslim] 


Explanation: Grass is usually found around water and cattle 
graze there. After grazing, the cattle necessarily drink water. If 
the owner of the source of water does not allow the cattle to drink 
water without charging the owners of the cattle, he is actually 
charging them for the grass which is not correct. Some scholars 
opine that this prohibition is not interdictory but shunnable. 
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(1) Itis narrated by Hazrat Abyadh bin Hammal al-Maribi that he went 
to the Prophet of Allah (PBUH) and asked for the salt mine which was in 
Marib. He (the Prophet) granted it as a fief. When he (i.e., Abyadh) 
returned, a man (i.e., Aqra~ bin Haabis Tamimi) said: “O Prophet of 
Allah, you have granted him ready material.” The narrator says that he 
(the Prophet) took it back. The narrator says that that person (i.e., Aqra’) 
asked him (the Prophet): “Which land of Pilu trees can be encircled?” He 
said: “Where the feet of the camel have not reached.” 

{Tirmizi, Ibn Maaja, Darmi] 


Explanation: The Arabic words used to denote ready salt are al- 
maa al-‘Idda which mean “ready water.” It means that the salt in 
the said mine was found in already formed condition. The salt 
mine was not in a raw condition where the salt can be extracted 
after putting in efforts. 


The mine mentioned in the Saying was found in Marib which is a 
city of Yemen about 60 miles east of Sana’a. It is situated at an 
altitude of 4000 feet. Till the first Century BC, the people of Saba 
ruled it. Being the capital of Yemen, it was centre for trade and 
commerce. Hazrat Abyadh was a native of this city and therefore 
he is known as Maribi. 


While granting the mine to Hazrat Abyadh, the Prophet of Allah 
(PBUH) was under the impression that the mine was in a raw 
condition. But when he came to know that salt is available in the 
mine in a ready form, he took back the mine from Hazrat Abyadh 
because everyone has the right over such a mine and it was not 
correct to grant it exclusively to an individual. 


It is understood from this Saying that a mine, whether it 
produces salt or coal or oil cannot be owned by one individual, 
because everyone has the right over it. 
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Any uncultivated land can be taken possession of after converting 
it into a cultivable land. It is instructed in the aforesaid Saying 
that that land can be taken possession of which is not the pasture 
of the cattle or camels. It is understood from this Saying that 
such land cannot be made cultivable which is used as the pasture 
of cattle or is used for other needs of the people of the village or 
town. 


KHUMS (THE FIFTH SHARE OF THE WAR BOOTY) 
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(1) It is narrated by Hazrat ‘Amr bin ‘Absa that once the Prophet of 
Allah (pBuH) led us in prayer making a camel from the war booty as the 
edifice. When he finished the prayer, he plucked a few hairs from its side 
and said: “Nothing is lawful for me even this much from your war booty 
except the Khums, and that Khums is also spent on your needs.” 

[Abu Dawood] 


Explanation: The goods and other properties of the enemy 
collected from the battlefield after the war is known as war booty. 
The Prophet of Allah (PBUH) says in the aforesaid Saying that his 
share in the war booty is only the khumsi.e., the fifth share of the 
war booty and that also is mostly to be spent on the welfare of the 
Muslim Community. Hence, out of the khums the Prophet of 
Allah (PBUH) used to spend a small portion on his household 
expenditure and the remaining he used to spend.on war efforts 
like buying weapons, horses, etc. He never spent it to lead a 
luxurious life. This is the reason that at the time of his death, his 
armour had been pledged in lieu of the barley that he had 
purchased. 
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The war booty is to be divided into five shares; four shares are to 
be distributed among the soldiers who had taken part in the war 
and the fifth share is deposited into the Islamic treasury. 


Lefl Ball 5.25 JUS JG HS Gal Je (1) 


al) pied G15 815.455 aN cates 2553 Lal Laas Saga a 
(lus) Sis Bag igs 
(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Whichever township you arrive at and settle therein, there 
is a share for you in it. Whichever township rebelled against Allah and 


His Prophet (i.e., waged war), its khums (fifth share) is for Allah and His 
Prophet and the remaining (four shares) are for you.” [Muslim] 


Explanation: Law has been described in this Saying about Fey — 
and the war booty. Fey means those properties which come into 
possession without waging war, i.e., the properties left behind 
by the enemy without a fight. There is no share for the Muslim 
army in fey, and it is deposited into the Islamic treasury. The 
Holy Quran has described the different heads of expenditure on 
which fey is spent: , 333) S532 selS GSI ET gealsts pede 
Kidd goU KS Seal Ils chads wicisWhat Allah has 
bestowed on His Messenger (and taken away) from the people of the 
townships — belongs to Allah — to His Messenger and to kindred and 
orphans, the needy and the wayfarer; in order that it may not (merely) 
make a circuit between the wealthy among you.”* 


There is no share in fey for the Muslim army. However, if they 
stay in the enemy territory, they can be given out of it as a gift. 
Otherwise, fey belongs to the Islamic treasury. There is 
unanimity in this regard amongst the Islamic scholars except 


* The Quran, 59:7. 
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Imam Shafi who is of the opinion that only fifth share of the fey 
is for the Islamic treasury as is done with war booty. The territory 
conquered by war and the wealth that come into possession in 
this manner is called war booty. War booty is to be divided into 
five shares; four shares are to be distributed amongst the Muslim 
army which has taken part in the war and the fifth share is 
deposited into the Islamic treasury. 


USURPATION 
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(4) It is narrated by Hazrat Abu Umama that the Prophet of Allah 
(PBUH) said: “Any who usurps the right of a Muslim man by taking (the 
false) oath, Allah will make for him Hell obligatory and withhold from 
him the Paradise.” A person asked: “Even if it were to be a trivial thing?” 
He (the Prophet) said: “Even if it were to be a piece of Pilu tree (miswak).” 

[Muslim] 


Explanation: Any person who has no compulsion in usurping 
the wealth and property of his brother and that too after taking a 
false oath, will remain far away from the mercy of Allah and will 
become entitled to receive His wrath. The type of character that 
he manifests clearly shows that he does not consider honesty 
important atall. Such person should wait for the curse and wrath 
of Allah. The Holy Quran clearly instructs: ahs ssited 6 Js 


Jely“And do not usurp one another’s possessions by false means.” ! 


1 The Quran, 2:188. 
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In another Saying, the Prophet of Allah (PBUH) has said: glatil .,2 
heal pita Gyo Aaluall 053 4856 Lakh hs afl Ge “Any who usurps a span of 
land oppressively, will be collard on the Day of Judgement with (the 
collar) made from seven earths.” In yet another Saying, the Prophet 
of Allah (PBUH) has said: 4u35 sth {2 Wl glia’ ¢ 31 Uls Heal “Wealth of 
a Muslim man is not lawful without his willingness.”? 


Islam does not prohibit taking part in the struggle to earn 
livelihood and wealth. But it prohibits all those means to acquire 
wealth which are unlawful and which trample and oppress the 
rights and privileges of others. On the contrary, Islam stresses on 
lawful and pure livelihood and hence the means to acquire such 
livelihood should essentially be lawful and pure too. 


USURY (INTEREST) 
Aas alsha3 Nl ds) BBall U5t5 Gal sd ple Se (1) 
(Lane) 2 lite ad 15 dSiLol 5 


(1) It is narrated by Hazrat Jabir that the Prophet of Allah (PBUH) has 
cursed the one who devours usury, who pays usury, who writes its 
document, and who witnesses it, and said: “They are all equal (in sharing 
the sin).” [Muslim] 


Explanation: The aforesaid Saying removes all doubts about the 
forbiddance of usury. All those connected with the usurious 
activities become entitled for the curse of the Prophet of Allah 
(PBUH) and they will be kept away from the mercy of Allah. The 
Holy Quran also cautions: 4331 435 sala Ji 3 “Allah has permitted 
trade and forbidden usury.”? 


* Bukhari, Muslim. 
* Darqutni. 
3 The Quran, 2:275. 
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The actual teaching of Islam is that human beings should be kind 
and merciful to each other. Islam has obligated taking care of the 
poor, the orphans and the wretched. Therefore, it has described 
in great detail about the importance and loftiness of spending in 
charity. Usury cannot be the standard of any nation which 
believes charity and spending in the cause of Allah as the mean to 
acquire Allah’s good pleasure and cultivating the purity of soul. 


The Arabic word used to denote usury is Riba, and it gives wider 
meaning than usury. The usury prevalent now is just one kind of 
usury in which a person lends money for a fixed period ona fixed 
rate of interest and thus at the end of the period collects money 
in excess of what he had actually lent. The lender collects the 
excess amount as interest without rendering any services or in 
exchange of another thing. Ibn al-Arabi writes in Ahkaam al- 
Quran: “The meaning of Riba in lexicology is increase and 
augmentation. According to the Verse of the Quran it means every 
increase which is collected not in exchange for another thing.” For 
example, the excess amount of money collected by the lender 
along with the money he has lent is not in exchange for another 
thing, and hence it comes under usury. In the Era of Ignorance, 
the Arabs were well aware of this kind of usury and they practised 
it. The Prophet of Allah (PBUH) has prohibited all such trading 
practices in which a thing is collected not in exchange of another 
thing. Hence, that person has been prohibited to ride on the 
mount of the person whom he has Jent money or accept a gift 
from him. However, it is permitted if this has been the practice 
even before the lending of the money. 


Usury has been prohibited because it is against the spirit of 
charity and Zakat, importance of which cannot be denied. This is 
very clear from the context in which the Verses forbidding usury 
have been revealed. Before Verses 275-279 of Chapter 2 of the 
Quran which forbid usury, Verses have been revealed where 
people have been encouraged to spend in the Path of Allah, 
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helping the indigent persons has been declared a manifestation 
of ethical loftiness, and such spending has been stated to be the 
cause of obtaining the good pleasure and mercy of Allah, and the 
Believers have been assured that they will be amply rewarded for 
their benevolence and they will never incur any loss if they spend 
in the Path of Allah. In Sura Rum (Chapter 30) too, before 
censuring usury, it has been stated: gil gS-adls ads 38H 18 ol 
Cg saliahl so S sfy abies 5.545 J chal 925 cus Jarelt“So give what is due to 
kindred, the needy, and the wayfarer. That is best for those who seek the 
Countenance of Allah, and itis they who will prosper.”* 


Thus it is quite evident that the position of usury and charity is 
one and the same, i.e., fulfilling the need of the needy. In trading 
of goods, the position of both the parties is equal, both are in 
need, and they are free to strike a deal. On the contrary, there will 
be tremendous difference between a needy person who asks for a 
loan and the rich man from whom he seeks the Joan. On the one 
hand, there is a man who seeks the loan to fulfil his needs and on 
the other hand is the man who is worried only about increasing 
his wealth. Therefore, the Quran stressed: ‘I,)5!! 4555 asian dels 
“Allah has permitted trade and forbidden usury.” (The Quran, 2:275) 


There are three forms of fulfilling the needs of a needy person. 
First, whatever is given to him is considered as a gift and seeking 
its reward only from Allah; this is charity and Zakat. Second, 
whatever is given to the needy, it be considered as an interest- 
free loan and allow him to repay it whenever he is able to do so. 
Fulfilling the needs of the needy in this manner is obligatory on 
every rich person. Third, that the needy person is provided with 
the loan on the condition that he will return the loan in excess of 
the amount loaned to him. This third form is called usury. 


‘The Quran, 30:38. 
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The objective of the Islamic Law is that the needs of the indigent 
and the needy should be fulfilled whether by giving him charity 
or Zakat or Jending him interest-free loans. It should be kept in 
mind that some proud people do not like to receive charity and 
Zakat, or there can be some people like Sadat who are not 
permitted to receive charity or Zakat. Such people should be 
provided with interest-free loans. 


23> Ggaie Hi Bai Bete U345 dls -gl 3 esas ale 625 : 
feahowee alae cdels gyal) 43) US5N AS Uf land corn 
(2) It is narrated by Hazrat Abu Hurairah that the Prophet of. Allah 
(PBUH) said: “There are 70 ranks of usury and the lowest rank among 
them is like a man having intercourse with his mother.” 

[Ibn Maaja, Baihaqi] 


Explanation: In another Saying, the Prophet of Allah (PBUH) 
said: ai; Gurl gin Be Lai plas 545 Ud4m 48g &, Aajs “The sin of 
consuming one usurious Dirham is more than fornicating 36 times.” 


The Quran has warned very sternly those who consume usurious 
money: 3255 aN 6 p55 1s5l"Take notice of war from Allah and His 
Prophet.” The ruination of those is assured against whom Allah 
and His Prophet declare war. 


It is understood from the aforesaid Saying narrated by Hazrat 
Abu Hurairah that usury is a more severe sin than fornicating 
with one’s own mother. Usury is actually against the spirit of 
Islamic teachings. Islam teaches to help and alleviate the 
sufferings of the needy and the indigent and seek Allah’s good 
pleasure through this act of helping the poor. Ignoring this spirit 
of Islam, if'a person collects interest from the person whom he 


‘Ahmed, Darqutni, as narrated by Hazrat Abdullah bin Hanzala. 
2 The Quran, 2:279. 
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has Ient money, this materialistic mentality is extremely 
disgusting and wrathful. This act is as disgusting and 
ignominious as a man with bestial mentality having intercourse 
with his own mother to satisfy his carnal desires. As trampling 
upon the honour of the mother in the aforesaid manner is an 
unpardonable sin, similarly taking advantage of the misery and 
helplessness of the needy and the indigents and instead of 
helping them sucking their blood by collecting usurious amounts 
from them is nothing less than the crime of trampling the honour 
of one’s own mother. 


This Saying supplies the fundamental principle of Islam that one 
should not think of other fellow human beings as his rivals but 
consider them as his own brothers and should not desist from 
helping them out. The passion of mercy and benevolence is a very 
invaluable passion. If our hearts are bereft of this passion, it 
means that they are dead; this is a very serious matter and one 
should not ignore it. 


35 S451 gag Hl 151 ea 525 SIS IB ull 355 (1) 
ee 35 Ma al Je aha 3f atl ool 


(cles Gent d Aguall debs cul) WAYS 3 ig 4G GS 
(3) It is narrated by Hazrat Anas that the Prophet of Allah (PBUH) said: 
“If any one of-you gives loan to someone, if he (the debtor) gives him a gift 
or offers his animal as conveyance, he (the creditor) should neither accept 
it (the gift) nor mount on it (the animal), except that this has been the 
common practice between them even beforeit.” {Ibn Maaja, Baihaqi] 


Explanation: In another Saying, the Prophet of Allah (PBUH) has 
said: olgil Go Lotlae (ly 3183 ghee tgale gla 4 ghalé Salis ys 523 Ya 
ti! “Any who interceded on behalf of someone, and then he gave a gift to 


76 Prophet Speaks - 4 


him (1.e., to the interceder) for it and he (the interceder) accepted it, he 
entered into one of the great doors of usury.” 


It is quite evident from these Sayings that not only Islam has 
prohibited the usury, but has also closed down all open and 
hidden doors of usury. Taking excess amount on the loan given 
is usury. Therefore, it has been forbidden for the person to use 
the conveyance of the person whom he has given some money as 
loan. Similarly, it is also forbidden to accept the gift from the 
person on behalf of whom one has interceded, because he has 
taken compensation for a good deed which should have been 
done without any compensation. In usury too one takes 
compensation of giving a loan to a needy person by collecting 
from him excess amount as interest. Helping out a brother in 
distress is his right and our duty. 


618 HS S15 Gl 3 BBall 5.25 JUS US 25d fl 95 (£) 
(ole aS Agaall dele Oy! tam! times) 8 ll Slat agate 
(4) It is narrated by Hazrat Ibn Mas ud that the Prophet of Allah (PBUH) 


said: “Verily, usury even if it increases (the wealth), its outcome is that it 
leads to scarceness.” {Musnad Ahmed, Ibn Maaja, Baihaqi] 


Explanation: However large profits the usurer may ostensibly 
obtain, its end cannot be pleasant. This has also been confirmed 
by the Holy Quran: .diaN_.¥5! lla gess“Allah will deprive usury ofall 
blessing, but will give increase for deeds of charity.” Increase in 
blessings and gain is connected only with charity and not with 
usury. Those who spend in charity get the good pleasure of Allah 
and felicity of the Hereafter, and those who engage in usurious 
dealings invite the Wrath of Allah. The badness of the usury 
sometimes manifests in this world itself. Many big usurers and 


‘ Abu Dawood, as narrated by Hazrat Abu Umama. 
2 The Quran, 2:276. 
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capitalists have been seen going bankrupt. The usurers do not 
command any real respect in the society and they are deprived of 
human nobility and honour. Their position in the society is not 
different from that of the beastly animals. 


The evil results of today’s economic system which is based on 
usury are quite evident. This economic system is proving itself to 
be a calamity not for any particular nation or country but for the 
entire world. Many countries and nations have reached the edge 
of the precipice of economic ruination. There are many nations 
and countries whose national and political policies are controlled 
by the usurious countries and groups. The economic system 
based on usury is the extreme end of capitalism. Because of this 
system, a few capitalists grow richer and richer and the people 
become poorer and poorer. The capitalists actually control all 
trading activities. They fix the prices of the commodities on the 
higher side, which even the governments seem unable to control. 
This results in the increase in the frustration and resentment of 
the public, which in turn lead to the incidences of looting and 
rioting; corruption, selfishness and materialism increase in every 
segment of the society. The consequences of this situation, 
ultimately, will be ruinous even to the capitalists. In short, 
however large sums of money are accumulated by this oppressive 
method, it cannot be productive and cannot become a blessing 
for the human beings. 


Inthe present era, banks have become indispensable. A question 
may arise here that how banks can function without usury. 
However, the economists can devise a banking system which is 
not based on usury but is based on the Islamic principles of 
Musharakah or Mudharaba (two kinds of partnership). By 
adopting the Islamic principles, interest-free banks can easily be 
run. For example, a few persons can join together and establish 
an institution. The institution should protect the money of the 
partners and when needed give interest-free loans. To augment 
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the income, the institution can invest its capital in musharakah, 
i.e., invest in agriculture, trade, construction and industries 
which are expected to generate profits. At the end of the year, 
after proper accounting and auditing the profits gained can be 
divided among the partners or shareholders. Such institutions 
can be established in other places too in order to facilitate 
transfer of funds from one place to another. 


Similarly, insurance system free from usury and gambling can 
also be established. The purpose of insurance policies is to 
compensate for the unexpected losses due to accidents. For 
example, a few persons can join together and establish a fund 
jointly and keep investing in it at the fixed rate. If one of the 
members incurs losses due to fire or accident, he can withdraw 
the money from the fund equivalent to his loss; if the loss is 
greater than the money he has invested, he can obtain aloan from 
the fund and repay it later. 


The capital collected by way of partnership can also be invested 
on the principles of mudharabah in construction and industrial 
ventures. The rules and regulations of such a system should be 
quite clear and every partner should abide with them. The 
objective of such kinds of partnership should be cooperation with 
each other and obtainment of Allah’s good pleasure. If such a 
system is run with sincerity and honesty, it will never entail in 
failure. 


cols Aichi dg, Big! M15 dB 555 gy} Han 525 (0) 
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(5) It is narrated by Hazrat Samura bin Jundub that the Messenger 
(PBUH) said: “I saw in the night that two men came to me and took me to 
a sacred place. Then we proceeded further until we reached a river of 
blood. A man was standing in it and there was another person on the 
shore of the river with stones lying in front of him. The man who was in 
the river came forward and when he wanted to come out, the man 
(standing on the shore) struck him on his face with the stone, and turned 
him away to the place from where he had come. Every time he tried to 
come out of it, he struck him with the stone and forced him to return to the 
place from where he had come. I asked: “Who is this whom I see in the 
river (of blood)?” One of them said: “He used to consume usury (in the 
world).” [Bukhari] 


Explanation: The above is a part of a lengthy Saying. The 
Prophet of Allah (PBUH) was made to witness in his dream some 
of the happenings in the life after death. It was shown to him that 
people will be rewarded or punished according to their good or 
bad deeds. Although the effects of man’s deeds start to appear in 
this world itself, but in the life after death man will certainly see 
the results of his good or bad deeds; there is no doubt about it. 


It is quite evident from this Saying that our present life extends 
to the Hereafter. It does not end with the death. Therefore, it is 
foolishness to consider the benefits and losses of this world as the 
real benefits and losses. 


The usurers who increase their wealth by sucking the blood of the 
oppressed people are actually accumulating blood that will one 
day become a river from which it will be difficult for them to 
come out. It is from the good deeds that man’s personality is 
cultivated and not from materialistic food. Man’s personality 
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cannot be belied; his end will loudly pronounce the sort of man he 
had been in the world. 


BRIBE 


raeaCATt wai 8129. 22% we 2. , Ji Pra ae 
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(1) It is narrated by Hazrat Abdullah bin Umar that the Prophet of Allah 


(PBUH) has cursed the one who takes the bribe and the briber.” 
[Abu Dawood, Ibn Maaja} 


Explanation: In the Saying found in Baihaqi, the middleman 
has also been cursed who facilitates bribing. Usually officers and 
men in authority are bribed to get a favourable decision even 
when one is in the wrong. It is quite evident that such an act is 
against honesty and truthfulness. Such an act is quite 
undesirable and disgusting in the sight of Islam. Therefore, such 
persons have been cursed by the Prophet of Allah (PBUH). 
However, in some cases, it becomes necessary to bribe a 
dishonest officer to obtain one's legitimate rights. Such bribing 
is allowed and it does not come under the purview of Prophet's 
curse. 


GAMBLING 
aaa cals Ga JL BGAN ge 58 inl be (\) 
Halal Sta doled Jd Gs 3 Ain i a Sanh shall 


) It is oie by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “Any who takes an oath and says in his oath: ‘By Laat and “Uzza,’ 
he should say ‘La Iaha Illallah’ (There is no god except Allah), and any 
who says fo his friend: ‘Come let us gamble,’ should spend in charity.” 

[Bukhari, Muslim] 
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Explanation: Oaths should be taken only in the name of Allah or 
His other names. Oaths can also be taken by the words that 
describe Allah’s attributes, such as, by Allah’s Exaltedness, by 
Allah’s Greatness, etc. : 


In Arabic three letters, wa, ba, and ta are used to denote an oath. 
For example: Wallah, Billah, Tallah. It is not permitted to take 
oath in Islam in the name of an entity other than Allah. Some 
people take oath in the name of their head or their children; this 
is not permissible. 


Laat and ‘Uzza were famous idols of Arabia which were 
worshipped by the Arabs during the Era of Ignorance. Ifsomeone 
takes oath in their name, it means that he believes in their 
greatness and hence it is Unbelief. Therefore, it is essential for 
such a person to renew his Belief and Faith in Islam by 
pronouncing the Noble Maxim “There is no god except Allah.” 
However, even if the name of Laat or ‘Uzza is pronounced by a 
neo-Muslim unintentionally, he should recite the Noble Maxim 
once again as atonement. Recital of the Noble Maxim means that 
he has repented for his ignorance and mistake. Good deeds 
destroy the bad deeds. With the recitation of the Noble Maxim, 
the effects of the sin will be obliterated and he will fully realise 
that the mistake committed by him was against the Unity of God 
and is not an ordinary mistake. 


Another thing mentioned in this Saying is about gambling. It is 
said in the Saying that if someone invites his friend to gamble 
with him it is a very severe sin and hence he should immediately 
repent and as penitence should spend some money in charity. 
Love for money and wealth actually motivates one to indulge in 
this evil activity. Therefore, it is necessary to spend money in 
charity to eradicate its love from the heart. 
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If just inviting to gamble requires penitence, then one can 
understand the seriousness of the sin of that person who actually 
gambles. Hence, according to the Islamic viewpoint, every that 
activity will be considered unlawful which has an element of 
gambling in it; such as lottery, satta, racing, and betting. Islam 
does not permit any activity which entails in losses to one of the 
parties. Gambling has destroyed the lives of many people and, 
therefore, it has always been condemned. 


poeballs 2551 ge Bi Biel Hi ake of all wie G5 (1) 
(a5lo g3!) PbS Sina is Ja 53 el teal 2s 438g 


(2) It is narrated by Hazrat Abdullah bin ‘Amr that the Messenger 
(PBUH) has forbidden wine, gambling, “kuba” and “ghubairah.” He also 
said: “Every intoxicative thing is forbidden.” {Abu Dawood] 


Explanation: Kuba means the game of backgammon and chess. 
Ghubaira was a kind of wine which was usually prepared by the 
Africans. 


TRADING IN WINE 

eine as foe Sf alll te yi ple G2 (%) 
soladig alls 285 gs age Mlgtgy adn 3) kay 55 
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(1) Itis narrated by Hazrat Jabir bin Abdullah that he heard the Prophet 
of Allah (PBUH) Saying in the Year of Victory (i.e., when Makkah was 
conquered) when he was still in Makkah: “Verily Allah and His Prophet 
have forbidden trading in wine, dead animals, pigs, and idols.” 

[Muslim] 


Explanation: Wine, flesh of the dead animals and pigs are very 
harmful to the human beings. The intoxication of wine is very 
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strange, because with passage of time it becomes a necessity for 
man without which he cannot survive. The exhilaration that man 
feels after drinking wine is quite temporary. Man pays a very 
high price for such temporary exhilaration. Not only he wastes 
his money but also spoils his health. Drinking badly affects the 
digestive system, blood circulation, nervous system, etc. Heavy 
drinking results in unconsciousness. Moreover, in the state of 
intoxication, man commits disgraceful acts. There is not much 
difference between a mad person and an intoxicated one. 
Consciousness is a great gift for man. Only that exhilaration and 
pleasure is credible which do not reduce the consciousness but 
increase it. There is a kind of exhilaration and pleasure in 
extreme happiness and spiritual pleasure, but there is a lot of 
difference between such kind of exhilaration and 
unconsciousness that drinking of wine brings in. 


Flesh of dead animals is also very harmful for the human health; 
rather, it leaves evil effects on man’s mentality and taste. Similar 
is the case with regard to the flesh of pigs. Pig is a very dirty 
animal. Its nature is also very detestable. Its flesh has also been 
proved to be harmful for human beings. Moreover, the one who 
consumes pig incorporates its evil nature in him. The shameful 
acts committed by the people who consume pigs are quite 
evident. One of the reasons for the spread of nudity, promiscuity 
and shameful acts in the European civilisation is that the 
Europeans are fond of eating pigs. 


As the flesh of dead animals and pigs affects the human body, 
similarly polytheism and idol-worship are such dirty acts which 
spoil man’s soul. He falls down from his lofty position and 
renders himself incapable of holding Allah’s Light and Guidance, 
and his heart cannot feel Allah’s Greatness and Love. He falls 
away from the Mercy of Allah and becomes liable for Allah’s 
Wrath. 
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In view of the evil nature and ill-effects of the aforesaid things, 
Islam has prohibited trading in them too. Although everyone 
agrees with the ill-effects of wine, gambling, etc., still the secular 
governments do not prohibit their trading. It becomes very 
difficult to desist from committing evil acts and sins if one does 
not have in him the fear of Allah and sense of accountability in 
the Hereafter. 


PbS Milas BS 5Sl be Ball Opts U5 -glb Az 9 (1) 
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(2) It is narrated by Hazrat Jabir bin Abdullah that the Prophet of Allah 
(PBUH) said: “A little quantity of that thing is also forbidden whose large 
quantity is intoxicating.” [Abu Dawood] 


Explanation: An alcoholic drinker cannot justify his drinking 
habit by saying that he drinks only to the extent that does not 
produce any intoxication in him. There is no guarantee that he 
will always abide by his limit. Hence, it is always safe to keep 
away from such bad things. If one does not abhor an evil thing, it 
will become very difficult to desist from it. 
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(3) It is narrated by Hazrat Wayal bin Hujr that the Prophet of Allah 
(PBUH) said: “Wine is not a medicine but is a disease.” [Muslim] 


Explanation: That is, it is a useless effort to eradicate a disease 
by a disease. It is foolishness to invite another calamity in order 
to get rid of an existing calamity. Some persons drink wine or 
take drugs to forget some grief. In this manner the grief can be 
forgotten for a brief period of time, but once becoming sober, the 
grip of the grief will be even more severe on the heart and mind. 
We can increase the quantity of wine or drugs, but we cannot 
eradicate the grief but momentarily suppress it. To get hold of a 


Prophet Speaks - 4 85 


thing, it is necessary to understand it first and then try to 
eradicate it. It should be realised that a thing cannot be 
eradicated by just suppressing it. 

4th 5.25 ig LS aball Dp 5 Ls 8 cetera lis 325 (6) 
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(4) It is narrated by Hazrat Dailam al-Himyari: I asked the Prophet of 
Allah (ppuH) and said: “O Prophet of Allah, we live in a cold country and 
we do hard work in it. We prepare and use wine from wheat in order to 
gain energy in our work and eradicate the cold in our cities.” He (the 
Prophet) said: “Is it intoxicating?” I said: “Yes.” He said: “Refrain from 
ite [Abu Dawood] 


Explanation: Although there could be some benefits of wine, 
but it causes more harm. The Holy Quran states: eich 7 pA gS Bice 
8 Gaga ays 3 Tegel cle gales 32S 25) ys S“They ask thee concerning wine 
and gambling. Say: ‘In them is great sin, and some profit, for people; but 
the sin is greater than the profit.” Islam cannot permit use of 
intoxicating things as it is the ungratefulness of one of Allah’s 
greatest gifts, moderation of consciousness and the mental 
ability to think. Hence, Islam does not tolerate any loss of such a 
great gift. 
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(5) It is narrated by Hazrat Ibn Umar that the Messenger (PBUH) said: 


“Every intoxicating thing is wine and every intoxicating thing is 
unlawful.” [Ahmed] 


1 The Quran, 2:219. 
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(6) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “Any who drinks wine in the world and does not repent, will be 
deprived of it in the Hereafter.” [Bukhari] 


Explanation: The worldly wine gives some kind of exhilaration, 
but its harmful effects are unimaginable. The wine available in 
the Hereafter will, although, gives unlimited exhilaration, it will 
neither affect the mind or causes any other harmful effects. ‘The 
gifts of the Hereafter, including the gift of wine, are made 
available only to those whose objective of life in this world is 
achievement of success in the Hereafter. The correct policy of life 
is to give preference to the superior things over inferior things. If 
this attitude is not adopted, it means that Islam has not yet 
become the way of life in man’s life, and this should be of serious 
concern to him. 


UNLAWFUL EARNINGS 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Verily, Allah is pure and He does not accept anything but 


the pure things, and that Allah has commanded the Believers with which 
He had commanded His Prophets. Hence, He has said: ol Jamtet 
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Astlolskels<4g01“O Prophets, enjoy (all) things good and pure, and work 
righteousness,” and He has said: s&:355locdsh ge \3 13h ial SUN EE“O you 
who believe, eat of the good things that We have provided for you.”* Then 
he (the Prophet) mentioned about a man who traverses long distances, 
with dishevelled hairs and covered with dust lifts his hands towards the 
sky and says “O my Lord, O my Lord”, while his food is unlawful, his 
drink is unlawful, his apparel is unlawful, and he has been nourished 
with unlawful food, how will he be granted (his supplications) with this.” 

[Muslim] 


Explanation: The Prophet of Allah (PBUH) has explained the 
importance of lawful earnings by giving an example of a person 
who visits sacred places after travelling long distances. He 
arrives in such a state that his hairs are dishevelled and his body 
is covered with dust. He supplicates Allah with utmost humility 
crying out “O my Lord, O my Lord.” But his supplications get 
rejected because he does not avoid unlawful earnings. His food, 
drink, apparel, everything has been acquired unlawfully, and his 
body has been nourished with unlawful earnings. 


It is understood from this Saying that it is necessary to earn 
lawfully in order to obtain the good pleasure of Allah; just 
supplications are not enough to receive Allah’s mercies. The 
person who does not give a thought to lawful and unlawful means 
while earning his livelihood would be declared a materialist and 
disobedient servant of Allah. May Allah protect all of us from this 
dreadful end. 


coh Sad Beh 55 V-dla Bal c 3345 61S Gi G25 (1) 
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1 The Quran, 23:51. 
2 The Quran, 2:172. 
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(2) It is narrated by Hazrat Abu Bakr that the Prophet of Allah (PBUH) 
said: “The body which has been nourished with unlawful earnings will 
not enter the Paradise.” [Bathagi] 


Explanation: It was mentioned in the previous Saying that the 
supplications of that person who earns his livelihood unlawfully 
will get rejected even if he supplicates with utmost humility by 
raising his hands towards the heaven. It is understood from this 
Saying that such a person will not be admitted into the Paradise; 
it is another thing that he might be permitted to enter the 
Paradise after undergoing punishment. 


ABSTAINING FROM UNCERTAIN THINGS 
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(1) Itis narrated by Hazrat Nu‘man bin Bashir that the Prophet of Allah 
(PBUH) said: “Lawful is clear and unlawfulis clear, and between them are 
uncertain things, majority of the people dc-s not know about them. 
Hence, the person who avoids the uncertain things will safeguard his 
Religion and honour, and the one who falls i: to uncertain things will 
certainly fall into the unlawful, as the shepherd who grazes (his animals) 
around the protected pasture, his animals will undoubtedly enter into it 
to graze. Beware! Every king has a protected pasture. Beware! Allah’s 
protected pasture is the things that He has prohibited. Beware! There isa 
piece of flesh in (man’s) body; if it is in order, the entire body will be in 
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order, and if it gets corrupted the entire body will get corrupted. Beware! 
It (i.e., the piece of flesh) is the heart.” [Bukhari, Muslim] 


Explanation: Islam has very clearly described the lawful and 
unlawful things. For example, everyone knows that spending in 
charity, marrying, etc. are lawful. Similarly, everyone knows that 
drinking wine, theft, fornication, lying, etc. are forbidden. 
However, there could be certain things which have not been 
clearly classified, because of which it will be uncertain whether 
they are lawful or unlawful. It is difficult for common man to 
decide about them. Hence, most of the people remain unaware 
of their nature; rather, certain things remain uncertain even for 
the Islamic scholars. Therefore, to be on safer side, it is necessary 
to avoid them. Getting involved in uncertain things has been 
explained by the example of that shepherd who grazes his 
animals at the very borders of the protected pastures. Wise 
shepherd is the one who grazes his animals away from the 
borders of the protected pasture so that the possibility of his 
animals straying in the protected pasture could be avoided. An 
example of uncertain thing is suspicious income, which one 
should not use for himself, but should distribute it among the 
indigents. 


At the end of the Saying, keeping the heart spiritually healthy has 
been stressed. If there are defects in the heart such as unbelief, 
doubts, avariciousness, etc. they will affect not only man’s body 
but his entire life-style gets affected. Defects do not confine to 
the heart itself. Therefore, it is the responsibility of every person 
to keep the heart pure and save it from getting involved in carnal 
desires and uncertain things. Man can perform good deeds from 
each and every part of his body when his heart is free from all 
kinds of defects. 


The Islamic scholars have given fundamental importance to the 
part of the Saying: ald Abadls &% UMall “Lawful is clear and unlawful 
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is clear.” There are two more Sayings, which are of fundamental 
importance in Islam. They are: atl Jlaz lel “All acts depend on 
(man’s) intentions,” and 432559 6 4835 « 5abl Ua 9d Go “The excellence 
of man’s Islam is that he should give up the thing which is useless.” 


PROSTITUTION 
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(1) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
has prohibited the income earned by the slave-girls.” [Bukhari] 


Explanation: That is, the slave-girls should not be forced to 
prostitute, as some people used to do during the Era of 
Ignorance; this was an important source of income for them. 
Islam has forbidden it. In another Saying narrated by Hazrat Ibn 
Mas‘ud, the Prophet of Allah (PBUH) has forbidden “price of 
fornication.” In yet another Saying narrated by Hazrat Raafe* 
bin Khadeej, the Prophet of Allah (PBUH) declared the income 
derived from fornication impure and the worst source of income. 
The master of the slave-girl cannot impose on her such amount, 
nor can he collect from her the amount about which he does not 
know from where and how she has earned it.‘ There is a clear 
ordinance in the Saying narrated by Hazrat Raafe* bin Rufa’a 
Ansari that the Prophet of Allah (pBUH) has forbidden the 
earnings of the slave-girl except which she earns with her hand. 
He (the Prophet) pointed to the hand and said such as baking the 
bread, spinning cotton or willowing cotton and wool.’ 


‘ Bukhari. 

* Malik, Ahmed, Ibn Maaja, Tirmizi, Baihaqi. 

> Bukhari. 

* Abu Dawood; narrated by Hazrat Raafe* bin Khadegj. 
5 Musnad Ahmed, Abu Dawood. 
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(2) It is narrated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) 
said: “There is no room for prostitution in Islam.” [Abu Dawood] 


Explanation: This Saying is very clear that there is no room for 
prostitution in Islam. Islam wants the human society to be clear 
of every kind of immodest and lewd acts. Therefore, it considers 
such culture a scourge for humanity which permits promiscuity 
and fornication and provides facilities and sources for the 
fulfilment of these acts. Islam considers the income derived from 
prostitution as the worst kind of earnings. 


THE RIGHT OF PRE-EMPTION (SHUF‘A) 
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(4) It is narrated by Hazrat Jabir that the Prophet of Allah (pBUH) 
decreed that there is the right of pre-emption in every joint land which has 
not been partitioned whether it is the house or a plantation. Further, it is 
not permissible for any partner of such a land to sell off his portion unless 
he does not inform his other partner about it; if the other partner wants he 
can buy it or if he wants he can leave it (and allow to sell it to someone 
else). If any sells (his portion) without informing him, he has the right 
over it (to buy the sold portion). [Muslim] 


Explanation: The Arabic word used to describe the right of pre- 
emption is Shufa, which is derived from Shafa‘a meaning to 
attach, add, subjoin. According to the terminology of Islamic 
jurisprudence, it means the first right ofa partner in the land or 
property or a neighbour to buy the property being sold. 
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According to Imam Shafi’ and Imam Malik, only a partner in the 
property has the right of pre-emption and a neighbour does not 
have this right. However, according to Imam Abu Hanifa, both 
the partner and the neighbour have the right of pre-emption. 
Since there are many true Sayings giving this right of pre- 
emption to the neighbour, it cannot be denied. 


That person has the right of pre-emption who is a partner in the 
land or property which is proposed to be sold, i.e., in his presence 
no other person can buy it; this is the right of pre-emption. 
However, ifhe gives up this right, that person shall have the right 
who is, although not a partner in the ownership of the land or 
property, but has the partnership in taking benefit out of it; e.g., 
right of way; right to discharge water; and right to the water 
canal. If this person also gives up his right of pre-emption, the 
neighbour gets this right. Ifthe neighbour also gives up this right 
of pre-emption, then none shall have this right. 


It is understood from the above that the right of pre-emption is 
specific to only immoveable properties like land, house, 
plantation, etc. There is no right of pre-emption in respect of 
movable properties. It should also be remembered here that the 
right of pre-emption is not specific to Muslims alone; rather, 
even a Zimmi will have this right against a Muslim. 


If a partner in the land or house wants to sell his portion, it is 
imperative on him that he should inform about his intention to 
the other partner, so that ifhe wants he can buy it. 
2 4-7 - Ye ote se one ons Pt ean eed 
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(2) It is narrated by Hazrat Abu Rafe that the Prophet of Allah (PBUH) 
said: “The neighbour because of his nearness is more deserving (to have 
the right of pre-emption).” [Bukhari] 
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Explanation: That is, the neighbour who is nearer or adjacent 
deserves more to have the right of pre-emption. This Saying is 
the clear proof that the right of pre-emption is available not only 
to the partner in the property but is also available to the 
neighbour. Islam has given much importance to man’s natural 
rights. Islam does not like creation of any sort of deterioration 
and discontent in the society. 
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(3) It is narrated by Hazrat Sayeed bin Huraith: I heard the Prophet of 
Allah (pBUH) saying: “Anyone of you who sells his house or land, if it is 
not to be unlucky for him, he should buy another like it.” 

[Ibn Maaja, Darmi] 


Explanation: That is, one should not unnecessarily sell 
immoveable property like house or land or plantation, etc. and 
buy moveable properties; it is not sensible to do so. It is a fact that 
there are less chances of a immoveable property getting 
destroyed or incurring any loss. On the other hand, there is 
always great danger of the moveable property getting destroyed, 
stolen or getting lost. Therefore, the most sensible thing is not to 
needlessly sell any immoveable property like land, house, etc. 
However, there is no harm in selling the immoveable property if 
another similar property is purchased from the proceeds of the 
sold property. 


Sule ala Js Ball Up 25 US LE ALS 9 all te 325 (8) 
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(4) It is narrated by Hazrat Abdullah bin Hubaish that the Prophet of 


Allah (PBUH) said: “Any who cuts a Lote tree, Allah will throw him in the 
Fire on his head.” [Abu Dawood] 
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Explanation: After quoting the aforesaid narrations, Imam Abu 
Dawood says: dl lg atta 5005 2 S5ise ale hs 2485 Yeats Sgusdi aa 
36 3 Aa al Cio (gis IS G5 tals Re asighs Juutul “This isa 
brief Saying. Its full meaning is that any person who cuts such a 
Lote tree in the jungle under which animals and travellers take 
shelter unjustly and thoughtlessly and without any right, Allah 
will throw him in the Hell on his head.” Some exegists are of the 
opinion that the word thoughtlessly has been added to stress the 
unjust act, and without any right means the right of pre- 
emption. 


Man is not in need of just some space to live, but he requires a 
good and clean environment. The human society should also be 
clean. It should not have any kind of ethical and ideological evil 
in it. There should be peace everywhere. This is what Islam 
wants. Along with this, Islam also wants that comfortable living 
environment be created for the human beings and the animals 
that live on the earth, and no work should be undertaken 
ignoring the goodness of humanity. Today the progressive man 
has become very selfish and is careless about its end. He has 
forgotten that environmental pollution endangers his survival. 
Today people living in the cities are getting deprived of fresh and 
clean air. Noise on the roads and markets has become deafening. 
Even the water of rivers and seas has become poisonous. Fruits 
available in the market have become unhealthy. To earn quick 
money, fruits are ripened by using chemicals which results in 
lack of natural taste in the fruits, and also the chemicals cause 
harm to the health. 


The result of ignoring the Divine instructions to always keep in 
view the goodness and welfare of the people, the environmental 
pollution has become a very serious issue. Because of our 
thoughtless actions, a hole has been created in the ozone layer 
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which is increasing day-by-day, because of which the harmful 
rays are directly targeting the earth. 


When cutting down just a single lote tree by ignoring the needs 
of men and animals is sucha grave crime that Allah will throw the 
offender in the Hell on his head, one can imagine the seriousness 
of the crime of those people who are polluting the environment 
of the entire world ignoring the health of the people. 


FIXING THE PRICE 
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(41) Itis narrated by Hazrat Abu Huraivah that a man came and said: “O 
Prophet of Allah, fix the price.” He (the Prophet) said: “No; rather I will 
pray.” Then another man came and said: “O Prophet of Allah, fix the 
price.” He said: “No. Rather it is Allah who decreases and increases the 
price, and I hope that I will meet Allah in such a state that I will not have 
any iniquity on me in respect of anyone.” [Abu Dawood] 


Explanation: The Prophet of Allah (PBUH) told the first person 
who asked him to fix the prices so that the people are not put to 
difficulties that he would just pray Allah. 


Actually, the rise and fall in the prices of things, food grains, etc. 
generally depends on the prevalent situation. Only Allah knows 
about how a situation develops and Allah alone has the power to 
change any particular situation. Forcibly fixing the prices of the 
products is against the principles of economy. The Prophet of 
Allah (pBuy), therefore, says that he does not want to depart from 
this world in the manner that he would have adopted an 
iniquitous policy against any person. 
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It should be remembered here that sometimes prices rise because 
of decreased production of food grains, etc. and sometimes the 
traders increase the prices by creating artificial scarcity in order 
to reap more profits. If the authorities come to know that the 
traders are indulging in unethical practices and are not ready to 
change their attitude in spite of several warnings, they can fix the 
prices in order to save the public from exploitation. Once, Hazrat 
Umar saw a man selling raisins on exorbitant price. He asked 
him to either bring down the price to a reasonable level or remove 
his product from the market. 
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(2) It is narrated by Hazrat Anas that the people said: “O Prophet of 
Allah, prices have risen; fix the price for us.” The Prophet of Allah (PBUH) 
said: “Indeed it is Allah Who fixes the price, Who creates shortage, Who 
creates abundance and Who provides sustenance. I hope that I will meet 
Allah in such a state that none amongst you will have any claim of 
iniquity over me in respect of either blood or wealth.” [Abu Dawood] 


Explanation: That is, I do not deem it right to commit any kind 
of oppression in respect of life and wealth. I do not like to meet 
Almighty Allah in such a state that I will have any iniquitous act 
on my shoulder and anyone to file a claim against me in the Court 
of Allah. 


PASTURE 
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(1) It ts narrated by Hazrat Sa‘ab bin Jaththama that the Prophet of 
Allah (pBuH) said: “Only Allah and His Prophet could have the reserved 
pasture.” : [Bukhari] 


Explanation: The Arabic word used to denote a reserved pasture 
is hima. Hima means that pasture which is reserved for grazing 
cattle of an important person, and the cattle of the common 
people are not allowed to graze in it. 


A few things should be kept in mind in this regard. Only Allah, 
the Prophet and the Caliph have the right to reserve a piece of 
land as the reserved pasture. The welfare of the people should be 
kept in view while doing so. The thing which has been reserved 
by Allah and His Prophet is spent for the welfare of the people, 
such as the fifth portion of the war booty, fae, fifth portion of the 
treasure, etc. The Caliph or the ruler cannot reserve a pasture for 
his personal use. The Prophet of Allah (PBUH) had reserved the 
territory of Nafee’ for the camels and horses used for Jihad. 
When Hazrat Umar had reserved a piece of land for this purpose, 
he had said: ¢ is ail fs datas te alt Stic atte asl ta Wh altls alts 
gb “By Allah, had I not the animals which are used to mount those who 
fight in the Path of Allah, I would not have reserved even a span of land as 
hima (reserved pasture).”* 


GUARANTEE 
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(1) It is narrated by Hazrat Salama that a bier was brought to the 
Messenger (PBUH) so that he can pray on it. He (the Prophet) asked: “Has 


4 Bukhari. 


98 Prophet Speaks - 4 


he any debt on him?” People said: “No.” Then he prayed for him. Another 
bier was brought. He asked: “Has he any debt on him?” People said: “Yes.” 
He said: “You pray for your companion.” Hazrat Abu Qatada said: “Iwill 
be responsible for his debt, O Prophet of Allah.” Then he (the Prophet) 
prayed for him.” [Bukhari] 


Explanation: In another Saying found in Bukhari, it is stated 
that an indebted man died and he left nothing behind so that his 
debt could be repaid. The Prophet of Allah (PBUH) stopped from 
performing his funeral prayers and said if any one of you was to 
become a guarantor I would perform his funeral prayers. 


Guarantee means a person promising to answer for the debt, 
default or miscarriage of another person. Guarantee can be given 
not only for a debt already incurred, but for a responsibility 
which might occur in future like giving a prize, etc. 


RECONCILIATION 
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(1) It is narrated by Hazrat “Amr bin ‘Auf al-Muzani that the 
Messenger (PBUH) said: “Reconciliation between the Muslims is 
permissible, except that reconciliation which makes lawful unlawful or 
unlawful lawful. It is obligatory on the Muslims to abide by their terms 


and conditions, except that condition which makes lawful unlawful or 
unlawful lawful.” [Tirmizi, Ibn Maaja, Abu Dawood} 


Explanation: There are many forms of reconciliations. For 
example, a person files a claim against a person and if that person 
accepts the claim, then it is permissible for the petitioner to give 
up part of the claim, or gift it, or take some other suitable step. It 
is also possible that a person files a claim against another person, 
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and although the respondent does not accept the claim, he might 
give something to the petitioner in order to protect himself from 
enmity and taking an oath. It is also possible that the respondent 
may neither accept nor deny the claim of the petitioner, but in 
order to end the dispute he might give something to the 
petitioner. All these forms of reconciliation are permissible. 


The law regarding the thing that is given in reconciliation is like 
the law pertaining to trading. If it is defective, it can be rejected, 
and if it is an undivided part, the other partners will have the 
right of pre-emption. 


It should be understood here that if a person obtains anything on 
the basis of a false claim, it does not become lawful to him; it will 
remain unlawful for him. 


TRANSFER 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “It is unjust for the rich to delay repayment of the debt. When 
(the debt) of any one of you is transferred to a rich person, he should accept 
it.” [Bukhari] 


Explanation: In another Saying it is stated: El (31g ails cgi has 
43,16 (2s Je “It is unjust for the rich to delay repayment of the debt. 
When you are transferred to a rich man, he should accept it.” 


It is understood from this Saying that transfer of debt is 
permissible. For example, a person is indebted to another 
person, and some other person is indebted to him. Now ifhe tells 
his debtor to collect the debt from his indebted person and if he 
accepts it, then that person no longer remains liable for his debt. 
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However, it is essential that the person whom the debt is being 
transferred should be a rich person, i.e., he should be capable of 
repaying the debt. Therefore, the Prophet of Allah (PBUH) has 
said: gai:is tells cde Sis i pal 151 “When (the debt) of any one of you is 
transferred to a rich person, he should accept it.” The agreement of 
transfer has been made permissible for the convenience of the 
people. 


REMUNERATION FOR EXORCISM 
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(1) It is narrated by Hazrat Ibn Abbas that a group of Companions of the 
Messenger happened to pass by a township where someone had been 
bitten by a snake or stung by a scorpion. A man from that township met 
them and said: “Have you any exorcist amongst you; a man of our 
township has been bitten by a snake or stung by a scorpion?” One of them 
went and read Surah al-Fatiha on him on the remuneration of ten sheep 
and he was cured. When he returned to his companions with the sheep, 
they detested it and said: “You have taken remuneration for (reciting) the 
Book of Allah.” (On hearing this incident), the Prophet of Allah (PBUH) 
said: “The Book of Allah is more deserving that you should take 
remuneration for it.” [Bukhari] 


Noy 


Explanation: The Arabic words used in the above Saying are 
ladeegh and saleem, which mean one and the same, i.e., snake bite. 
However, usually ladeegh is used to denote a person stung by a 
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scorpion, whereas saleem is used to denote the person bitten by a 
snake. 


It is understood from this Saying that the Divine Verses are 
effective in curing the sick and that remuneration can be 
collected for exorcism. Another incident is mentioned in Musnad 
Ahmed and Sunan Abu Dawood that during a journey, a mad 
person was exorcised. One of the Companions of the Prophet 
exorcised him by reciting Sura al-Fatiha on him morning and 
evening for three days and that mad man got completely cured. 
He took some remuneration for it and the Prophet of Allah (PBUH) 
permitted it. However, it is loftier to serve the people without 
taking any remuneration. 
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(2) It is narrated by Hazrat Shifa bint Abdullah: Iwas with Hafsa when 
the Prophet of Allah (PBUH) came in and said (to me): “Why don’t you 


teach her (1.¢., to Hafsa) the incantation of “Namla” as you have taught 
her to write.” {Abu Dawood] 


Explanation: The actual name of the narrator of this Saying was 
Laila, but she was known by her title Shifa. 


The small pustules which erupt on the ribs are called namla in 
Arabic; they cause extreme itching and pain. To cure this disease, 
Hazrat Shifa used to recite some incantation over the pustules. 
After accepting Islam, she read the incantation before the 
Prophet of Allah (PBUH). After hearing it, the Prophet of Allah 
(PBUH) permitted her to use the incantation for the purpose of 
exorcism, because there was nothing un-Islamic about it. 
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(1) It is narrated by Hazrat Abdullah bin Umar: I heard the Prophet of 
Allah (PBUH) saying: “Any who is killed while protecting his wealth is a 
martyr.” [Bukhari, Muslim] 


Explanation: That is, one who is killed while protecting his 
wealth and property is considered a martyr. Similarly, that 
person is also a martyr who is killed while protecting his family. 
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(2) It is narrated by Hazrat Sumra bin Jundub that the Prophet of Allah 
(PBUH) said: “Any who finds his goods with a man exactly in the same 
condition is more entitled to it, and the one who has bought it should catch 
hold of the seller and make a claim on him.” {Abu Dawood] 


Explanation: That is, he should file a claim against the man 
from whom he had bought the goods. 
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(3) It is narrated by Hazrat Abu Hurairah that a man came and said: O 
Prophet of Allah, tell me, ifa man wants to seize my property (shall I give 
it to him)? He (the Prophet) said: “No; do not give him your property.” He 
asked: “Tell me, if he wants to fight with me?” He said: “Vou also fight 
with him.” He asked: “Tell me, if he kills me?” He said: “You will be a 
martyr.” He said: “Tell me, if I kill him?” He said: “He will go to Hell.” 

[Muslim] 
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Explanation: It is understood from this Saying that the Muslims 
should protect and safeguard their wealth, life and honour. If 
anyone tries to loot and seize the property of a Muslim, he should 
fight him with courage. Ifhe gets killed in this fight, he will be a 
martyr and if the oppressor gets killed, he will go to Hell. 


PICKING UP LOST ARTICLES 
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(1) It is narrated by Hazrat Zaid bin Khalid that the Prophet of Allah 
(PBUH) said: “Any who picks up a lost thing and keeps it in his house has 
gone astray unless he does not publicise it.” [Muslim] 


Explanation: This is a very important Saying. It indicates that 
man’s position in this world is very delicate. Whenever man acts 
or adopts a particular attitude in any matter, he actually puts his 
personality at stake. If his manner and attitude are based on 
truth and justice, he will save himself from ruination; otherwise, 
he will ruin himself. One cannot perceive any greater loss than 
this. For example, if one takes into his possession a lost article or 
an animal and does not try to give it to its original owner, he 
himself will lose his way as the article or animal had lost its way. 
In another Saying narrated by Hazrat Jareer that he heard the 
Prophet of Allah (PBUH) saying: {ts Wi 4iZaN\ sais Y “Only that person 
keeps a lost article who himself has gone astray.” There is a proverb: 


“What shall it profit a man if he shall gain the whole world and 
lose his soul?” 
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(2) Itis narrated by Hazrat ‘Iyadh bin Himaar that the Prophet of Allah 
(PBUH) said: “Any who finds a fallen thing should ask a just person or (he 
said) two just persons to bear witness over it. He should neither hide it nor 
make it disappear (by sending it somewhere else). If he finds its owner, 
return it to him. Otherwise, it is Allah’s property; He might give to 
whomsoever He wants.”! [Ahmed, Abu Dawood, Darmi] 


Explanation: The person who picks up the fallen article should 
ask one or two just persons to bear witness that he has taken the 
fallen thing to protect it and return it to its actual owner and that 
the thing he found will be with him in trust. He should not hide 
itin order to take possession of it or make it disappear by sending 
it far away. On the contrary, he should publicise it till such time 
it becomes certain that the actual owner of the article will not 
come forward to take possession of it. If the owner of the article 
comes during the period of publicity, it should be returned to 
him. Otherwise, it is better to give that thing in charity. If the 
owner comes after the period of publicity, he can claim 
compensation or can take back that thing from the person whom 
it has been given as charity. The details in this regard can be 
found in the books of Islamic jurisprudence. 


were 


1 That is, he can use it himself. 


105 


EXPENSES OR DIVISION OF WEALTH 


IMPORTANCE OF SPENDING IN THE CAUSE OF ALLAH 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet Allah (PBUH) 
said: “Allah says: ‘Spend, I will spend on you’.” [Bukhari] 


Explanation: Wealth is meant for spending; wealth in itself is 
not the objective. People have been exhorted in this Saying to 
spend in the Cause of Allah and it should not be feared that one 
would become poor by spending the wealth. It is Allah that gives 
the wealth and there is no end to His benevolence. If we spend 
liberally, Allah will certainly bestow on us more and more. 
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(2) It is narrated by Hazrat Abu Hares that the Messenger (aun) 
said: “The best charity is that which leaves behind affluence. The upper 
hand is better than the lower hand. Start from your members of the 
family.” [Bukhari] 


Explanation: “Upper hand” means one who spends and gives in 
charity. 


In this Saying too, the loftiness of spending in the Cause of Allah 
has been described. Ifa person has been given the opportunity to 
spend on the people, it is an honour for him. However, it should 
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be kept in mind that the wealth should be first spent on those 
whose upkeep is one’s responsibility. One should not spend on 
others ignoring the family members; the rights of the family 
members are to be given preference. 
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(3) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “The striver for the widows and the indigent is like the one who 
strives in the Path of Allah or the one who worships in the night and fasts 
in the day.” [Bukhari] 


Explanation: It is the responsibility of the society to fulfil the 
needs of the indigent. The-reward of the one who strives to fulfil 
the needs of the indigent and the needy, in the sight of Islam, is 
equal to the reward of the one who takes part in Jihad in the Path 
of Allah or the one who prays in the night and fasts in the day; it 
should not be considered a lesser act of good deed. 
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(4) It is narrated . Hazrat Abdullah bin ‘Amr that the Prophet of Allah 
(PBUH) addressed and said: “Beware of covetousness, as the people before 
you were ruined because of covetousness. It commanded them to be 
niggardly and they became niggardly, and it commanded them to cut off 


(the kinship) and they cut it off, and it commanded them to commit sins 
and they committed sins,” [Abu Dawood] 


Explanation: A person who is afflicted with the disease of 
covetousness cannot fulfil the responsibilities that are 
shouldered on him. A man can follow the Islamic system of life 
only if he is not afflicted with the disease of covetousness. The 
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distinguish features of Islam are benevolence, sacrifice and 
generosity. If man is covetous, he becomes niggardly and one 
cannot expect any good from him. He will ignore the rights of his 
kindred and tries to increase his wealth even with unlawful 
means. He considers wealth more important than anything else, 
and he is never interested in the lofty values of human life. He 
neither remembers his duties nor will have any time for the good 
deeds and the guidance of the people. Such a person is bound to 
get ruined. Apart from individuals, if nations are afflicted with 
this disease, none can save them from destruction and ruination. 


UNLAWFUL EXPENSES 
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(1) It is narrated by Hazrat Umm Salama that the Prophet of Allah 
(PBUH) said: “Any who drinks from gold or silver vessels, he will indeed 
drink down into his stomach the fire of Hell.” [Muslim] 


Explanation: Jewellery made out of gold and silver can be used 
by women. But eating and drinking from the vessels made of gold 
and silver are unlawful both for men and women. Islam does not 
like the wealth to be spent in luxuries. Man should always try to 
spend a major portion of his wealth on the welfare of the people. 
It is the distinction of Islam that it relates the economy with 
religion and ethics. It has not freed the economy from the 
requirements of religion and ethics. The best use of wealth is that 
it can fulfil more and more the demands of religion and the 
human ethics. That rich person is indeed very fortunate who 
spends his wealth in the service of human beings and in the 
dominance of the Truth. 


108 Prophet Speaks - 4 


M5 shyaell (gti Y 354; MBGodll Conte OU AS 65 0) 
Galere 7 SIS 5 alesis Cod aul G G54 Yop ctu 


(gt) ul fren til 3 dl Gila 
(2) Itis narrated by Hazrat Huzaifa: I heard the Messenger (PBUH) saying: “Do not 
wear silk and brocade, nor drink from gold and silver vessels or eat from plates made 
out of them, because they are for them (i.e., the Unbelievers) in this world and for usin 
the Hereafter.” {Bukhari} 


Explanation: The Unbelievers usually keep in sight only this 
world and they do not even dream of the permanent life in the 
Hereafter. But the Believers are different from them. The 
Believers always prefer the Hereafter over this world. Therefore, 
they are always worried about the Hereafter. They strive in this 
world to achieve the success and salvation in the Hereafter, and 
they wait for the Hereafter to get most of their desires fulfilled. 
This attitude frees them from most of the wants. They do not 
spend their strengths and energies for this world. However 
beautiful seems to be the world, it is temporary and bound to end 
one day. This is such a defect that it cannot be compensated. 
Neither silk and brocaded clothes, nor gold and silver vessels, nor 
other luxurious goods can remove this defect. 
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(3) It is narrated by Hazrat Jabir bin Abdullah that the Prophet of Allah 


(PBUH) said to him: “A bed for the man, a bed for his wife, and a bed for the 
guest; and the fourth will be for Satan.” [Muslim] 


Explanation: A man can keep at his house more than three beds, 
if more guests visit him. The real objective of this Saying is to 
stress that it is against the nature of Islam to spend money on 
unnecessary things. This fulfils the objectives of the Satan, who 
wants to see man engaged in extravagance so that he can ignore 
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his real purpose oflife and keep him engaged in worldly pursuits. 
Ifa person accumulates unnecessary things just for ostentation, 
it certainly is unlawful. 


WASTING THE WEALTH 
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(1) Itis narrated by Hazrat Abu Hurairah that the Prophet of Allah (BUH) said: 
“Allah approves for you three things and disapproves for you three things. He 
approves for you that you should serve Him alone; should not associate anything 
with Him; and should hold fast all together the Rope of Allah and be not divided 
among yourselves. He disapproves for you: idle talk; excessive inquiring; and 
wastage of wealth.” {Muslim} 


Explanation: This is a very comprehensive Saying in which it 
has been instructed to safeguard from all kinds of mischief 
whether it pertains to ideology and beliefs or man’s attitude. 


Causing divisions in the Community is a very severe crime in the 
sight of Islam. The Holy Quran has prohibited the Muslims from 
dividing themselves into groups and thus destroy their unity. 
Hence, the Holy Quran instructs: 4313 301 t231“Establish the 
Religion and make no divisions therein.” 3 \psi5 Soles abl ass tpeeetls 
“And hold fast all hai the Rope of Allah and be not divided.”* 8555s 
@ Sues whe sa Agreed sasle bays Go lphlezts \gseai gal’ “Be not like those 
who are divided caine themselves and fall into disputations after 


1 The Quran, 42:13. 
2 The Quran, 3:103. 


110 Prophet Speaks - 4 


receiving Clear Signs; for them is a dreadful Penalty.”' stay 18 eu) 
Bagh gh ats enlace isl 5“As ‘far those who divide their religion and break 
up into sects, you have no part in them in the least.”* 


It should be kept in view here that disputations are of two kinds. 
One disputation is that where there is full agreement in respect 
of fundamental issues and there are some differences with 
regard to some minor and subsidiary issues. This kind of 
disputation is natural and is a sign of life. No division can arise 
because of such disputation. In spite of such disputation, people 
can remain united and none will consider the other as having 
gone outside the sphere of Religion. The other kind of 
disputation is where people regard the minor and subsidiary 
differences as the fundamental religious issue and declaring one 
another as irreligious and having gone astray. It would be tragic 
if the differences found in minor and subsidiary matters are 
considered as fundamental differences of the Religion. This is 
nothing but ignorance of the real temperament and nature of the 
Religion. There is room for differences in minor and subsidiary 
matters, and this is the proof of Islam being the Religion of 
Truth. If these kinds of differences were to be eliminated, then 
there would be no room for the growth of knowledge and 
thought, and it would be a great loss for the Muslim 
Brotherhood. 


The Quran and the Sunnah have not left any room for 
disputations in respect of the fundamentals of Islam, and it is the 
proof of Islam being the Religion of Truth. The differences found 
in the minor and subsidiary matters are not at all misguidance 
and going astray. Actually misguidance and severe crime is 
creating schism in Religion. Creating differences in the real and 
fundamental matters of Religion and denying them is a very 


‘The Quran, 3:105. 
? The Quran, 6:159. 
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serious crime. This has been pointed out in the Holy Quran: gishgs 
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break up into sects, you have no part in them in the least.”* 


Islam does not like the habit of adducing unnecessary arguments 
in any matter or issue and searching needlessly for defects. It is 
actually a mental and psychological disease. Man should try to 
get rid of it as early as possible. 


Asking for more is the evidence of man’s weakness. As far as 
possible man should have confidence in himself. Whether 
inquiring excessively about religious matters or asking for 
financial help more often is a detestable thing. This should not be 
encouraged. If this is encouraged, the number of such people will 
increase in the society, who would ultimately become nuisance 
for the society. 


Wasting wealth is not only being ungrateful but also denigrating 
the wealth itself. If anyone has excess wealth with him, instead 
of wasting it he should give it to the needy. This would be the best 
use of the wealth; would that the people could understand it. 


Like wealth, time is also very valuable, which people generally do 
not appreciate. Wasting time is also a very serious crime. 
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(2) Itis narrated by Hazrat Abdullah bin Umar that the Prophet of Allah 
(PBUH) said: “It is enough for a man to be a sinner when he neglects those 
who are under his sustenance.” [Abu Dawood] 


Explanation: A person does not become a sinner by just 
committing murder, fornication, looting, or creating chaos on 


' The Quran, 6:159. 


‘As far those who divide their religion and - 
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the face of the earth, etc., but he also becomes a sinner if he 
neglects to take care and provide sustenance to those who are 
under his care, and instead spends his wealth somewhere else. 
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(3) It is narrated by Hazrat Jabir: I heard the Messenger (PBUH) saying: 
“Satan will be present with every one of you at the time of his every action; even 
he is present at the time of his taking food. When a morsel of food of anyone of 
you falls down, (he should pick it up) and eat it after removing from it any dirt 
and should not leave it for Satan. When he has finished his food, he should lick 
his fingers, because he does not know in which part of the food is the blessing.” 

[Muslim] 


Explanation: Wasting a morsel of food seems to be a trivial 
matter, but actually the sense of wastage of wealth starts getting 
weak by this trivial act and with the passage of time man can get 
accustomed to waste his wealth. Therefore, at the very point 
when this evil habit might start to take root, it has been warned 
that not even one morsel of food should allowed to go waste, and 
it should not be forgotten that wastage of wealth strengthens the 
cause of Satan. 


Moreover, not picking up the fallen morsel of food thinking it to 
bea trivial thing is the work of arrogant people, because they feel 
ashamed to pick up the fallen morsel of food and eat it. There is 
no doubt that acts of arrogance are acts of Satan. It is quite 
strange that the majority of the Muslim Brotherhood now-a-days 
has become so accustomed to wasting their wealth on un-Islamic 
customs and rituals and useless things ignoring the teachings of 
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their Prophet that they do not even realise that they are 
disobeying their Prophet. 


After finishing the meal, one should lick his fingers (and also the 
plate) clean so that the sustenance provided by Allah could be 
appreciated and one’s humility is manifested, and there could be 
no semblance of any arrogance. Moreover, no one knows in 
which part of the food the blessings of Allah are hidden and 
hence, one should not waste even that food which is stuck to the 
fingers. 


THRIFTINESS AND MODERATION 
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(1) It is narrated by Hazrat tbn Umar that the Prophet of Allah (PBUH) 
said: “Thriftiness in expenditure is half of sustenance; friendship with 
people is half of intellect; and asking questions properly is half of 
knowledge.” [Baihaqi] 


Explanation: In another Saying, it has been stated: J25! 444 §s 


dsdiie4 (j 6405 “One of the signs of a man’s intellect is adopting 
thriftiness in his sustenance.” 


If there is balance between income and expenditure, it 
strengthens the means of sustenance. On the contrary, if there is 
imbalance in the income and expenditure, man’s means of 
sustenance cannot remain stable. He will essentially face various 
difficulties and his system of livelihood gets disrupted. If 
moderation is adopted in the expenditure, half of the system of 


1 Ahmed, Tabarani: narrated by Hazrat Abu Darda. 
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livelihood gets regulated. The other half relates to earning the 
livelihood. That is, man should struggle to earn his livelihood and 
should not while away his time. This world is based on the 
principle of cause and effect. Earning livelihood through lawful 
means is an obligatory duty. 


Our relationships with people should not be curt and dry. As the 
beauty and different colours of flowers create a kind of charm in 
the garden, similarly the thing which bestows charm to the 
existence of man and develops loveliness in his life and society is 
the emotion of love. It is this emotion of love that acquaints man 
with lofty ranks and bestows on him a distinctive mark against 
other creatures. Hence, there is no doubt that treating people 
with love and affection is half of the intellect. If man lives with 
the emotions of hatred and enmity, he is devoid of the intellect. 


Although the demands of half of the intellect get fulfilled by the 
emotions of love, there are some other requirements of the 
intellect; for example, being always active in life, struggling and 
striving to establish the system of justice and fair play in the 
world, etc. If man tries to comprehend these requirements and 
tries to fulfil them, he is in possession of total intellect, and is not 
affected by foolishness and lack of insight. 


It is a very profound thing to say that asking questions properly 
is half of knowledge. The person who has the right scientific 
mindset, whose thoughts and ideas are organised and 
consistent, and who has depth and prehension in his perceptions 
cannot ask unimportant and superficial questions. He will ask 
only pertinent questions through which many such aspects of 
religious ordinances might come into open which otherwise 
might have remained hidden. Such questions polish the art of 
diligent contemplation. But only that person can ask precious 
questions who himself possesses scientific mindset and thinks 
scientifically. Such a person is considered to have already 
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possessed half of the knowledge, and the other half of the 
knowledge can be acquired with studies and interacting with 
scholars. 


HOARDING 
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(1) Itis narrated by Hazrat Ma*mar bin Abdullah that the Prophet of Allah 
(PBUH) said: “None will hoard but a sinner.” [Muslim] 


Explanation: Hoarding the food grains at the time of scarcity 
with the intention of selling it on a higher price is unlawful. 
However, it is not unlawful if'a person purchases and stores the 
food grains at the time of a glut in order to sell it in future when 
the prices increase. Islamic Law does not like any trader to adopt 
such selfish attitude which causes undue hardship to the public. 
Apart from food grains, it is also unlawful to hoard other 
essential commodities like medicines, oil, petrol, gas, etc. Not 
selling all such commodities and making them unavailable in the 
market in order to sell them for higher prices and thus put the 
public to hardship is selfish and materialistic attitude. 
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(2) It is narrated by Hazrat Ibn Umar that the Prophet pie (PBUH) 
said: “Any who hoards the food grains for 40 days in order to make them 


expensive, disengaged himself from Allah and Allah disengaged from 
him.” [Razeen] 


Explanation: That is, his act of hoarding is the evidence that he 
has disconnected himself from Allah. He has not fulfilled the 
terms of the covenant he has made with Allah under which he had 
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to treat the people with kindness and mercy. When he has 
ignored Allah, Allah will also ignore him and will no more offer 
His protection to him. 
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(3) It is narrated by Hazrat Abu Umama that the Prophet of Allah 
(PBUH) said: “Any who hoards the food grains for 40 days (in order to sell 
them on higher price) and later even if he gives them in charity, it will not 
be an expiation for him.” [Razeen] 


Explanation: He had hoarded the food grains for 40 days when 
the people were in need and did not think of the hardship faced 
by the people and was just concerned about taking advantage of 
the helplessness of the people. In order to stress the seriousness 
of this criminal attitude, it has been said that even if he were to 
give all the hoarded food grains in charity, his crime will not be 
pardoned. 


ZAKAT 
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(4) Itis narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) said: 
“Foundation of Islam is laid down on five things: Bearing witness that there is no 
god but Allah and that Muhammad is His servant and His Prophet; 


establishment of Salat (Prayer); payment of Zakat; performance of Hajj; and 
fasting in the month of Ramazan.” [Bukhari] 


Explanation: That is, these are the fundamental teachings of 
Islam. It is essential for man to believe Allah alone as his god and 
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worthy of his worship and also believe that Hazrat Muhammad 
(PBUH) is Allah’s Prophet and his guide. He should establish Salat, 
as it is the manifestation of servitude of Allah in this world and a 
source of contentment of heart. He should fast in the month of 
Ramazan. He should perform Hajj if he can afford to do it. Ifhe 
is rich, Islam has obligated on him to pay the Zakat on his wealth, 
so that it can be used to fulfil the needs of the poor and needy and 
also for the propagation of Islam. 


Sense of amiability is actually the spirit of Religion, or rather the 
real Religion itself. This is the sense which manifests itself in the 
shape of bowing and prostration. This is the sense which 
stimulates him to perform Hajj of the House of Allah. This is the 
sense which prevents the Believer from eating, drinking, sexual 
intercourse and other luxuries during the month of Ramazan, 
and it creates a feeling in his heart that there is something more 
in life than just eating and outward luxuries, and that he should 
desire for something else than these things. This is the sense of 
amiability that stimulates man to fulfil the needs of the servants 
of Allah by spending his wealth. Without this sense and emotion, 
man’s Religion remains defective; rather, he is regarded being 
ignorant of the real meaning of the Religion itself. 
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(2) Itis narrated by Hazrat Ibn Abbas that when the Prophet of Allah (PBUH) 
sent Hazrat Mu*az to Yemen (as its Governor) he said (to him): “You are 
going to one of the nations of the People of the Book. Hence, invite them to bear 
witness that there is no god but Allah and that Muhammad is Allah’s 
Prophet. If they accede to it, inform them that Allah has obligated on them 
Jive Prayers in the day and night. If they accede to it, inform them that Allah 
has obligated on them Zakat which will be collected from the rich and 
returned to their indigent. If they accede to it, avoid taking their precious 
properties. Fear the supplication of the oppressed, because there is no barrier 
between it and Allah.” [Bukhari, Muslim] 


Explanation: That is, you should remember that you will have to 
deal with the People of the Book. It is obligatory on you to invite 
them to the Religion of Truth. Invite them prudently. It is 
essential to propagate the Message of Allah gradually. First invite 
them to believe in the Oneness of God and the Prophethood of 
Hazrat Muhammad (pBuu). If they accept it, inform them about 
the first requirement of the Faith, i.e., establishment of the 
institution of Prayer. The devotion to Allah is manifested through 
Prayer. When they accept this, inform them that they should not 
only physically submit to Allah, but should submit to Him in 
respect of their wealth too, i.e., their rich should pay Zakat on 
their wealth. Inform them about the wisdom behind Zakat. It is 
not collected to fill the treasury of Allah; He is free from all wants. 
This Zakat is collected from your rich and spent on your indigent 
and the needy, so that they can be saved from financial hardship. 
If the indigent of the society remain under hardship, there is no 
meaning in the luxurious life of the rich. This will be an ugly mark 
on them and will be proof of their selfishness, insensitivity and 
hard-heartedness, and they will fall from the lofty position of 
nobility. 


Ir has also been instructed in this Saying that good and precious 
items of wealth should not be chosen as Zakat and while 
collecting Zakat none should be oppressed and terrorised as the 
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supplication of the oppressed is immediately responded to by 
Allah. One should always fear the supplication of the oppressed. 
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(3) It is narrated by Hazrat Zainab, wife of Hazrat Abdullah: The 
Prophet of Allah (PBUH) addressed us and said: “O group of women, pay 
your Zakat even if it is from your jewellery, because majority of you will 
be among the people of Hell on the Day of Judgement.” (Tirmizi] 


Explanation: Women generally love the worldly things and, 
therefore, they spend less in the Cause of Allah. Hence, the 
Prophet of Allah (PBUH) has instructed the women to remove the 
love of the world and the desire to lead a luxurious life if they 
wanted to save themselves from the punishment of the Hell. They 
should pay the Zakat on their wealth. If their jewellery reaches 
the prescribed limit, they should pay Zakat on it. According to 
Imam Malik and Imam Ahmed, Zakat is not payable on the 
jewellery worn by women. But according to Imam Abu Hanifa, 
Zakat is payable on jewellery too if it reaches the prescribed limit. 
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(4) It is narrated by Hazrat Musa bin Ibn Talha (Tabayee): “We have 
the letter with us which had been sent to Hazrat Muaz bin Jabal by the 
Messenger (PBUH). Hence, he (Hazrat Mu‘az) said: “The Prophet of 
Allah (PBUH) ordained me that I should collect Zakat on wheat, barley, 
grapes and dates.” [Sharah al-Sunnah] 
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Explanation: Zakat is payable on every agricultural crop. Here 
only four types of crops have been mentioned because at that 
time only these four crops were cultivated in the region. 
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(5) It is narrated by Hazrat Abdullah bin Umar that the Messenger 
(PBUH) said: “The tenth (-ushr) is payable (on the crops) irrigated from 
the sky (rain) and from the springs or which is verdant, and half of the 
tenth (half ‘ushr) is payable (on the crops) irrigated from the well.” 

[Bukhari] 


Explanation: That is, the land which is irrigated from the well 
and lot of expenditure is incurred on the cultivation, half of the 
‘ushr (20" part) of the crop obtained from it is payable as Zakat. 
The tenth (‘ushr) is payable as Zakat on the crops obtained from 
the land which is irrigated by the rain or from the springs. 
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(6) Hazrat Rabi‘ya bin Abu Abdur Rahman narrates from many 
(Companions of the Prophet) that the Prophet of Allah (PBUH) had 
allotted as fief the mines in the vicinity of al-F.-va* to Hazrat Bilal bin al- 
Haarith al-Muzani and that even today Zakat is collected from them 
(ie., the mines).” [Abu Dawood] 


Explanation: It is understood from this Saying that it is 
obligatory to spend in the Path of Allah out of the income derived 
from the mines. According to Imam Abu Hanifa, the fifth 
(khums) is obligatory on the income of the mines. According to 
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Imam Malik and Imam Shafi, fortieth part of the income from 
mines is payable as Zakat. In another opinion of Imam Shafi, 
fortieth part is payable if lot of efforts are put in to work the 
mines; otherwise, only fifth is payable. 


Zakat is also payable on cattle like cows, sheep, camel, etc. Their 
prescribed limits can be ascertained from the books of Islamic 
jurisprudence. Zakat is also payable on gold, silver and the 
stocks-in-trade. 
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(7) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 


said: “Zakat is not levied on the wealth acquired by anyone until one year 
has not elapsed over it.” (Tirmizi] 


Explanation: Imam Tirmizi says that according to a group of 
scholars, the aforesaid Saying is a Mauquf Saying,i.e., itis not the 
Saying of the Prophet of Allah but is the saying of Hazrat Ibn 
Umar. 
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(8) Hazrat ‘Ata bin Yasaar narrates by way of Mursal” thatthe Prophet of Allah 
(PBUH) said: “Zakat is not lawful for the rich except for the five: For the one who 


1 Mauquf Saying (Restricted Saying) means a saying or an act related or 
performed by one of the Companions of the Prophet, and this Companion 
does not connect his saying to the Prophet of Allah (ppuxH). [Translator] 

2 Mursal Saying (Incompletely Transmitted Saying) means that Saying which 
rests on a chain of authorities that goes no further back than the second 
generation after the Prophet. [Translator] 
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strives (Jihad) in the Path of Allah; or for the one who collects it (Zakat); or to pay 
the fine; or for the man who buys it (from thé indigent) with his own wealth; or for 
that man whose neighbours an indigent person and someone has given Zakat to 
that indigent, and that indigent in turn has gifted it to the rich.” 

[Malik, Abu Dawood] 


Explanation: It is understood from this Saying that Zakat can 
be paid to the one who takes part in Jihad whether he is rich or 
poor. Similarly, a rich person appointed to collect the Zakat can 
receive remuneration out of the Zakat funds. If the fine imposed 
on a rich person is beyond his means, he can be paid from the 
Zakat to pay the fine; this fine can be in the form of payment of 
blood money or any other kind of fine; for example, if he has 
agreed to pay the loan amount of another person and he does not 
have the means to do it. Further, it is lawful for a rich man to buy 
from the indigent person the property he has received as Zakat. 
Similarly, it is lawful for the rich person to accept from his 
indigent neighbour if he gifts something out of the Zakat he has 
received, because that property was Zakat for the indigent but 
has reached the rich as a gift. 
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(9) It is narrated by Hazrat Abu Sayeed Khudri that the Prophet of Allah 
(PBUH) said: “No Zakat is levied on dates less than five Wasaq; no Zakat 


is levied on silver less than five Auqia; and no Zakat is levied on camels 
less than five heads.” [Bukhari, Muslim] 


Explanation: Five Wasags are equal to nine quintals. According 
to this Saying, Zakat is not payable on the dates which are less 
than five Wasagqs. This is the opinion of Imam Shafi, Imam Abu 
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Yusuf and Imam Muhammad. However, according to Imam Abu 
Hanifa, there is no prescribed limit for the agricultural produce 
and that the tenth part of it is to be paid as Zakat. This is the law 
with regard to all agricultural produce like wheat, chick-pea, etc., 
and it is followed by the followers of the Hanafi School of 
Thought. They argue that the quantity mentioned in this Saying 
pertains to the dates meant for trading; the prescribed limit for 
the stock-in-trade is fixed. 


Five Aaugia is equal to 52.5 tolas or 612.5 grams, which is the 
prescribed limit for silver. The prescribed limit for gold is seven 
tolas or 87.5 grams. Zakat is payable if the combined quantity of 
gold and silver reaches the prescribed limit, provided one year 
has elapsed for their acquisition. This condition is applicable in 
case of gold, silver, money and stock-in-trade; it is not applicable in 
case of agricultural produce, fruits, honey, minerals and treasures. 
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(10) It is narrated by Hazrat Abdullah bin Umar that the Messenger 

(PBUH) said: “The tenth (‘ushr) is payable (on the crops) irrigated from 

the sky (rain) and from the springs or which is verdant, and half of the 


tenth (half ‘ushr) is payable (on the crops) irrigated from the well.” 
[Bukhari] 


Explanation: It means that the tenth of the agricultural produce 
obtained from the land which gets naturally irrigated by rain or 
being near the source of water remains always verdant is to be 
paid as Zakat, and that the twentieth part of the agricultural 
produce obtained from the land irrigated from well is to be paid 
as Zakat. 
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According to Imam Abu Hanifa, Zakat is to be paid on 
agricultural produce such as food grains, flowers, fruits, etc. 
According to the opinion of Hazrat Umar and Hazrat Ayesha, 
Zakat is not payable on vegetables. 
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(11) It is narrated by Hazrat Samura bin Jundub that the Prophet of 
Allah (PBUH) used to ordain us to take out the Zakat from the stock that 
we prepared for trading.” [Abu Dawood] 


Explanation: Some scholars consider the chain of narrators of 
this Saying as weak. Some others do not agree that Zakat is 
payable on stock-in-trade. However, according to the majority of 
the scholars, Zakat is obligatory on stock-in-trade. As far as the 
authenticity of this Saying is concerned, Ibn Abdullah has 
declared it to be hasan, and according to Ibn Shakir, its narrators 
are well-known and Ibn Habban has described them as reliable. 


Ries ladsd tlagall Bab? 2525 JS O16 8555 Cl 65 (1%) 


(pelsne ssl) = ubbll 5H 95 SUS Gudally Sud Zulls 
(12) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “If the speechless animal injures someone, there is no 
retaliation or no expiatory penalty is exacted; if someone falls into a well 
or dies digging it or cleaning it, there is no retaliation or no expiatory 
penalty is exacted; if the mine falls on someone while digging it and he 
dies, there is no retaliation or no expiatory penalty is exacted; the fifth is 
obligated to be paid on precious minerals and buried treasures.” 

[Bukhari, Muslim] 


Explanation: That is, if none is involved in the injury or death, 
no blood money or retaliation, or penalty is demanded and 
exacted. 
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The Islamic Jurists are unanimous that Zakat is payable on 
minerals. It is stated in the Holy Quran: Gough ge lséslistel gashlel 
LESS ga si le ti ees 2t5“O you who believe, give of the good things 
which you have Fase earned, and of the fruits of the earth which 
We have produced for you.” ' Evidently, the minerals are also taken 
out of the earth. According to the Hambali School of Thought, 
Zakat is payable on every kind of minerals which are taken out of 
the earth and which have got some value. The minerals are 
considered as wealth. 


In the Holy Quran, the fifth is taken out of the war booty.’ 
According to some Islamic Jurists, the fifth is payable on 
minerals only when their value exceeds the expenditure incurred 
in producing them; if the value is less than the expenditure 
incurred, only the fortieth part is payable as Zakat. The opinions 
of Imam Malik and Imam Shafi are also the same. In the 
agricultural produce too differentiation is made in the payment 
of Zakat according to the input of labour. 
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(13) It is narrated by Hazrat Ziyad bin al-Haarith al-Sadayi: “I came to the 
Messenger (PBUH) and pledge my allegiance to him.” Then he quoted a lengthy 
Saying and said: A man came (to the Messenger) and said: “Grant me 
something out of the Zakat.” The Prophet of Allah said to him: “Allah has not 
approved the ordinance of a Messenger or a non-messenger in respect of (whom 
to pay the) Zakat; rather, He Himselfhas ordained aboutit. He has divided into 


1 The Quran, 2:267. 
2 The Quran, 8: 41. 
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eight divisions. If you are in those divisions, I will grant you (the Zakat).” 
[Abu Dawood] 


Explanation: The Prophet of Allah (PBUH) has pointed out to the 
ordinance of Allah contained in the Holy Quran: Seals sla scans 
bisa og as Sesh sab Jos eas gee dls 9h as atts bets ede catals 
O85 Sue “Alms (Zakat) are for the poor and the needy, and those employed 
to administer the (funds); for those whose hearts have been (recently) 
reconciled (to the Truth); for those in bondage and in debt; in the cause of 
Allah, and for the wayfarer; (thus is it) ordained by Allah, and Allah is full of 
knowledge and wisdom.”* 


In the aforesaid Verse, eight heads of expenditure have been 
clearly mentioned. They are: (1) the poor; (2) the needy; (3) those 
employed to administer the Zakat funds; (4) those whose hearts 
have been (recently) reconciled (to the Truth); (s) for those who 
are in bondage; (6) for those who have to pay penalty or who are 
in debt; (7) those who are striving in the Cause of Allah (in the 
propagation of Islam, in Jihad, and other religious activities);and 
(8) the wayfarer who has become indigent because of being away 
from his home. 


The poor are those who do not have enough money to fulfil the 
needs of their families. The needy are the ones whose needs are 
less or sometimes more than the poor. The Prophet of Allah 
(PBUH) has described the needy as: wit Jo Ca5bes goal Gistenll Gall 
GLH Yh aid Se Leal all steal goths tials Syattls oliatls Saal 38s 
-gwlidl Bleais p5ai Ys ile GiiaS 4) “The needy is not that person who 
wanders around the people for one morsel and two morsels or for one date 
or two dates, but the needy is that who is not wealthy enough to free him 
from want, nor is he noticed as to be granted charity to him, nor does he 
stand and beg from the people.”* 


‘The Quran, 9:60. 
* Bukhari. 
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“Those whose hearts have been recently reconciled” means that 
influential person of the society whose adherence to Islam is 
weak, and with monetary inducement his Islamic beliefs can be 
strengthened and people can be saved from his mischief and he 
could become useful to the society. This could also mean those 
Unbelievers who could be attracted to Islam or soften their hearts 
towards Islam and the Muslims. Hence, in one of the Sayings, the 
Prophet of Allah (PBUH) has said: yg haus AgY aL LARS gael 
lols, “I give to the Quraish in order to reconcile them because they are 
nearer to the era of ignorance.” Hence, this portion of the Zakat can 
be used on every such person who could be of advantage to Islam 
and the Muslims. Journalists, writers, etc. can also be considered 
in this regard. 


SADAQA AL-FITR 
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(1) It is narrated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) 


obligated Zakat (Sadaga) al-Fitr to purify the fasting from nonsensical talks 
and obscenity, and feed the indigent.” [Abu Dawood] 


Explanation: The sadaga that has been ordained to be paid at 
the end of fasting in the month of Ramazan on Eid al-Fitr is 
known as Sadaga al-Fitr. Payment of Sadaqa al-Fitr is obligated 
on every member of the affluent household; it should be paid even 
on behalf of the child born on the morning of Eid al-Fitr. The 
wisdom described in this Saying about the payment of Sadagqa is 
that it purifies all nonsensical talks, acts of obscenity and any 
other mistakes committed during the course of fasting which 
otherwise would have rendered the fasting defective; it also 


* Bukhari. 
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purifies the faster from the effects of nonsensical talks and acts 
of obscenity. Apart from this, the other wisdom behind Sadaqa 
al-Fitr is that since it is paid to the poor and needy, they will also 
be able to celebrate the Eid along with others. 
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(2) It is narrated by Ibn Umar that the Prophet of Allah (pBUH) has obligated 
payment of Zakat (Sadaga) al-Fitr at the rate of one Sa‘a of dates or one Sa°a of 
barley on every slave, free-born, man, woman, young and old of the Muslims; and 


he has also ordained that it should be paid before the departure of the people for the 
Prayer.” [Bukhari, Muslim] 


Explanation: Sadaqa al-Fitr is also to be paid on behalf of the 
slave who is meant to serve the household. Similarly, Sadaga al- 
Fitr shall also be paid on behalf of the children who are dependent 
on their father. One Sa*a is equal to 3.266 kg. 


It is better to pay the Sadaga al-Fitr before departing for the Eid 
Prayer. However, it can be paid even during the month of 
Ramazan. It is better to pay it to the poor and the needy a few 
days before Eid al-Fitr so that the poor can make use of it to fulfil 
their needs conveniently. 
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(1) It is narrated by Hazrat Asma that the Prophet of Allah (PBUH) said: 
“Spend, do not count; otherwise Allah will also count (while giving) it for you. 
Do not hold, Allah will also hold it from you.” {Bukhari} 
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Explanation: That is, one should spend liberally in good causes, 
because wealth is meant to be spent and not to be hoarded. Ifyou 
hesitate to spend the wealth or spend it penuriously and try to 
hold it, Allah has the power to hold it too and he might withhold 
your sustenance or give it in lesser quantity. 
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(2) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “None should be envied except the two: The man who has been 
granted the Quran and he is occupied with it all night long and all day 
long, and the man who has been granted wealth and he spends out of it 


(in the Cause of Allah) all night long and all day long.” 
[{Bukhari, Muslim] 


Explanation: The Arabic word used to denote envy is hasad. 
Desirous of having the good qualities and gifts found with 
someone without wishing it to be taken away from him is envy 
which is permissible. However, feeling angry or bitter about the 
good qualities and gifts found with someone and wishing them 
getting destroyed or taken away from him is jealousy which is 
unlawful. 


In the aforesaid Saying, two gifts have been particularly 
mentioned and it has been encouraged to strive to acquire them. 
One valuable gift is the gift of the Quran which has been given to 
a person and that person not only recites it day and night but also 
deliberates on it, and also tries to recite large number of the 
Verses of the Quran in his Prayers. 


Another envious gift is the wealth that has been granted to a 
person and who spends it day and night in good deeds and in 
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propagation of Islam. His passion to spend does not get 
diminished 
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(3) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “If I were to have with me gold equal to the mountain of Uhud, I 
would not like to have even one Dinar out of it with me for three nights, 
except that which has been kept to pay off the debt, and I find a person 
who will accept it.” [Bukhari] 


Explanation: It is understood from the above Saying that the 
Prophet of Allah (PBUH) was more interested in spending the 
wealth than accumulating it. He says that if he were to have with 
him gold equal to the mountain of Uhud, he would not like to 
have with him for three nights even one Dinar out of it and he 
would like to spend it on the needy, except that which has been 
kept to pay off the debts. Further, he says that he would be 
worried about fulfilling the needs of the needy without any delay 
whatsoever. 


BENEVOLENCE AND MUTUAL AID 
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(41) It is narrated by Hazrat Abu Sayeed Khudri: We were travelling with the 
Prophet of Allah (PBUH) when suddenly a man came on his camel; he sometimes 
moved fo his right and sometimes to the left. The Prophet of Allah said: “Anyone 
who has excess mount with him, he should give it to the one who has no mount, 
and any who has excess provisions he should give it to the one who has no 
provisions.” (The narrator) said: He (the Prophet) similarly mentioned many 
kinds of goods until we thought we had no right on ourexcess goods.” [Muslim] 


Explanation: It seems that the man who came to the Prophet of 
Allah (PBUH) was not only tired and hungry, but his camel had also 
become tired and rendered useless. He was looking hither and 
thither in order to seek some relief. Seeing him in distress, the 
Prophet of Allah (PBUH) took pity on him and encouraged the 
people that those having excess goods and means of 
transportation to help the man in distress. The best use of excess 
things is that they should be offered to those who are in need. 
This becomes even more important at the time of emergencies 
and war; man should not hesitate to spend whatever he can in 
these situations in the Cause of Allah. 
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(2) It is narrated by Hazrat Asma: The Messenger (PBUH) told me: “Do 
not hold (the charities), it will be held for you.” [Bukhari] 


Explanation: In another Saying narrated by Hazrat Asma bint 
Abu Bakr, that when she came to the Prophet of Allah (PBUH), he 
said to her: cabiial ts 2353) utile 4 6533 1245 ¥ “Do not hold (the money); 
otherwise, Allah will also hold it for you; spend it (in charity) as much as 
you can.”? 


It is understood from these Sayings that wealth is meant to be 
spent in good causes and is not meant to be kept hoarded. 


Bukhari, Muslim. 
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RIGHT OF A BEGGAR 
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(1) It is narrated by Hazrat Husain bin Ali that the Prophet of Allah 


(PBUH) said: “It is the right of the beggar (that his need is fulfilled) even if 
he comes on a horse.” [Ahmed, Abu Dawood] 


Explanation: That is, as far as possible, the beggar should not be 
turned back empty handed even ifhe comes on a horse. It means 
that even if he seems to be well off, he should be helped because 
he might be really in a distressful situation which has forced him 
to seek help. Hence, it is the right of the asker to pay him 
something as far as possible. However, if it is proved that the 
asker is a fraudster and has adopted begging as his profession, 
such a person should not be encouraged and helped. 


IJAARA (HIRE/REMUNERATION) 
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(1) Itis narrated by Hazrat Abdullah bin Mughaffil: Hazrat Thaabit bin 
Dhahhak claims that the Prophet of Allah (pBUH) prohibited share- 
cropping and while ordaining Iaara said: “There is no harm in it.” 


[Muslim] 


Explanation: Three kinds of remunerations are mentioned: (1) 
That remuneration which is received or paid as rent; (2) that 
remuneration which is paid to the labourers such as ironsmiths, 
carpenters, etc.; (3) that remuneration which is paid to an 
employee or is received as an employee. 


Gaara is a kind of agreement between two parties. For example, 
a person is employed for a particular work for a particular period 
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of time ona fixed remuneration. This type of agreement is lawful 
under the Islamic Law. It is mentioned in the Quran: eisSeds 3 
@ gi ade“If you had wished, surely you could have exacted some 
recompense for it.”? 


With regard to ijaara, it is necessary that its beneficial use should 
be determined. For example, ifa house is being let out on rent, it 
should be for residential purposes. It is also necessary that the 
agreement should be for a lawful activity. It is unlawful to let out 
a piece of land to establish a wine shop or a gambling den. The 
remuneration and rent should be fixed. It is mentioned in one of 
the Sayings that: 42145 3 2s 5h teins ge a alll 545 5 “The 
Prophet of Allah (PBUH) has prohibited hiring the labourer without fixing 
the remuneration.”* 


The prohibition of crop-sharing in this Saying pertains to those 
types of crop-sharing whose prohibition is clear. (For example, 
see Saying No.3 under Agriculture.) Most of the Islamic scholars 
consider crop-sharing as lawful. Imam Abu Yusuf and Imam 
Ahmed also consider it lawful. The expediency of fulfilling the 
need is also kept in view by the Islamic scholars in this regard. 
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(2) Itis narrated by Hazrat Ibn Abbas that the Messenger (PBUH) had cupping 


therapy carried out on him and he paid the remuneration to the cupping therapist, 
and he put medicine in his nose.” [Bukhari, Muslim] 


Explanation: That is, as part of the medical treatment, the 
Prophet of Allah (PBUH) had the cupping therapy carried out on 
him and paid the remuneration to the cupping therapist. 


It is understood from this Saying that use of medicines to treat 
diseases is lawful. If Allah has created diseases, he has also 


+The Quran, 18:77. 
2 Ahmed. 
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created medicines to cure them. Therefore, using medicines is 
not against Trust in Allah. 


GIFTS AND PRESENTS 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “If someone presents sweet basil do not return it, because it 
is light with pleasant smell.” [Muslim] 


Explanation: Islam likes exchange of gifts and presents between 
the Believers. This renders the mutual relationship more 
pleasant and strengthens it. If the gift is presented with love and 
sincerity, it should be accepted. However, if it is felt that there is 
lack of sincerity in presenting the gift, it can be refused. 
Similarly, if the gift is very expensive and it is felt that the 
presenter of the gift might be put into unnecessary difficulty, 
such a gift can also be refused. 


The Prophet of Allah (PBUH) has said that if a person gifts even 
sweet basil or a flower, it should not be refused; rather, it should 
be accepted most willingly. Such a gift does not financially 
burden the giver of the gift. Although it is a very light and 
inexpensive gift, but it is the best gift because its pleasant smell 
comforts the heart. 
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(2) Itis narrated by Hazrat Jabir that the Messenger (PBUH) said: “Any who 

is given a gift should recompense it ifhe finds the means, and the one who does 
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not find the means should praise (the one who has given the gift), because the 
one who praised he was grateful and the one who concealed he was 
ungrateful.” [Tirmizi, Abu Dawood] 


Explanation: When one receives a gift, he should try to 
recompense it by giving him a similar gift if he can afford to do 
so. If he cannot afford to do so, he should praise the giver of the 
gift and thus show his gratitude to him. Ifhe does not praise him, 
it means that he is an ungrateful person. 
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(3) It is narrated by Hazrat Usama bin Zaid that the Prophet of Allah 
(PBUH) said: “If a favour is done to someone and if he says to the doer of the 


favour “Jazak Allah Khair” (“May Allah grant you the best reward”) he 
praised him to the highest degree.” [Tirmizi] 


Explanation: Although “Jazak Allah Khair” is a supplication, it 
has been denoted in the aforesaid Saying as praising someone to 
the highest degree. Actually, when one prays for his benefactor, 
it means that he looks at the favour received with a sense of great 
gratitude and appreciation. Any kind of appreciation of the 
favour received is always considered as the praise of the 
benefactor. 


The Prophet of Allah (PBUH) himself used to accept gifts and 
recompense it. Hence, Hazrat Ayesha says: 2483 asaall i685 Si BE 
_\gzle “The Messenger (PBUH) used fo accept and recompense it too.”* 
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* Bukhari. 


136 Prophet Speaks - 4 


(4) It is narrated by Hazrat Abu Hurairah: I have seen that whenever the 
Prophet of Allah (PBUH) was presented with first fruit, he used to keep it 
on his eyes and lips and say: “O Allah, as You have showed us its start, 
show us its end too.” Then he used to give it to one of the children present 
with him. [Baihagi] 


Explanation: The objective of keeping the first fruit on the eyes 
and lips is to show respect to the fresh gift of Allah. On such 
occasions, the Prophet of Allah (PBUH) used to supplicate: “O 
Allah, as You have showed us its start, show us its end too.” It means to 
request Allah to give us opportunity not only to benefit from His 
gifts in the beginning but also till the end. Actually this world is 
the beginning of the gifts of Allah and its end will be iri the 
Hereafter. Hence, we request Allah to grant us not only His gifts 
in this world but also the eternal gifts of the Hereafter. 


Children too are similar to first fruits and hence by giving the 
first fruits to the children, the Prophet of Allah (PBUH) 
demonstrated his excellent taste and insight. 
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(5) It is narrated by Hazrat Abu Umama that the Prophet of Allah 
(PBUH) said: “Any who interceded on behalf of someone and he, in turn, 


Gave him a gift for it, and he accepted it, he arrived at the great gate 
among the gates of usury.” [Abu Dawood] 


Explanation: That is, if the intercessor accepts the gift, he 
indeed has stepped towards usury. This opens up ways of illegal 
gratifications, for which undesirable intercession will be made. 
The mentality in usury is similar where usurer becomes selfish, 
and is not bothered about lawful and unlawful activities. His 
heart gets devoid of any mercy, and everyone knows that 
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benevolence is the soul of the Islamic society, protecting which is 
the duty of every Believer. 


BORROWING 
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(1) Itis narrated by Hazrat Anas that once there was a scarein Madinah 
when the Messenger (PBUH) borrowed the horse of Abu Talha which was 
called “al-Mandub” and rode (towards the point of scare). When he 
returned, he said: “We did not see anything and we found this (horse) like 
asea.” {Bukhari, Muslim] 


Explanation: There was a scare in the Madinah; people, for 
some reason, thought that the enemy forces might have attacked. 


The bravery of the Prophet of Allah (PBUH) could very well be 
gauged from this Saying. In spite of a dangerous situation, he 
went alone to investigate and after investigating the matter, he 
returned and pacified the people that there was no cause for 
panic as he found no enemy forces attacking the city. It is also 
understood from this Saying the sense of responsibility that the 
Prophet of Allah (PBUH) had. 


Mandub in Arabic means slow-paced. Since the horse on which 
the Prophet of Allah (PBUH) rode to investigate was very slow- 
paced, he was called al-Mandub. However, because of the 
blessings of the Prophet of Allah (PBUH) it became fast. 


It is further understood from this Saying that borrowing things 
is permissible. One should readily lend things to others. That 
society would be a very selfish society where people do not help 
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each other and everyone is concerned with his own benefits and 
advantages. 
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(2) It is narrated by Hazrat Abu Umama: I have heard the Prophet of Allay 
saying: “Borrowed things should be returned; “minha” should be returned; 
debt should be paid back; and the guarantor should pay the guaranteed 
amount.” [Tirmizi, Abu Dawood] 


Explanation: That is, if a thing is borrowed, it should be 
returned immediately after it has been made use of; it should 
never be taken possession of. 


Minha means that animal or land or tree, or any other similar 
thing which is lent to someone on a temporary basis so that he 
can make use of the milk or fruits, etc. In minha opportunity is 
give only to take benefit out of the thing lent. After making use of 
the thing, it should be returned to its rightful owner. The’ man 
who lends his things without any compensation shows his 
generosity and benevolence. Hence, he should be thanked and 
the thing he has lent should be returned to him after making use 
of ir. 


BESTOWMENT 
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(1) It is narrated by Hazrat Ibn Umar that he was with the Messenger on a 
journey and he was mounted on a stubborn camel of Hazrat Umar. When it 
went ahead of the Messenger (PBUH), his father (Hazrat Umar) said: “O 
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Abdullah, no one should go ahead of the Messenger (PBUH).” The Messenger 
(PBUH) said to him (i.e., Hazrat Umar): “Sell it to me.” Hazrat Umar said: 
“You can have it.” He (the Prophet) bought it and then said: “O Abdullah, you 
can have it; you can do whatever you want to do with it.” [Muslim] 


Explanation: It is understood from this Saying that showing 
respect to the Prophet of Allah (PBUH) is essential on every 
occasion and in every situation. Hence, Hazrat Umar did not like 
that any mount should go ahead of the mount of the Prophet of 
Allah (ppuH). 


After buying the camel from Hazrat Umar, the Prophet of Allah 
(PBUH) gave it to Hazrat Abdullah bin Umar and said to him that 
he could either keep it with him, or sell it, or do whatever he 
wanted to do with it, since he was its owner. 

Donating a thing willingly to someone is known as bestowment 
or gifting. House, apparel, money, etc. can be gifted. Bestowing 
and giving presents to each other are highly desirable acts under 
the Islamic Law. This is such a good deed that Allah has 
recommended it. The Prophet of Allah (PBUH) has also said: = 4 
425 Srovild opi og ai Lil G5 435) oj 43 Lan 3 “Any who wants to be delighted 
with the abundance in his sustenance and that he should be remembered 
for long, he should be merciful to his relatives.” 

One of the conditions of bestowment is that the person to whom 
the thing has been bestowed should accept it and take possession 
of it. If the bestower of the bestowed thing dies before the thing 
bestowed was taken possession of, the bestowment gets 
cancelled and his legal heirs become entitled to it. 
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? Bukhari. 
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(2) It is narrated by Hazrat Ibn Abbas that the Messenger (PBUH) said: 
“One who takes back the thing he has bestowed is like the dog that vomits 
and then consumes his vomit back. [Bukhari] 


Explanation: That is, taking back the bestowed thing is a very 
mean and reproachable act. The Prophet of Allah (PBUH) has 
described the meanness of the act with an example. 
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(3) It is narrated by Hazrat Jabir that the Messenger (PBUH) said: 
“Umra is permissible for those who have right to it, and “Rugba’” is 
permissible for those who have a right to it.” 

{Ahmed, Tirmizi, Abu Dawood] 


Explanation: Ifa man gives his house or orchard to someone by 
stipulating that as long as you are alive you can reside in the 
house or utilise the income from the orchard, it is known as 
Bestowment of ‘Umra; Islam has permitted it. If a person bestows 
absolutely his property to another person, i.e., for example, 
bestows his house as ‘Umra to another person, the man bestowed 
with the house becomes its absolute owner and after his death his 
legal heirs become entitled to it. Hence, the Prophet of Allah 
(PBUH) has said in this regard: 4) 2103 3,4! 6 241i “Umra is for the one 
to whom it has been bestowed.” However, if the bestower says that I 
am bestowing the property only for your lifetime, then its 
ownership reverts back to the bestower after the death of the 
person to whom it had been bestowed. Hence, the Prophet of 
Allah (pBuH) has said in this regard: sol he bs dee HEI LE 
lje-Go i! “If itis said that this is for you till your lifetime, it returns back 
to its owner.”* 


? Bukhari. 
2 Muslim 
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The example of Rugba is: A person bestowing his house to another 
person by stipulating that it would belong to that person till his 
lifetime, and if he dies before the bestower, its ownership will 
revert back to the bestower, and if the bestower dies before the 
person who has been bestowed with the house, the ownership of 
the house will remain with the person bestowed with it. The 
Prophet of Allah (PBUH) did not like the Ruqba, because both the 
parties eagerly await and desire for the death of each other. Satan 
may persuade any one of them to take a wrong step in this regard. 
Majority of the Islamic scholars prohibit Ruqba. But if someone 
stipulates Ruqba bestowment, it would be considered as ‘Umra 
bestowment. If the bestower has stipulated absolute Ruqba, then 
the person who has been bestowed and his legal heirs will become 
owner of the bestowed property, and if the bestower has 
stipulated the condition of its return, this bestowment can be 
taken back; otherwise, it cannot be taken back. 


The Prophet of Allah (PBUH) has dissuaded from “Umra and 
Ruqba, and has said that they cause one’s ownership to get 
transferred to another person, and after his death his legal heirs 
become its rightful owners. Therefore, without any dire need, it 
is not desirable in Islam to unnecessarily bear financial losses. 
Sometimes, a person acts under the influence of emotion which 
later becomes the cause for severe difficulties and regret. 
Therefore, it is better to desist from such deeds which might later 
put one to severe test and trial. 
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(4) Itis narrated by Hazrat Abdullah bin ‘Amr that the Prophet of Allah 


(PBUH) said: “No one should take back his bestowment except the father 
from his son.” [Nasai, Ibn Maaja} 


Explanation: The nature of relationship between father and son 
is quite different from other general kinds of relationships. 
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Therefore, as the father can make use of the wealth of his son, he 
can also take back the property he has bestowed to his son as and 
when required. 
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(5) It is narrated by Hazrat Nu’man bin Basheer: My father carried me 
and took me to the Prophet of Allah (PBUH) and said: “O Prophet of Allah, 
bear witness that I have bestowed to Nu*man such and such thing out of 
my property.” He (the Prophet) asked: “Have you bestowed to each of your 
sons similar to what you have bestowed to Nu*man?” He (my father) said: 
“No.” He (the Prophet) said: “Then take someone else as a witness on 
this.” Then he said: “Would you not be delighted if others treat you with 


reverence equitably?” He (my father) said: “Yes, indeed.” He (the Prophet) 
said: “Then do not do it.” [Muslim] 


Explanation: The Prophet of Allah (PBUH) refused to be a witness 
on an oppressive act by saying: “Take someone else as a witness on 
this.” 


This Saying instructs that it is not right to discriminate between 
the children. As the father expects all his children to treat him 
reverently, he should also treat his children equitably. Ifhe gives 
a thing to one child, he should give similar things to all his 
children. It is against the Islamic teachings to discriminate 
between the children. 
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(1) It is narrated by Hazrat Abdullah bin Umar that (his father) Hazrat Umar 
got some land in Khaibar (as war booty). He came to the Messenger (PBUH) and 
said: “O Prophet of Allah, I got a land in Khaibar of the kind that I had never got 
such a property before; what do you instruct me about if?” He said: “If you wish, 
bequeath the actual land and give its income in charity.” Hence, Hazrat Umar 
(after bequeathing the land) declared it a charity that the actual land neither 
should be sold, nor gifted, nor should it be divided amongst his legal heirs, and its 
income should be spent on the poor, the kindred, in setting free the slaves, on 
travellers, and on guests; there is no harm if its administrator (and his family) eat 
out of it in a conventional manner, except that he should not eat it to become 
wealthy.” [Bukhari, Muslim] 


Explanation: After the conquest of Khaibar, the Prophet of Allah 
(PBUH) had divided half of its land amongst the Mujahidin. 
Hazrat Umar felt that the piece of land he got as his share was 
quite valuable as the lands of Khaibar were usually very fertile. 
He wanted to give it in the Cause of Allah and thus obtain the 
Good Pleasure of Allah. He consulted the Prophet of Allah (PBUH) 
in this regard. He suggested that the land be bequeathed as it 
could be a source of perennial charity. On the suggestion of the 
Prophet of Allah (PBUH), Hazrat Umar made a religious 
endowment of the land and fixed the heads of expenditure under 
which its income was to be spent. These heads were almost 
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similar to the heads of expenditure fixed for the Zakat (see Verse 
60 of Chapter 9 of the Quran). As far as the administrator of the 
property was concerned, Hazrat Umar stipulated that he could 
utilise the income of the property for himself and his family or 
his guests in the conventional manner; he should not utilise it to 
become wealthy. 


When a religious endowment (waqf) of property is made, it can 
neither be gifted nor can be divided amongst the legal heirs of the 
endower. Its income is spent under the heads fixed by the 
endower. When an announcement of the waqf is made or it is 
handed over to the one to whom it has been endowed, it can 
neither be cancelled nor can it be sold or gifted. The endower of 
the property loses its possession once it has been endowed and 
will always remain a perennial charity. If the endowed property 
were to become non-productive, it is the opinion of some Islamic 
scholars that it should be sold and its value should be utilised for 
the works for which the endower had endowed the property in 
the first place. Details can be found in the books of Islamic 
jurisprudence. 


As has been described by Hazrat Shah Waliullah in his book 
Hujjatulla al-Baligha, there was no concept of waqf in the Arabian 
society before Islam. 
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(2) It is narrated by Hazrat Sa‘d bin “Ubada: I asked: “O Prophet of 

Allah (PBUH), my mother has expired, which charity would be better (in 


her favour)?” He said: “Water.” Hence, he got a well dug and said: “This 
ts for the mother of Sa*d.” [Abu Dawood, Nasai] 
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Explanation: It is understood from some other narrations that 
at the time of the death of Sa‘d’s mother, Hazrat Sa‘d was not 
present; he was journeying. On his return from his journey, 
Hazrat Sa‘d came to the Prophet of Allah (PBUH) and said: “Had I 
been with my mother, she would have advised me to give 
something in charity on her behalf. Hence I would like to give 
something in charity; what kind of charity would be more 
rewarding?” The Prophet of Allah (PBUH) told him to get a well 
dug. Hence, he got a well dug in the place where it was very much 
needed and made a religious endowment (waqf) so that her 
mother could get its reward. Some other narrations indicate that 
he had endowed an orchard. It is quite possible that he might 
have got the well dug in this orchard and then made a waqf of 
both the properties. 


It is understood from this Saying that the perception of 
conveyance of reward is not un-Islamic. A good deed can be 
performed for the conveyance of its reward to the dead person. 


LOAN 
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(1) It is narrated by Hazrat Imran bin Husain that the Prophet of Allah 
(PBUH) said: “Any who has a right over another person (such as loan, 
etc.), and he defers it, he will be rewarded everyday (for the deferred 
period) with the reward of a charity.” [Ahmed] 


Explanation: One of the important utilisations of wealth is to 
help the needy by extending them (interest-free) loans. This 
carries more reward than giving in charity. Because there is 
always a lingering apprehension that the loan may not be 
returned on time or it may not be paid back at all. On the 
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contrary, a man gets contented when he gives something in 
charity that he is hopeful of getting the reward from Allah. 


It has been instructed in this Saying that the loanee should always 
be treated with kindness and mercy. Ifhe is not able to repay the 
Joan in time, he should be given more time to do so. This is also a 
good deed which is rewarded with the reward at the rate of one 
charity per day during the entire deferred period. 


It is a fact that there is no place in Islam for selfishness, hard- 
heartedness and cruelty. There is a fundamental difference 
between Islam and materialism. Materialism is not interested in 
any activity which does not result in materialistic benefits. On 
the contrary, Islam gives importance to man’s character and 
conduct. You cannot expect lofty character and conduct from a 
materialist. Allah likes only those deeds which take man to loftier 
stages of human character and conduct. 
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(2) Itis narrated by Hazrat Abdullah bin Umar that the Prophet of Allah 
(PBUH) said: “Every sin of a martyr is pardoned except the debt.” 

[Muslim] 
Explanation: It is stated in another Saying by the Prophet of 
Allah (PBUH): si ab cate pb alt Joss, dad 95 8 3B ony weed Sadi tolls 
oak 3S Mihi O55 bs G55 atles cate pb al Ja dat pd cole ball ag 
4833 “By the Entity in Whose hand is Muhammad's life, ifa man is killed in 
the Way of Allah; then given life again, and again gets killed in the Way of 
Allah; then given life again, and again gets killed in the Way of Allah; then 
given life again, he cannot enter the Paradise if he has debt on him until his 


debt is not paid.” That is, even repeatedly getting martyred cannot be 
a penitence for the debt. 


1 Ahmed, Sharah al-Sunnah. 
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Where the Prophet of Allah (PBUH) has instructed to be kind and 
merciful towards the loanee, he has also strongly stressed that 
the loanee should try his best to repay the loan as early as 
possible. He should know that he cannot enter the Paradise 
because of non-payment of the loan. Not repaying the Joan is an 
irresponsible act. 
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(3) Itis narrated by Hazrat Abu Hurairah that whenever a dead man’s bier, who 
was in debt, was brought to the Prophet of Allah (PBUH), he used to ask: “Has he left 
anything to pay off his debt?” Ifhe was told that he had left sufficient to pay off, he 
used to pray (his funeral prayer); otherwise, he used to tell the Muslims: “Pray for 
your companion.” When Allah opened the gates of victories on him, he stood up and 
said: “I have the first right over the Believers than their own souls. Hence, anyone 
from among the Believers dies and leaves behind debt, its repayment is on me, and 
any who leaves behind wealth, itis for his heirs.” [Bukhari, Muslim] 


Explanation: It would be quite unfortunate for any dead person 
ifthe Prophet of Allah (PBUH) refuses to offer funeral prayers over 
him. The reason behind the Prophet of Allah (PBUH) refusing to 
offer funeral prayers of the dead person who was in debt seems 
to warn the people that it is a very serious crime to die while in 
debt. Apart from this, another reason seems to be that the 
Prophet of Allah (PBUH) wanted to generate a feeling of sympathy 
in the people towards the indebted dead person and a way out is 
found to pay off his debts. Hence, it is reported in another 
narration that on one occasion the Prophet of Allah (PBUH) 
refused to offer the funeral prayers of an indebted person and 
asked the other Muslims to offer the prayers; then Hazrat Ali 
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stood up and said: 4335 <2 “O Prophet of Allah, his debt is on me.” 
Then the Prophet of Allah (PBUH) performed the funeral prayers. 


Similarly, on another occasion a dead person was in debt of three 
Dinars and had left nothing behind him to pay off the debt. When 
the Prophet of Allah (PBUH) refused to perform the funeral 
prayers and asked the other Muslims to perform the prayers 
instead, Hazrat Qatada said: 445 ¢fes ain dts azie thie “Perform the 
Prayers O Prophet of Allah, his debt is on me.”* Then the Prophet of 
Allah (PBUH) performed the funeral prayers. 


Later when the Islamic State became rich because of conquests, 
the Prophet of Allah (PBUH) made the announcement that he 
would be responsible for the payment of debts of the indebted 
dead persons. In another Saying the Prophet of Allah (PBUH) has 
Stated: (fe5 gis elite 5 3 3 a5 ay Ye 345 Ss “Anyone who leaves 
behind wealth, it belongs to his family members, and any who has left 
behind debt or weak children, the debt shall be transferred to me and it 
shall be my responsibility to look after his children.” ? 
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(4) Itis narrated by Hazrat Abu al-Yusr: I heard the Prophet of Allah (PBUH) 


saying: “Any who gives time to the impoverished or writes of his loan, Allah 
will shelter him under his shelter.” [Muslim] 


Explanation: That is, such a person will always be under the 
mercy and protection of Allah. Allah will certainly treat that 
person with mercy and kindness who treats Allah’s servants with 
kindness by extending them more time to pay back their debts 
when they have become impoverished or writes off the debts to 
free them from their anxieties. 


* Sharah al Sunnah 
> Bukhari 
> Muslim. 
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(5) It is narrated by Hazrat Abu Qatada: I heard the Prophet of Allah 
(PBUH) saying: “Any who gives time to the impoverished or writes off his 
loan, Allah will save him from the torment of the Day of Judgement.” 

[Muslim] 


Explanation: The Day of Judgement will be very harsh and 
dreadful. Only those will be protected from its hardship who do 
not like others to face any kind of hardships in this world. The 
Day of Judgement will actually manifest as the true picture of our 
life. Our being is actually an ethical being. The Day of Judgement 
will be pleasant or dreadful according to our morality. When a 
person does not like to see others in trouble, Allah will also not 
put him to trouble on the Day of Judgement. 
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(6) It is narrated by Hazrat Abu thes that the Messenger (PBUH) 
said: “Any who takes the money of the people (on loan) and has the 
intention to pay it back, Allah will make ways for him to repay, and any 
who takes it with the intention of wasting it (i.e., not repaying it), Allah 
will ruin him for this.” [Bukhari] 


Explanation: If the intention is right, Allah will create means to 
repay the debts, and sometimes Allah does it in such a strange 
manner that man gets bewildered. However, if someone takes 
the loan with the intention of not repaying it, he should not think 
that he is very clever. Actually, he is incurring great loss. He 
would have caused monetary loss to the ones who have Jent him 
the money, but the loss that he incurs will be more than the 
monetary losses caused by him to others. He is actually 
destroying his personality and has become characterless. A 
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characterless person is like a dead body and none likes to have a 
dead body with him. Moreover, when Allah decides to ruin 
someone, we cannot even guess the extent of ruination and 
ignominy that he has to face. 


Pa ers zea 5.97 6) oe ay F * Veda Tee 
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(7) It is narrated by Hazrat Abu Musa that the Messenger (PBUH) said: 
“Apart from the greatest sins from which Allah has restrained, the great sin 
in the sight of Allah with which a servant meets Him is a man dying in such 
a state that he is in debt and he has not left sufficient wealth to pay off the 
debt.” [Ahmed, Abu Dawood] 


Explanation: Amongst the greatest of the sins, from which one 
should desist, is the great sin of passing out of this world in debt 
and meeting Allah in such a state that he is carrying with him 
marks of ignominy on him. Every Muslim should try his best to 
lead his life in this world as an obedient servant of Allah so that 
he could meet Allah in such a state that Allah could bestow His 
mercies on him. 


(te) fill gh las gall U5. 25 dls ls 558 Gl 85 (W) 
(8) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah (PBUH) 
said: “Deferment of the rich is oppression.” [Bukhari] 


Explanation: The one who defers repay nent of his debts even 
when he is in a position to do so, commits oppression. In other 
words, it means that even though he has freed himself from his 
financial constraints, he has not been able to free himself from 
the constraints of heart. It is ungratefulness to put that person to 
unnecessary hardship who has helped one in the hour of his need. 
Show of one’s gratitude is to be kind to the one who has been kind 
to him. 
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When you ponder over the matter deeply, you will understand 
that apart from the financial debts, there are many other kinds of 
debts which we owe to Allah, his Religion, our kindred and other 
people, which we have been obligated to pay back. If we 
procrastinate or delay in the repayment of these debts in spite of 
being in a position to do so, we will be regarded as oppressors. It 
is our responsibility to understand our duties and try to 
discharge them as far as possible. Procrastination in this regard 
is oppression and oppression never delivers good results. When 
Allah has created us, has given us the sustenance to live and also 
bestowed us with guidance, the best way of showing our 
gratitude and gratefulness to Him is to live as His obedient 
servants, and take part in the struggle to establish His Religion 
on earth. 


Similarly, we are indebted to our parents who have brought us up 
with love and affection and great pains. Hence, it is our 
responsibility to look after our parents in their old age and never 
cause any annoyance to them. Similar are the rights of others 
which we have to fulfil. Ignoring or procrastinating to fulfil such 
rights is considered oppression. 


a tty totes e |e B74.7- 71 Ye cts e475 eee zee 
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(9) Itis narrated by Hazrat Ayesha that the Prophet of Allah (PBUH) used 


to supplicate in the Prayer and say: “O Allah, I seek your refuge from the 
sin and the debt.” [Bukhari] 


Explanation: It is understood from this Saying that when the 
Prophet of Allah (PBUH) used to seek refuge of Allah from sin and 
debt, we should also seek refuge from Allah from sin and debt, 
because without Allah’s help we can neither protect ourselves 
from sin nor from any other troubles and difficulties. Allah is 
Omnipresent and Omniscient. He has control over everything 
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and we should always trust him and revert back to Him when 
faced with difficulties and seek his help. 


CHARS B35 Biol Je USK dU a ate oh le 325 (1) 


(s5!o52!) TERY 
(10)It is narrated by Hazrat Jabir bin Abdullah: “The Messenger (PBUH) had my 
debt on him. When he repaid it, he gave me more.” [Abu Dawood] 


Explanation: The Prophet of Allah (PBUH) has said in another 
Saying: lind pgiiadi ill 45 615 “The best man among the people is that 
who is good in repayment of his debts.” We find many incidents in 
the Traditions of the Prophet of Allah (PBUH) where he has repaid 
his debts in a more excellent manner and he has also ordained 
others to do so. For example, he bought a trouser, and paid to the 
seller more than the price agreed upon. Hence, it is understood 
from this that if a person pays more than the amount he owes, it 
is not considered as usury, provided this is not a pre-determined 
excess payment. For example, ifa person gives to someone a loan 
of Rs.500 for a fixed period and levies the condition that at the 
time of repayment Rs.20 in addition to Rs.s00 is to be paid, this 
is usury and it is prohibited. 


HUI debe Babli Ups JB TS Gsle of els (383 (11) 
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(11) It is narrated by Hazrat Bara bin ‘Aazib that the Prophet of Allah 
(PBUH) said: “The indebted man will be confined because of his 
indebtedness; he will complain Allah about his solitude on the Day of 
Judgement.” [Sharah al-Sunnah] 


Explanation: That is, the indebted person will be deprived of the 
company of the righteous people. Because of his indebtedness he 


Muslim. 
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will have to face the torment of solitude. He will complain about 
it to Allah on the Day of Judgement, but he will not get any 
reprieve unless his debts are not repaid. The Prophet of Allah 
(PBUH) has stated in another Saying which was narrated by 
Hazrat Abu Hurairah that: 4% 42 35 ai, 4a’ goball jail “The 
soul of the believer remains suspended because of his indebtedness until it 
is not repaid.” * 


The suffering of solitude whether it is during the intermediate 
period (in barzakh) or in the Hereafter, is a very horrible thing. It 
is understood from the Sayings that the righteous Muslims will 
not have to face the torment of solitude either in the intermediate 
period or in the Hereafter. 


It should be kept in view here that if a person takes loan for 
defraying his rightful expenditures and not for extravagances 
and has every intention to repay it, and dies before repaying the 
loan, he is not to be considered an offender. It is expected that 
Allah will pacify his debtors by His mercies on them and thus 
repay his loans and save him from the torture of solitude. It is 
also expected that the Islamic Government or the Islamic society 
will make arrangements to repay the loans of such an indebted 
deceased person to save him from the torments of the Hereafter. 


ENTRUSTMENT 


EAS Hail oy MN 45 LAL ST: 1S Big! ye & 53554 (1 Ge (\) 
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(1) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “Return the entrusted thing to the one who has entrusted it to you, 
and do not cheat the one who has cheated you.” 

[Tirmizi, Abu Dawood, Darmi] 


1 Shafi’, Ahmed, Tirmizi, Ibn Maaja. 
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Explanation: That is, do not betray the one who has trusted you. 
If he has entrusted you with a precious thing or money for 
safekeeping, return it to him immediately whenever he demands 
it. Ifsomeone has cheated you, you should not cheat him back. If 
you cheat him, you will also become a cheater and a Believer will 
never stain his character with the sin of cheating. The thing that 
a Believer safeguards the most is his character and conduct. 


Entrustment means entrusting something precious for 
safekeeping so that the one who has entrusted it can take it back 
whenever needed. If the entrusted thing gets lost or destroyed 
unintentionally, the man entrusted with the thing is not held 
responsible for it, provided he has done everything possible to 
safeguard it. 


INTERDICTION 


G89 BS MB al hts ade a ibs Gf abs 5 Gall 5 (0) 
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(1) It isnarvated by Hazrat Anas bin Malik that a man in the era of the Prophet 
of Allah (pBuH) used to do trading but there was weakness in his judgement. 
Hence, his kindred came to the Messenger (PBUH) and said: “O Messenger of 
Allah, interdict such and such person because he trades but there is weakness in 
his judgement.” Hence, the Messenger (PBUH) called him and interdicted him 
from trading. He said: “O Prophet of Allah, I cannot refrain myself from 
trading.” He (the Prophet) said: “If you cannot give up trading, then say (while 
trading) there is no sale and fraud in this.” [Tirmizi, Abu Dawood, Nasai] 
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Explanation: Interdiction is stopping someone to undertake 
financial dealings because of young age or insanity or imbecility 
or indigence. It has been mentioned in the Holy Quran: 


gs absb3315 es 2ST abn See oll sisal clean 138 Ys 
EC LENE edi Meso bse Ie i ahldbs shrehts 


(1304) “B@lgal gi RISC LEI 5g Bhat 
“To those weak of understanding make not over your property, which 
Allah has made a means of support for you, but feed and clothe them 
therewith, and speak to them words of kindness and justice. Make 
trial of orphans until they reach the age of marriage; if then you find 
sound judgement in them, release their property to them.” 

(The Quran, 4:5-6) 


When Hazrat Mu‘az was in debt, the Prophet of Allah (PBUH) 
interdicted him from undertaking any financial dealings. Then, 
he repaid all the loans of Mu‘az out of his property.’ 


As explained by Imam Ibn Hajar and Imam Nawawi, the person 
on whom the people had asked the Prophet of Allah (PBUH) to 
place the interdiction was Hazrat Habban bin Mungiz. 


It is gathered from this Saying that the Prophet of Allah (PBUH) 
was very kind towards the people and tried to allow them as much 
concession as possible. 


RECOMPENSE © 
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‘ Darqutni, Hakim. 
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(1) It is narrated by Hazrat Jasra bint Dajaja: Hazrat Ayesha said: “I 
have not seen anyone cooking food like Safia used to cook the food for the 
Prophet of Allah (PBUH). Once she sent it (to my house when it was my 
turn), a tremor seized me (because of envy) and I broke the vessel. I asked: 
“O Prophet of Allah, what is the recompense for what I did?” He said: “A 
vessel similar to the vessel, and the food similar to the food.” 

{Abu Dawood] 


Explanation: That is, when Hazrat Safia sent food for the 
Prophet of Allah (PBUH) when he was at the house of Hazrat 
Ayesha, she did not like it and felt envious. At that time, even the 
Prophet of Allah (PBUH) said to his Companions who were 
listening to the incident: p&4i 2512 “Your mother became envious,” ' 


If one person causes losses to another person or wastes his 
things, it should be compensated. It should be understood here 
that it is not lawful to cause loss to the other person in retaliation; 
only recompense is permitted. 
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(2) It is narrated by some men of the People of Abdullah bin Safwan that the 
Prophet of Allah (PBUH) said: “O Safwan, have you got some weapons?” He 
said: “On loan or by force?” He (the Prophet) said: “No; rather on loan.” He 
(Safwan) lent 30-40 armours and the Prophet of Allah (PBUH) fought (with 
these armours) in Hunain. When the pagans were defeated, the armours of 
Safwan were collected out of which some had been lost. The Messenger (PBUH) 


* Bukhari 
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said to Safwan: “We have lost some of your armours; shall we recompense 
you?” He said: “No, O Prophet of Allah. What I find in my heart now was not 
there on that day.” [Abu Dawood] 


Explanation: That is, Safwan said that since he had become 
Muslim, he would not accept any recompense for the lost 
armours. Hence, it is understood from this that the person who 
has incurred loss due to negligence of another person, can give 
up the compensation. 


FAMINE 
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(1) Itis narrated by Hazrat “Abbad bin Shurahbeel: “When I was troubled by 

the famine, I entered one farm among the farms of Madinah and rubbed some 

ears of corn, ate some and carried some in my cloth. At that moment, the owner 

arrived; he beat me and seized my cloth. I came to the Prophet of Allah (PBUH). He 

said to him (the owner): “Why didn’t you teach when he was ignorant, and why 

didn’tyou feed him when he was hungry, or he said, starving?” On his (Prophet's) 

orders, he returned my cloth and gave me food grains measuring one wasaq or half 
wasaq (about 60 or 30 Saa‘).” [Abu Dawood] 


Explanation: That is, the Prophet of Allah (PBUH) admonished 
the owner of the farm that he should not have beaten the man 
who entered his farm and that instead he should have treated 
him with kindness and advised him that he should not have 
ruined the farm. 
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It is understood from this Saying that we should treat with 
kindness the starving and indigent particularly during famine 
and try to feed them. Also it is obligatory to teach the ignorant 
the religious teachings as it is obligatory to feed the hungry. 


LAW OF INHERITANCE 


On the death of a Muslim, his wealth and property gets divided 
amongst his legal heirs. Islam has given clear instructions in this 
behalf. The shares which have been fixed by the Quran and the 
Sunnah are called Farayaz. Transfer of the shares of the legal heirs 
in the property of a dead person is known as inheritance. It is 
necessary to explain some of the terminologies used in this 
regard. 


Zil-Furooz (First tier of heirs): Those individuals who are 
genealogically related to the deceased and whose shares have 
been fixed by the Islamic Shariah. 


“Asbah (Second tier of heirs): Those who are genealogically 
related to the deceased through a chain of males. They are 
entitled to receive whatever remains over after the shares of the 
Zil-Furooz. 


Zil-Arhaam (Third tier of heirs): Those who are related 
through the chain of the woman, e.g., maternal aunt, grand- 
daughter, etc. 


Real brothers and sisters: Those who are the offspring of the 
deceased; their mother should also be one and the same. 


“Alati brothers and sisters: Those whose father is one but 
mothers are different. 


Akhyafi brothers and sisters: Those whose mother is one but 
fathers are different. 
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Mahjoob: Those who are not considered the inheritor of the 
deceased in the presence of other inheritors. Two situations are 
possible in this regard; either his share gets reduced or he does 
not get any share at all. 


Usool: Father, grandfather and great grandfather of the 
deceased. 


Furoo*: Sons, grandsons, daughters and grand-daughters of the 
deceased. 


Before the division of the wealth and property of the deceased, 
three heads of expenditure are deducted: funeral expenditure, 
defraying the debts, and fulfilling the will. It is necessary to pay 
off the debts and fulfil the will before the division of the 
inheritance. The inheritance should be divided according to the 
shares fixed by the Islamic Shariah. Sometimes for some reason 
or the other, an inheritor becomes ineligible to receive his share 
of inheritance or his share gets reduced. 


Reasons for Deprivation of the Inheritance 


Unbelief: Even being related to each other, a Muslim cannot be 
the inheritor of a non-Muslim nor a non-Muslim can be the 
inheritor of a Muslim. 


Murder: If a person intentionally murders another person, he 
cannot be the inheritor of the murdered person even if he is 
related to him. 


Slave: A slave can neither be the inheritor ofa free man nora free 
man can be the inheritor of a slave. Whether the slave is a 
complete slave or an incomplete slave, he can neither be an 
inheritor nor can he receive any inheritance. But some Islamic 
scholars give exception to the incomplete slave. According to 
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them, he can be an inheritor and receive inheritance to the extent 
to which he has attained his freedom. Hazrat Ibn Abbas has 
narrated about that slave of the Prophet of Allah (PBUH) who had 
been partially freed that: ai, gré s 38 Je A533 54, 293 “According to the 
extent of his freedom, he will be the inheritor and will receive 
inheritance.” * 


Fornication: The child born out of wedlock cannot inherit from 
his father nor can his father receive inheritance from him. 
However, he can inherit from his mother and his mother can 
inherit from him. The Prophet of Allah (PBUH) has said: pall AH 
sell otalls “The offspring is of the master of the bed and stones are for 
the fornicator.” * 


Li'aan: In the event of Li‘aan between husband and wife, the 
child cannot inherit from the father nor the father inherit from 
the child. 


Born dead: If the child does not cry at the time of the birth and 
is born dead, neither can he be a successor nor anyone else can be 


* Al-Mughni. 

2 Bukhari, Muslim 

> An oath which is taken by both the husband and wife when the husband 
accuses his wife of adultery and when the husband is not able to produce four 
witnesses in support of his accusation; in such circumstances the Holy Quran 
instructs: “And for those who launch a charge against their spouses, and have (in 
support no evidence but their own — their solitary evidence (can be received) if they bear 
witness four times (with an oath) by Allah that they are solemnly telling the truth; and 
the fifth (oath should be) that they solemnly invoke the curse of Allah on themselves if 
they tell a lie. But it would avert the punishment from the wife if she bears witness four 
fimes (with an oath) by Allah, that (her husband) is telling a lie; and the ‘fifth (oath 
should be) that she solemnly invokes the wrath of Allah on herself if (her accuser) is 
telling the truth.” (The Quran, 25:6-9) After such swearing, divorce takes place, 
and the child in the womb of the wife is not considered descendent of the 
father, but of the mother. [Translator] 
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his successor, because inheritance is related to life as has been 
described above. 


Zil-Furooz are those inheritors whose shares have been fixed by 
the Islamic Law. They are 12: four men and eight women. They 
are as follows: 


Men: (1) Father; (2) Grandfather and others in ascending order; 
(4) Husband; (4) Akhyafi brother (i.e., the one whose mother is 
one but father is different). 


Women: (s) Wife; (6) Mother; (7) Paternal grandmother, 
Maternal grandmother; (8) Daughter; (9) Grand-daughter; (10) 
Real sister; (11) “Alati sister (i.e., the one whose father is one but 
mother is different); (12) Akhyafi sister (j.e., the one whose 
mother is one but father is different). 


11, Father means only that person who is genealogically related to the deceased; 
step-father is not included in it. 

2. Grandfather includes father of the father, father of the grandfather and 
similarly all forefathers in the ascending order. 

3. Husband and wife mean that man and woman who have been legally married; 
if they are not legally married they cannot be inheritors of each other. 

4. Akhyafi brother and sister mean those whose mother is one and fathers are 
different. 

s. Grand-daughter includes daughter of the son, daughter of the grandson, 
daughter of the great grandson and similarly all girls in the descending order. 

6. Real sister is that who was born of the same father and mother. 

7. Alaati sister is that whose father is one, but mothers are different. 

8. Mother is the one from whose womb one is born; step-mother is not included 
in it. 

9. Paternal grandmother means the deceased's grandmother, great- 
grandmother and all in the ascending order; it includes the mothers of these 
grandmothers and their paternal grandmothers. Maternal grandmother 
includes mother of the mother, mother of the grandmother and similarly all 
maternal grandmothers in the ascending order. (Majmu*a Qwaneen-e-Islami, 
Published by All India Personal Law Board, New Delhi) [Translator] 
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Paternal grandfather and grandmother and maternal 
grandmother, real sister and ‘alati are not the real inheritors. 
Paternal grandfather acts in place of the father and hence in the 
presence of father, he is not eligible for inheritance. Similarly, 
paternal grandmother and maternal grandmother act in place of 
mother and hence in the presence of father, they are not eligible 
for the inheritance. Sister in respect of inheritance acts as a 
daughter. 


‘Asbah are those inheritors whose shares have not been fixed. 
They are eligible to get the remaining portion of the inheritance 
after it has been distributed amongst the zil-furooz. These 
inheritors are four: 


Son, then grandson, great-grandson and similarly all grandsons 
in descending order. 


Father, then grandfather, great-grandfather and similarly all 
forefathers in the ascending order. 


Real and step-brothers and their sons (even if they are in the 
ascending order). 


Paternal uncle, his son, and grandson. 


Father is zil-farz, but if the deceased does not have any son, 
father also becomes an “asbah. Similarly, brother of the deceased. 
gets the share in the absence of father, etc. Paternal uncle gets 
the share if the deceased does not have any brother. Apart from 
this, along with daughter there is a son, or along with the 
paternal grand-daughter, there is a paternal grandson, or along 
with a non-akhyafi there is his brother too, in such a situation, 
daughter, paternal grand-daughter and sister are considered 
*asbah; they no longer remain zil-furrooz. Similarly, if there is a 
daughter along with a sister, the sister will be considered ‘asbah. 
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The order of these four is as follows. In the presence of the first 
category of “asbah, the ‘asbah of other three categories will not 
get any share. If there are only second category of ‘asbah, the 
third and fourth categories of ‘asbah do not get any share. 


Daughter, paternal grand-daughter, paternal great-grand- 
daughter (even if they are descendents of lower order), i.e., 
maternal grandson, maternal grand-daughter of the deceased; 
the paternal grandson and paternal grand-daughter of the son of 
the deceased; the son and daughter of the paternal grandson of 
the deceased; the maternal grandson and maternal grand- 
daughter of grandson of the deceased. 


Faasid paternal grandfather, faasid paternal grand-mother, and 
faasid maternal grandmother (even if they are in ascending 
order). Faasid paternal grandfather is that between whom and 
the deceased, there is a relationship of a woman, e.g., father of 
the maternal grandfather or paternal grandmother or maternal 
grandmother of the deceased. Faasid paternal grandmother or 
faasid maternal grand-mother are those between whom and the 
deceased is the relationship of faasid paternal grandfather, such 
as, mother of the maternal grandfather and the mother of the 
father of the maternal grandmother or paternal grandmother. 
These are all zil-arhaam, whereas the sahih paternal grandfather, 
paternal grandmother and maternal grandmother are zil-furooz. 


The children of real sisters, children of step-sisters, children of 
akhyafi sisters, children of akhyafi brothers, daughters of real 
brothers, daughters of step-brothers. 


Real, or akhyafi or step-paternal aunts; akhyafi paternal uncle, 
maternal uncle and maternal aunts. Order similar to the order in 
the ‘asbah is also found in them, i.e., in the presence of the first 
category of zil-arhaam, the other categories will not be eligible 
for any share; in the presence of the second category, the third 
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and fourth categories will become ineligible; in the presence of 
the third category, the fourth category become ineligible. 


Shares of the Zil-Furooz (First tier of heirs): 


The father gets one-sixth share out of the estate of the deceased 
when the deceased has a paternal grandson or a great-grandson. 
Instead if there is a daughter or a paternal grand-daughter or 
great-grand-daughter, the father will get one-sixth share and he 
will also be an ‘Asba, and if the father has predeceased the 
deceased, then his paternal grandfather will take the place of the 
father. 


Akhyafi brother and akhyafi sister will get one-sixth share 
provided their number is one; if they are two or more than two, 
one-third of the share will be equally divided among them. In the 
presence of father or paternal grandfather or son or paternal 
grandson, Akyafi brother and sister will not get any share. 


On the death of the wife, the husband gets half of her estate 
provided she does not have any children. If she has son or 
daughter or the children of her son, the husband will be eligible 
for only one-fourth. 


On the death of the husband, the wife will get one-fourth ifhe has 
no children. In the presence of children, she will be eligible only 
for one-eight share. If there are more than one wife, it will be 
equally divided among all the wives. 


Mother of the deceased will get one-sixth share provided the 
deceased has children or the children of the children or one sister 
or two brothers or two sisters or more than two brothers and 
sisters (whether real or step brothers and sisters or akhyafi). If 
none exists, the mother will get one-third of the estate. If father 
or husband or wife of the deceased is alive along with the mother, 
after payment of the shares of the husband or wife, the mother 
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will get one-third out of whatever remains over; paternal or 
maternal grandmother will get one-sixth. 


The daughter of the deceased is never excluded from the 
inheritance. If the deceased has a son, she becomes the “Asba, 
otherwise remains among the zil-furooz. Ifthe deceased has only 
one daughter, she gets half of the estate, and if there is no other 
inheritor, she gets the other half too. If there are two or more 
daughters and they have no other real or step-brother, they get 
two-third of the estate which is distributed equally among them. 
If there is a son along with the daughters, every daughter will get 
share worth half of the son’s share. 


If the deceased is survived by only one paternal grand-daughter, 
she will get half of the estate and if there are two or more than 
two paternal grand-daughters, they get one-third of the estate 
which they will distribute equally among themselves. If the 
deceased does not have a son or a paternal grandson or paternal 
great-grandson, and has only one daughter, then the paternal 
grand-daughter will get one-sixth share. 


If the deceased has children or has the children of his son, even if 
they were to be of lower category, the akhyafi brothers and sisters 
will not be entitled for any share. Similarly, in the existence of the 
father or the paternal grandfather of the deceased, the akhyafi 
brothers and sisters will be excluded from the inheritance. 


If the deceased has a real sister, she takes the place of the 
daughter. In the event of non-existence of real sister, the step- 
sister will take her place. 


In the presence of daughter, paternal grand-daughter, paternal 
great grand-daughter, the real sister becomes the ‘Asba. In the 
event of non-existence of the real sister, the step-sister will 
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become the *Asba. In the presence of real brother, step-brothers 
and sisters do not get any share. 


If the deceased has a real sister, the step-sister gets one-sixth 
share in the estate. Ifthere are more than one real sister, the step- 
sisters do not get any share. If there is a step-brother along with 
the step-sister, the share of the step-sister is not excluded; the 
step-sister and the step-brother will become ‘Asba. 


In the presence of son or paternal grandson or paternal great 
grandson, the real and step brothers and sisters will be excluded 
from the inheritance. Similarly, in the presence of the father or 
paternal grandfather of the deceased, the real or step brothers 
and sisters will be excluded from the inheritance. 


The Six Shares as Determined by the Quran 
Half Share: The following five are entitled to it: 


Husband provided the deceased wife does not have any children 
or the children of the children. 


Daughter provided she is the only child of the deceased. 


Paternal grand-daughter provided she is the only inheritor and 
does not have any brother. 


Real sister when the deceased does not have any brother or father 
or son or paternal grandson. 


‘Alati sister, when she is the lone inheritor; when the brother, 
father, son and grandson of the deceased do not exist. 


Quarter Share: The following are entitled to it: 
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Husband, if the deceased wife does not have any children or the 
children of the children. 


Wife, if the deceased husband does not have any children or the 
children of the children. 


One-Eighth Share: Only one person becomes the inheritor. 


Wife, when the husband has children or his children have their 
children. 


Two-Third Share: Four inheritors get two-third share: 
Two or more daughters when the deceased has'no son. 


Two or more paternal grand-daughters when the deceased has 
no sons or daughters or paternal grandson. 


Two or more real sisters when the deceased has no father or sons 
or daughters or real brother. 


Two or more “Alati sisters when the deceased has no father or 
sons or daughters or real or ‘Alati brother. 


One-Third Share: Three inheritors get one-third share. 


Mother when the deceased has no children or the children of the 
children, nor has two or more brothers and sisters. 


Two or more akhyafi brothers when the deceased has no father, 
paternal grandfather, or children or children of the children. 


Grandfather when the brothers of the deceased exist and one- 
third is plentiful for him. Anyhow, this will occur when the 
number of brothers is more than two brothers or more than four 
sisters. 
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One-Sixth Share: Seven kinds of persons inherit this. 


Mother when the deceased has no children, or children of the 
children, or two or more than two real, “Alati or akhyafi brothers; 
whether inheritor or disinherited. 


Maternal grandmother: If the mother of the deceased has 
predeceased him, she would be the lone inheritor. And if there is 
paternal grandmother, both of them will equally divide sixth 
share. 


Father always gets the sixth share whether the deceased has 
children or not. 


Paternal grandfather; he becomes the inheritor in the absence of 
the father of the deceased. 


Akhyafi brother and sister when the father, paternal grandfather, 
the children and the children of the children of the deceased are 
not alive, and when the akhyafi sister or brother is the only 
inheritor. 


Paternal granddaughter or granddaughters if the deceased is 
survived by only one daughter, and further there is no brother of 
the paternal grand-daughter or there is no son of her uncle of 
equal standard. 


“Alati sister when there is a real sister along with her. Further 
there should not be any ‘Alati brother, mother, grandfather, and 
children or the children of the children. 


Note: We have mentioned here a few things about the topic of 
inheritance. To have more details refer to the books written on 
this topic or contact the experts in this field. Now we are going to 
quote some Sayings about inheritance. 
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(1) Itisnarvated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) said: “Give 
the shares of inheritance (which have been fixed in the Quran) to the inheritors, and 
whatever remains over is for the man who is nearest (i.e., one who is closely related 
to the deceased).” [Bukhari, Muslim] 


Explanation: That is, those persons will be given their shares in 
the inheritance of the deceased whose shares have been fixed in 
the Quran, who are known as Zil-Furooz. After giving them their 
shares, whatever remains over will be for the “Asbah, and in 
‘Asbah too those will be given preference who are closely related 
to the deceased. In the presence of nearer relative, the distant 
*Asbah will not get any share from the inheritance. 


Sayo? 25 sot 2 
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(2) Hazrat Ali said to the people (on one occasion) that you recite the Verse: 


res 5 ey Ghto55 Based wai Gs (“After the payment of legacies and debts 
whereas the Prophet of Allah (PBUH) has instructed to pay off the debts before 
the payment of legacies. He has also instructed: “Real brothers ave the 
inheritor and not the step-brothers, and that man becomes inheritor of his real 
brother not of his step-brother.” This has been reported by Tirmizi and Ibn 
Maaja. It is stated in the narration reported by Darmi: “Those brothers who 
also share their mother (i.e., whose father and mother are the same) inhenit 


mT 
? 


1 The Quran, 4:12. 
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each other not those brothers who share only the father (i.e., the step- 
brothers).” The last wordings of the Saying are the same as has been quoted 
above. [Tirmizi, Ibn Maaja, Darmi] 


Explanation: The meaning of the Verse quoted in the aforesaid 
Saying is that before the division of the inheritance, the legacies 
of the deceased should be fulfilled and the debts of the deceased 
should be paid off. Hazrat Ali says that it should not be 
understood that the legacies should be fulfilled before payment 
of the debts. It was the practice of the Prophet of Allah (PBUH) that 
he used to order payment of debts first. Payment of legacies has 
been mentioned first in the Verse not because it has precedence 
over payment of debts; rather, legacies have been mentioned first 
in order to caution people that they should not consider legacies 
unimportant. 


ls Shah 3345-2 al 545 1S ht QSL oy) Aitlg 325 (1) 
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(3) It is narrated by Wathila bin al-Asqa* that the Prophet of Allah (PBUH) 
said: “A woman becomes inheritor of three persons: one, her freed slave; two, 


her lageet, and three, her son because of which the Law of Li*an had been 
applied.” {Tirmizi, Abu Dawood, Ibn Maaja] 


Explanation: If a woman had freed a slave and that freed slave 
died and was not survived by any ‘asbah, such a woman becomes 
the inheritor of her freed slave as a man becomes the inheritor of 
his freed slave if he is not survived by any familial ~asbah. 


Laqeet means the child which has been abandoned. If a woman 
picks up such an abandoned child and brings him up, she will 
become her inheritor after his death. Some Islamic scholars 
consider this ordinance as cancelled. However, Qazi says that the 
meaning of this phrase is that although the Baitul Maal (State 
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Treasury) has the right over the property left behind by a laqeet, 
but the woman who had raised the laqeet is more entitled to 
receive financial aid from out of the property left behind by the 
lageet. 


Ifthe husband accuses his wife of adultery and says that the child 
born is not his and the wife denies the accusation, in such a 
situation, the Islamic court separates them through lian. The 
method of li*an has been described in the beginning of Surah 
Noor, according to which the husband swears four times in the 
name of Allah that he is telling the truth, and then swears the fifth 
time that if he is lying the curse of Allah be on him. The wife will 
also swear four times that by Allah her husband is telling alie, and 
then swears the fifth time that the curse of Allah be on her if her 
husband is telling the truth. After this process of li‘an, the 
husband and wife will be separated, but the child will remain 
with the woman. Since, the husband is not considered as the 
father of the child, hence they cannot inherit from each other. 
The inheritance is established on the basis of lineage. Since the 
lineage of the child is established with mother, hence the child 
and the mother will be inheritors of each other. The same ruling 
applies with regard to an illegitimate child. 

£05 ply ULE Ship Gale Ball Spt5} Ups Gf Adsle 565 (¢) 
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(4) It is narrated by Hazrat Ayesha that a freed slave of the Prophet of 
Allah (PBUH) died. He left behind some property, but did not leave behind 
any son or relative. The Prophet of Allah (PBUH) said: “Give his 
inheritance to a man from his township.” [Abu Dawood, Tirmizi] 


Explanation: Since there was no genealogical heir of the freed 
slave, the property left behind by him actually belongs to the 
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Baitul Maal (State Treasury). The Prophet of Allah (PBUH) gave his 
inheritance to a man of his township. Thus the spirit of division 
of inheritance was also taken care of. 


ble o3all bl 81 Balt Upty dl OS wil 525 (0) 
(lune - Glee) 


(5) It is narrated by Hazrat Anas that the Prophet of Allah (PBUH) said: 
“The nephew (son of the sister) of a people is one among them.” 
[Bukhari, Muslim] 


Explanation: It means that if there are no inheritors of that 
nephew from among zil-furooz and ‘asbah, his maternal uncle 
can be his heir, because he is among his blood relatives. 
According to Imam Abu Hanifa and Imam Ahmed, the blood 
relatives can be the inheritors in the absence of zil-furooz and 
“asbah. 


(sles) -fageedll Se 581 She lb BGI ge ull 425 (1) 
(6) It is narrated by Hazrat Anas that the Messenger (PBUH) said: 
“Moula of a people is one among them.” [Bukhari] 


Explanation: Moula means that person who has set free a slave. 
It means that the inheritor of a freed slave will be his moula, i.e., 
the one who had freed him. On the contrary, the freed slave 
cannot be the inheritor of the man who has freed him. 


Some scholars are of the opinion that moula means not the one 
who has freed the slave but that slave who has been set free. It 
means that the status of the freed slave will be the same as the 
status of the individual or tribe which had freed him. 


(i953 GSS DIS Godtall 55D das Boeeill G1 50553 35 (V) 
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(7) Itis narrated by Hazrat Buraida that the Messenger (PBUH) has fixed 
the share of paternal grandmother and maternal grandmother as one- 
sixth in the absence of the mother.” [Abu Dawood] 


Explanation: If the mother of the deceased is not alive, the 
maternal and paternal grandmothers will get one-sixth share 
from the inheritance. In the presence of the mother, they will not 
get anything from the inheritance of the deceased. 


Atle (Loo fade ghtel 15) Ball Opty JLB JUS le 505 (A ) 
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(8) It is narrated by Hazrat Jabir that the Prophet of Allah (PBUH) said: 
“If the child cries (and then dies), his funeral prayers are performed and 
he will be declared an heir.” [Ibn Maaja, Darmi] 


Explanation: Since crying is the sign of life, hence it has been 
mentioned here. At the time of the birth, if the half of the child 
comes out of his mother and there were signs of life such as 
breathing, sneezing, sound or movement, and then he dies, his 
funeral prayers are performed and he will be declared an heir and 
the inheritance is divided accordingly. 


It should be understood here that if a person dies when his child 
is still in the womb, the inheritance will not be divided until the 
birth of the child. If the child is born alive he will also be 
considered as an heir of the deceased and then the inheritance is 
divided. If the child is born dead, then he will not be the inheritor 
and the inheritance will be divided among other inheritors. 


al Spiga abel Opts JUS UE aybe gf alll ate G25 (4) 
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(9) Itis narrated by Hazrat Abdullah bin “Amr that the Prophet of Allah 
(PBUH) said: “People of two different religions can never be inheritors of 
each other.” 

[Abu Dawood, Ibn Maaja, Tirmizi (as narrated by Hazrat Jabir)] 


Explanation: A non-Muslim cannot become the heir of a 
Muslim. The rights and all other dealings in Islam are also based 
on morality. The remoteness that is found between a Muslim and 
a non-Muslim because of religious difference morally creates 
impediment in becoming inheritors of each other. One can have 
good relationships with his non-Muslim brethren in the world 
and treat them with kindness and benevolence. However, when 
one dies the reality manifests itself and the period of respite 
comes to an end. All other relationships become respectable 
because of Faith and Islam. But if there is no religious 
relationship, all other relationships become meaningless. It is 
against the sense of morality and religious honour to become 
inheritors of each other in spite of religious differences. 


Ap Uslall Balt 05.25 dls GSS Eyl G25 (1) 
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(10) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 


(PBUH) said: “The murderer does not inherit (from the murdered).” 
(Tirmizi, Ibn Maaja] 


Explanation: When a person murders his own legator unjustly, 
this is not just murdering a person, but the murderer did not 
honour the relationship that was between them. Hence, the 
question of the murderer getting inheritance from the murdered 
person does not arise. 


Ladl <8 SBGeiN OF ade Ge ol Gb ua glade 525 (11) 
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(11) Hazrat ‘Amr bin Shwayb narrates from his father (Hazrat 
Shu*ayb) and he from his grandfather that the Messenger (PBUH) said: 
“Any person who fornicates with a free woman or a slave-woman, the 
child born (out of such wedlock) will be illegitimate child. He (the child) 
will neither inherit from any one nor will any one inherit from him.” 


[Tirmizi] 


Explanation: Inheritance is established on the basis of lineage. 
The lineage between the fornicator and the illegitimate child is 
not established although the child is the product of his sperm. 
Therefore, the fornicator cannot inherit from his illegitimate 
child. However, the mother of the illegitimate child will inherit 
from him and he can inherit from his mother. 


LAST WILL AND TESTAMENT 


Gf Gy Siok AT top dl Bs bs 6 Ball 55 6l 526 g5l ge (1) 
) ares Bate 63g 
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(1) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “If any Muslim has a thing about which he wants to make a will, 
even two nights should not pass before he should have a written will with 
him.” [Muslim] 


Explanation: Making will means a person leaving behind 
written instructions to his heirs to perform certain tasks after his 
death such as spending a specific amount as charity, or payment 
of some money as penitence; instructions in the form of advice 
are also considered part of the will. 


The bequeather should be of sound mind and the will should be 
made for the performance of legitimate things. The will made for 
the performance of illegitimate things is not implemented. 
Hazrat Umar says that changes can be made in the will by the 
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bequeather. A person can make the will only in one-third of his 
wealth and property. 


Fd AE Ye Zest 53 Gigi le JE yas 625 (¥) 
308 Llitis si gta eli, Alt ¥ guts aa 2 

(plus) 

(2) It is narrated by Hazrat Sa*ad that the Messenger (PBUH) visited me 

when I was sick. On that occasion I asked: “Shall I bequeath all my wealth?” 

He said: “No.” I said: “Then, half?” He said: “No.” I said: “Then, one-third?” 

He said: “Yes; even one-third is much.” [Muslim] 


Explanation: As mentioned in the Saying (1) above: ¢)4) 35 
Sake SGp&s VHhegs Wi oft Lis 428 (05) ts 4 plat “If any Muslim has a 
thing about which he wants to make a will, even two nights should not pass 
before he should have a written will with him.” It is understood from this 
Saying that if a person has got wealth and he has to discharge 
some duties, he should have a written will with him about them, 
because death comes suddenly without any notice. 

Some scholars are of the opinion that making a will is 
recommendatory and not obligatory and some say that it is 
obligatory. However, for the person who is a debtor, or has some 
rights to be fulfilled, it is obligatory on him to make a will. While 
making a will, it is better not only to sign it but also get the 
signatures of two witnesses on it. 


Similarly, the Prophet of Allah (PBUH) has said: 43 stabi 21th 533 4 
oll G553555 alte 24545 UI Ya “It is better foryou to leave behind your heirs 
wealthy rather than leave them indigent to beg before people.” * 


Hazrat Ibn Abbas says: “I wish people could bequeath one-fourth 
of their wealth rather than one-third, because the Prophet of 


1 Bukhari, Muslim 
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Allah (PBUH) has said that even one-third is much.” Majority of 
the Islamic scholars consider bequeathing less than one-third of 
the wealth more appropriate. Hazrat Abu Bakr and Hazrat Ali 
had bequeathed one-fifth of their wealth; Hazrat Ibn Umar and 
Hazrat Ishaq had bequeathed one-fourth; and some had 
bequeathed one-sixth and some one-tenth. Hazrat Ali, Hazrat 
Ibn Abbas and Hazrat Ayesha are of the opinion that it is better 
for the one who has more inheritors not to make any will. 


€ 
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(3) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “A man and a woman spend 60 years in the servitude of 
Allah. Then at the approach of their death, they cause loss (to their heirs) 
in their will which makes them worthy of the Hell.” 

[Tirmizi, Abu Dawood, Ibn Maaja] 


Explanation: The Prophet of Allah (PBUH) gives an example of a 
man anda woman, who having spent a long time in the servitude 
of Allah, make the mistake at the verge of their death by causing 
losses to their heirs in their will and thus become entitled to Hell. 
A man cannot cultivate that ethics and character which Allah 
wants to see in him until he does not take care to discharge the 
tights of Allah’s servants along with Allah's rights. In one of the 
ioe the Prophet of Allah (PBUH) has said: 45lei ¥ Gat SY 
Age Y (ya) G39 Y5 4 “Thatperson has no Faith who does not have any honesty, 
nee that person has no Religion who does not keep the promise.” * It is 
understood that the Faith and the Religion are related to man’s 
entire life. Ifa person does not deal with all the issues of his life 
with truth and justice, he has not fully understood the Religion. 
Such a superficial religion does not carry any weight with Allah. 


1 Muslim 
2 Baihaqi. 
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The narrator of this Saying, Hazrat Abu Hurairah, has quoted the 
following Verses of the Quran in support of the mention of 
punishment of Hell for those who cause losses to their heirs 
through their will: 
Sibel MTs eol otiseh isles esas tor ss 
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“So that no loss is caused (to anyone). Thus is it ordained by Allah; and 
Allah is All-Knowing, Most Forbearing. Those are limits set by Allah; 
those who obey Allah and His Messenger will be admitted to Gardens 
with rivers flowing beneath, to abide therein (forever) and that will be the 
Supreme achievement. But those who disobey Allah and His Messenger 
and transgress His limits will be admitted to a Fire, to abide therein; and 
they shall have a humiliating punishment.” ' 


tee 


' The Quran, 4:12-14. 
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CHAPTER IT 


POLITICS AND GOVERNMENT 


Politics or government is one of the important segments of 
human life. The government can play an important role in the 
establishment of peace and harmony in the world. But if the 
government is controlled by those people who are tyrannical and 
selfish, such tumultuous and chaotic conditions get created 
which cannot be imagined in normal situations. Islam has also 
guided us in political affairs as he has guided us in other aspects 
of human life and has instructed its followers to follow its 
instructions in political affairs too. Islam does not differentiate 
between Religion and politics. 


According to the Islamic teachings, Allah alone is the Creator and 
Sovereign Ruler of the entire universe; He has no partners in His 
sovereignty. All human beings are his servants and they are His 
slaves. Hence, it is stated in the Holy Quran: = sandldialngt shai a 
ve s5ls“Don’t you know that to Allah belongs the dominion of the heavens 
and the earth?” * It is stated in another place: ek seu bh ais“He 
has no partner in His dominion.” * 


Therefore, it is the right of Allah that we should follow His 
ordinances unquestioningly. Allah alone has the right to judge 
and pass ordinances. It is man’s responsibility to obey Allah 
willingly. It is stated in the Quran: +p5iis gah yi"Is it not His to create 
and to govern?” ? Man gets to know the ordinances of Allah through 


1 The Quran, 2:107. 
? The Quran, 25:2. 
3 The Quran, 7:54. 


180 Prophet Speaks - 4 


His Prophets. The Prophet not only conveys the ordinances of 
Allah to the people but he also explains such ordinances with his 
words and practice. The Prophet is actually the representative of 
Allah on earth. Therefore, our prosperity and salvation depend 
on leading our lives under his guidance. Opposing the Prophetis, 
in fact, rebelling against Allah. An Islamic state is established on 
the basis of the Book of Allah and the Traditions of His Prophet. 
According to the Islamic political system, the Islamic state can be 
established only under the sovereignty of Allah. The actual 
responsibility of an Islamic state is to fulfil the Will of Allah 
according to the guidance and limits fixed by Allah. In an Islamic 
state, man is the vicegerent of Allah and he rules under the 
sovereignty of Allah. In fact, in the Islamic society every person 
is the vicegerent. In order to run the state, people hand over their 
rights of vicegerency to their selected leader and he in turn tries 
to discharge the responsibilities of vicegerency in their behalf. 


In democratic states, the sovereignty belongs to the people and it 
is the responsibility of the government to fulfil the wish of the 
people. On the contrary, an Islamic state is bound by the 
constitution bestowed by Allah. 


Inan Islamic state the vicegerency (Khilafat) does not exclusively 
belong to any particular person, family or tribe, but belongs to 
that group of people who have established the state by 
acknowledging the sovereignty of Allah. Every believer is a 
partner in the Khilafat, and no person or segment of the society 
has the right to take away the rights of Khilafat from the 
Believers. It is stated in the Holy Quran: 


WS eS 6 Aad cal Les hee ixtal opal abies 
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“Allah has promised to those among you who believe and work 


righteous deeds, that He will, of a surety, grant them in the land, 
inheritance (of power), as He granted it to those before them; that He 
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will establish in authority their religion - the one which He has 
chosen for them.” (The Quran, 24:55) 


It is understood from the above that every Believer is an equal 
partner in the Khilafat. It is stated in another place in the Quran: 


egSh aes Sas 5 shite ab dass 15g 81 ash ans) pass SE 
(res) fe aKless 
“Remember Moses said to his people: “O my People, call in 


remembrance the favour of Allah unto you, when He produced prophets 
among you, made you kings.” (The Quran, 5:20) 


The aforesaid Verse also indicates that everyone hasa share inthe 
political power. However, such partnership is not available in 
prophethood. Allah bestows prophethood to the person of His 
choice. It is obligatory on every Believer to obey the Prophet. 
Everyone has the right to benefit from the guidance received 
from the Prophets. 


The objective of the Islamic state is to eradicate oppression and 

tyranny from the face of the earth and establish and cultivate 
righteousness in its place. Hence, it is stated in the Quran: 

AW! sshd alge SN sees gis edad ase ud 
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“We sent aforetime our messengers with clear signs and sent 

down with them the Book and the Balance (of Right and 

Wrong), that men may stand forth in justice; and We sent down 

Iron, in which is (material for) Mighty war, as well as many 

benefit for mankind.” (The Quran, 57:25) 


In another place, it is stated: 
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“(They are) those who, if We establish them in the land, 
establish regular prayer and give regular charity, enjoin the 
right and forbid wrong: With Allah rests the end (and decision) 
of (all) affairs.” (The Quran, 22:41) 


Islam has presented a very clear picture of both evil and good. 
The things that Allah likes and the things that He dislikes are not 
a mystery. The Islamic state can and should chalk out a 
reformative programme keeping in view the prevalent 
circumstances. Whichever be the segment of life, moral 
principles and values of life should be kept in view. The state 
should never ignore the truth, honesty and justice because of 
some national exigencies. It should not use its power to oppress 
the people but use it to establish justice. It should think political 
power as a trust with it for which it will be accountable on the Day 
of Judgement. 


Not only individuals, even the state should fulfil the promises and 
treaties that it enters with others. It should not only remember 
its own rights but also its duties. Islam has clearly described the 
human rights and the rights of the citizens which the state is 
bound to safeguard. 


Respect for humanity is essential. Man’s life and property should 
also be respected. Human life cannot be taken without any just 
cause. Women, children, the weak, the sick and the injured 
should not be assaulted in any circumstance. The honour of 
women is inviolable. The state should provide food to the hungry 
and medical treatment to the sick. 


It is the responsibility of all those living within the state that they 
should: 


e Obey the government; 
e Follow the laws so that order in the society can be 
maintained; 
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e Cooperate with the government in good deeds; 
© Help the state in defending it with their wealth and lives. 


Those non-Muslims who live in an Islamic state and who are 
under the protection of the state are known as Zimmies in 
Islamic terminology. Their life, property and honour are as 
inviolable as the life, property and honour of the Muslims. No 
differentiation is made between the Muslims and the non- 
Muslims in respect of criminal and civil laws. The Islamic state 
will not interfere in the personal laws of the Zimmies. They will 
have complete freedom with regard to their religious beliefs and 
performance of religious worships and customs. The Zimmies 
will have the opportunity to manifest their ideology. They can 
even criticise Islam in a civilised manner. 


For the governance of the state, a leader will be selected. That 
person would be eligible to hold the post of the Ameer of the 
Islamic state who is most God-fearing, has knowledge of Islamic 
spirit and is most wise. 


A consultative body would be formed to assist the Ameer in 
running the government. The members of the consultative body 
would also be elected by the people. Ameer will have the right to 
rule till he has the confidence of the people. Every citizen will 
have the right to criticise the government and the Ameer. 


The laws bestowed by Allah cannot be changed. However, new 
laws can be legislated in the light of the Laws given by Allah. 
There are many issues regarding which the Divine Law is silent 
and hence we have been given the liberty to formulate laws in all 
such matters. Such laws can be legislated by the consultative 
body. However, such laws should be according to the spirit of the 
Islamic laws. 
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The judiciary will be independent in an Islamic state. It will not 
be under the government. Rather, it will be directly accountable 
before Allah. However, judges will be appointed by the 
government, but the judgements of the courts will be unbiased. 
Asuit can be filed even against the Ameer of the state anda court 
can pass judgement against him. 


Hence, an Islamic state is established by such free people who 
have willingly accepted the servitude of Allah and have decided to 
run the government according to the guidance and ordinances of 
Allah and His Prophet. Such a state will indeed be an ideological 
state which can be run only through those people who believe its 
ideologies and principles as true. However, the Islamic state 
bestows all such civil and social rights to those non-Muslims too 
which it confers on those who accept its ideologies and 
principles. 


Being an ideological state, it keeps away from all prejudices 
based on colour, race, language and region. As has been stated 
above, Islamic state follows the Divine Laws. It does not deny any 
human rights to any of its citizen. It provides full opportunities 
for the development of individual personality. People cooperate 
with the state in the propagation of good deeds. Instead of 
disrupting the state organisation, people defend it with their 
lives and properties. 


ISLAMIC STATE: ITS PROMINENT PA.XTICULARITIES 
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(A) Itis narrated by Hazrat Umm Husain that the Prophet of Allah (PBUH) spoke 
many things (on the occasion of the Farewell Pilgrimage), and then I heard him 
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saying: “Even if a flat-nosed black slave is appointed your Ameer, listen to him 
and obey when he commands you according to the Book of Almighty Allah.” 
[Muslim, Tirmizi] 


Explanation: Islam gives fundamental importance to 
collectivism. It is a fact that no society can be perceived without 
collectivism and no organisation and political system can be 
perceived without it. The attitude of the person who runs away 
from collectivism is against Islam. We see that Islam gives more 
importance to collectivism even in rituals like acts of worship. 
Hence, the Prophet of Allah (PBUH) has stressed the importance 
of performing prayers in congregation. Hajj is to be performed 
along with millions of Muslims. Similarly, fasting in the month 
of Ramazan is observed collectively. Hence, it is stated in the 
Quran: gsi! a \x5Is“And bow down your heads with those who bow 
down (in worship).” (The Quran, 2:43) The Prophet of Allah (PBUH) 
has said in this regard: lil JIid it j25 acts Je ait 25 “Allah's aid 
is with the community, and any who departs from the community departs 
towards the Fire (of the Hell).”" When collectivism holds political 
power, it gives birth to such a state which never tolerates 
mischief on the earth. Gaining political power is not prohibited 
in Islam. Islam considers Religion and state as twins. The Quran 
describes Hazrat Dawood (PBUH) thus: 
shi gis Sie tlei ede siXolisalhalrestsestle s sis. Jess 
O gz fe J SADIQ PTleiad pry sia Ml 
(rai: 34) 
“And David slew Goliath; and Allah gave him power and wisdom 
and taught him whatever (else) He willed. And did not Allah check 
one set of people by means of another, the earth would indeed be full 
of mischief; but Allah is full of bounty to all the worlds.” 
(The Quran: 2:251) 


?Tirmizi; narrated by Hazrat Ibn Umar. 
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In the sight of the Quran, establishment of justice is one of the 
fundamental objectives of the Islamic state. Hence, the 
establishment of the Islamic state and its governance should also 
be according to the instructions of the Quran. More details in this 
regard will be given in the following pages. 


We cannot perceive any state without discipline, organisation 
and obedience. If the head of the state is disobeyed, not only the 
state becomes weak but it cannot remain established for long. 
Therefore, it has been instructed by the Prophet of Allah (PBUH) 
that the head of the state should be obeyed, whether he is black 
or is not from any noble family. Whosoever may be the head of 
the state, he should be obeyed. 
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(2) It is narrated by Hazrat Abdullah bin Umar that the Messenger 
(PBUH) said: “Listening and obeying (the head of the state) is obligatory 
as long as he does not command to disobey (Allah); if he commands to 


disobey (Allah), there is no listening and no obedience.” 
[Bukhari, Muslim, Abu Dawood, Tirmizi] 


Explanation: This Saying clearly indicates that the head of the 
state does not have the authority to issue ordinances as he likes. 
He does not have the authority to command people to perform 
such deeds which amount to disobedience of Allah. It is the duty 
of the head of the state to make the subjects of his state to follow 
the ordinances of Allah. If the head of the state discharges his 
duties diligently, it is obligatory on the people to listen to him and 
obey him. 


dL otal Go OS Gs SBigill JUG JLB Golde gil ge3 (1) 
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(3) Itis narrated by Hazrat Ibn Abbas that the Messenger (PBUH) said: “The 
one who dislikes his Ameer in some matter should adopt patience, because the 
one who walks away from the authority even for a span of hand, dies in the 
state of Ignorance.” [Bukhari] 


Explanation: No nation remains alive in the real sense without 
order. Therefore, survival of order and government or authority 
is quite essential. Hence, walking away from the authority 
cannot be considered an Islamic attitude; rather it should be 
considered as state of ignorance. It would be a grave crime if 
injury is caused to the Islamic order by our behaviour. Therefore, 
walking away from the authority even to the extent of a span of 
hand has been declared Ignorance. Even if one dislikes his Ameer 
in certain matters, he should bear it with patience and should not 
be disobedient to him. 
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(4) It is narrated by Hazrat Abu Zar that the Prophet of Allah (PBUH) said: “Any 
who severed from the al-Jamat even to the extent of a span of hand, removed the 
noose of Islam from his neck.” {Ahmed, Abu Dawood] 


Explanation: Collectivism is of prime importance in Islam, and 
collectivism cannot be perceived without Jamat. Therefore, it is 
the duty of every Believer that he should not sever his ties with 
the Jamat and should extend all its support to the Jamat. 
According to the Islamic viewpoint, the real Jamat is that which 
is established on the basis of Islamic principles and whose goal is 
establishment of Islam. If the Muslims do not lead their lives in 
the form of a Jamat — that Jamat which can be called a Jamat in 
the light of Islam - it is the clear proof that they have forgotten 
their real nature. In such a situation, it is the duty of the Muslims 
to create Islamic collectivism. Instead of scattered individuals, 
they should form themselves into an organised group. They 
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should elect their leader and lead their lives under his leadership 
and select their course of action. 


Apart from this, it should be kept in mind that adhering to the 
Jamat protects ones religion and faith. It would be very easy for 
Satan to pluck away the person who does not live under an 
organised system and lead him away from the Truth. In such an 
event, he will not be able to protect himself from the onslaught of 
the falsehood and the intrigues of Satan. 


A POSITIVE AND PRINCIPLED STATE 
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(1) It is narrated by Hazrat ‘Ata bin Abi Rabah that I went to see Hazrat Ayesha 
along with ‘Ubaid bin ‘Umair al-Laithi and asked her about the migration. She 
said: “There is no migration now. Earlier the Believers were in such a state that 
every one of them used to migrate towards Allah and His Prophet with his 
Religion fearing that he will be put to trial because of it. But today Allah has given 
upper hand to Islam, and now he can worship his Lord wherever he wish to do so 
(and hence there is no need for migration); but Jihad and Intention do remain.” 
[Bukhari] 


Explanation: The Islamic state is a principled state. It relates to 
those universal principles which have been taught by Islam. It is 
not established for some limited objectives and on the basis of 
race, colour, language, etc. Its principles and objectives are 
universal. The Islamic state keeps the entire humanity in its 
purview. It always keeps in its view the positive aspect of human 
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life. It does not come into existence in reaction to something 
(even if it were to be some evil). The dominance of Islam is 
actually dominance of universal just principles and values of life, 
because of which man can serve and worship Allah without any 
fear. There will not remain any impediment in serving Allah and 
nor man will be oppressed and persecuted declaring servitude of 
Allah a crime. There will be no oppression and persecution in an 
Islamic state. The nature of Islamic principles and laws is such 
that it wants to remain dominant. The dominance of Islam is the 
triumph of the truth and justice. Therefore, Hazrat Ayesha said 
that there will not remain any need for migration once Islam 
gains an upper hand. Migration is undertaken to protect one’s 
faith and religion. Since there cannot be any danger to faith and 
religion in an Islamic state and there cannot be any impediment 
to serve and worship Allah in it, the question of migration does 
not arise. However, the things that are always needed are the 
intention to remain virtuous and the passion to strive and 
struggle in the Cause of Allah. Seeking Allah’s good pleasure and 
righteousness should always be the hallmark of the Believer. 
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(2) It is narrated by Hazrat Khabbab bin al-Arat that we sieciatnag to the 
Messenger (PBUH) when he was lying under the shade of the Ka ‘ba keeping his outer 
garment below his head. We said: “(The oppression and torture have become 
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intolerable) will you not seek help (from Allah) forus; willyou not pray Allah forus?” 
He said: “There was a man from among the people before you for whom a pit was 
dug in the ground and he was made to stand in it and then a saw was brought and 
placed on his head and he was cleaved into two; yet this did not made him turn away 
from his Religion; and (some other) was combed with an iron comb which reached 
his bones and nerves after passing through the flesh and ‘yet this did not made him 
turn away from his Religion. By Allah, this matter will get completed and 
eventually (a time will come) when a rider will travel from Sana to Hadhramaut 
and he will not have any fear except of Allah, or (the fear of) the wolf attacking his 
sheep. But you people are hasty.” [Bukhari] 


Explanation: The above Saying shows that Faith is very 
precious, and that it should be saved by enduring every kind of 
torture and oppression and even by laying down one’s life. In the 
past, the faithful have endured unimaginable torture and 
oppression, but no amount of torture could make them turn 
away from the Truth. 


The prediction of Islam gaining upper hand made in the above 
Saying was completely fulfilled. One of the many benefits of 
dominance of Islam is that peace is established in the Islamic 
state so completely that it cannot be perceived in the normal 
situations. It has also been foretold in this Saying that the anti- 
Islamic forces will get annihilated in the large region extending 
from Yemen to Bahrain and Hadhramaut, and such a peace will 
be established that people will be able to serve and worship Allah 
with complete freedom and they will not have any kind of danger 
or fear whatsoever. 


ee OF THE ISLAMIC STATE 
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(1) It is narrated by Hazrat Abdullah bin “Amr bin al-‘Aas that the Prophet 
of Allah (PBUH) said: “Just rulers will be with Allah on the rostrums of light on 
the right side of al-Rahman and both of His hands are the right side — those who 
act justly in respect of their ordinances, their people and the issues under their 
disposal.” [Muslim] 


Explanation: It is said in the above Saying that the just rulers 
will be on the right side of Rahman; this proves that their status 
will be very lofty with Allah. 


Since the left hand is considered inferior and weaker than the 
right hand, in order not to attribute any kind of defect to the 
Entity of Allah, it has been stated that both the hands of Allah are 
right hands. Allah alone knows the real nature and meaning of 
the term “hand of Allah.” 


Just rulers always act justly in the matters relating to governance 
and they never forget to fulfil the rights of others. They never 
neglect to discharge their duties in respect of whatever is under 
their disposal such as waqf properties, taking care of the poor 
and the orphans, etc. 


It is understood from this Saying that establishment of justice is 
one of the fundamental and important objectives of an Islamic 


state. 
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(2) It is narrated by Hazrat Ma‘qil bin Yasaar: I have heard the Prophet 
of Allah (PBUH) saying: “The servant of Allah, whom Allah has entrusted 
with taking care of the citizens, does not take care of them with sincerity 
will not get the fragrance of the Paradise.” [Bukhari, Muslim] 
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Explanation: Ifa ruler is not the well-wisher of his subjects, he 
will not even get to smell the fragrance of the Paradise, let alone 
enter into it in order to enjoy its eternal gifts. 


This Saying shows that the Islamic state takes care of its subjects 
and does not put them into misery and difficulties. 
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(3) It is narrated hy Hazrat Umm Salama that the Prophet of Allah 
(PBUH) said: “Such rulers will be appointed over you who will do good 
deeds and also bad deeds. The one who disapproves is absolved from the 
guilt and the one who abhors is safe. But the one who approves and 
complies (is neither absolved of the guilt nor is safe).” (The Companions) 
asked: “Shall we not wage war against them?” He said: “No; if they 
establish the Salat. No; if they establish the Salat.” [Muslim] 


Explanation: It is understood from the above Saying that those 
who do not support the bad deeds, but rather raise their voices 
against them will not be accountable before Allah. However, 
those who gave approval to the bad deeds and followed their 
rulers in their bad deeds will have to face the consequences. 


Establishment of Salat is also one of the fundamental and 
important objectives of an Islamic state. The Holy Quran also 
explains the real objectives of an Islamic state. Hence, itis stated: 
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“We sent aforetime our Messengers with Clear Signs and sent 


down with them the Book and the Balance (of Right and 
Wrong), that men may stand forth in justice; and We sent down 
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Iron, in which is (material for) mighty war, as well as many 
benefits for mankind.” (The Quran, 57:25) 


Thatis, Allah has not only sent down a system of justice and a just 
guidance but also has sent down iron, that is, the political power, 
the objective of which is to establish justice and eliminate 
persecution and oppression. 


In another place, it is stated in the Holy Quran: 


asad 155s 8 SH gts8 LAN AT eI 3 KE ol caull 
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“(They are) those who, if We establish them in the land, 


establish regular prayer and give regular charity, enjoin the 
right and forbid the wrong.” (The Quran, 22:41) 


In the above Verse, it has been stated that the real objective of an 
Islamic state is establishment of the institutions of Salat and 
Zakat, and enjoining the good and forbidding the wrong. Allah 
likes the virtuous acts and abhors the evil acts. 


weet 
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FOUNDATIONS OF THE ISLAMIC STATE 


PERCEPTION OF UNIVERSE AND LIFE 
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(1) It is narrated by Hazrat Abu Huraiead that Hazrat Abu Bakr said: “O 
Prophet of Allah, teach me some words which I can say at day and night.” He 
(the Prophet) said: “Say: O Allah, the Creator of the heavens and the earth, 

Knower of the invisible and the visible, Lord and Master of everything! I bear 
witness that there is no God except You; I seek Your refuge from the mischief 
of my soul and the mischief of Satan and his association.” He said: “Say these 
(words) at day and night and when you go to bed.” [Abu Dawood} 


Explanation: The aforesaid words taught by the Prophet of Allah 
(PBUH) to Hazrat Abu Bakr, give a clear Islamic perception of the 
universe and human life. The fundamental teaching of Islam is 
that this universe has a Creator Who has created it and that this 
universe has come into existence with His knowledge, intention 
and planning, and that the Creator is, in reality, the Lord and 
lawful Ruler of this universe. Therefore, man should also obey 
and serve his Creator. Being the Creator of everything, He has 
the power and authority to legislate laws for man. It is stated in 
the Quran: Sis Gsayi"Is it not His to create and to govern?”* 


The Quran, 7:54. 
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The Creator of the universe is also the Creator of man. 4b 4338) 
AS50535! Sé Guli Your Guardian Lord is Allah, Who created the heavens 
and the earth.”* This universe has not come into existence on its 
own; it has a Creator and a Master. He alone has created this 
universe according to his plan and settled man in a small region 
of the universe, and man has to finally return to Him. We should 
always bear this reality in our mind, and only then our Creator 
and Lord will protect us from every kind of evil and guide us on 
the straight path and protect us from falsehood and polytheism. 
Therefore, we should always trust Allah. 


SOVEREIGNTY OF ALLAH 
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(1) Itis narrated by Hazrat Abu Hurairah that the Messenger (PBUH) said: 
“On the Day of Judgement, Allah will take the earth in his fist and roll up the 
heavens in His right hand and will proclaim: “I am the King, where are the 
kings of the earth?” [Bukhari] 


Explanation: On the Day of Judgement, Allah will take 
possession of the earth as a person holds in his hand a ball and 
the heavens will be rolled up in His right hand as a person rolls up 
a handkerchief in his right hand. On that Day, it would be quite 
evident that the entire universe is in the power and possession of 
Allah and therefore, real sovereignty belongs to Him alone. On 
that Day, Allah will pronounce that everyone can see who is the 
real Lord and Ruler of the universe and the kings who used to rule 
with such pomposity in the world are not to be seen anywhere. 


Man will not rebel against Allah if he understands the reality 
about Allah here in this world itself, which is going to be fully 


' The Quran, 7:54. 
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revealed to him in the Hereafter. This Saying tells us that the real 
monarch of this universe is Allah and, therefore, the sovereignty 
can belong to no one but Allah, and no person or group has the 
right to claim any kind of sovereignty for himself. It is stated in 
the Quran: LesSisqyteilsaial gi is5 si“Do you not know that to Allah 
belongs the dominion of the heavens and he earth.”* 

To Allah alone belongs all the attributes of sovereignty and He is 
the centre of all powers and authorities. sah hssale dsb jolh sh5 
© 52,351 “He is the Irresistible (watching) from above over His worshippers; 
and He is the Wise, Acquainted with all things.” eg 3225 sis daisle Ed 
“He cannot be questioned for His acts, but they will be questioned (for 
theirs).”3 
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(2) It is narrated by Hazrat Abu Hurairah that we were in the Masjid when the 
Messenger (PBUH) came out and said: “Let us go to the Jews.” We proceeded until 
we reached Bait al-Midras. He said (to the Jews): “Embrace Islam you will be 
safe. Be informed that the earth belongs to Allah and His Prophet, and I intend to 
expel you from this earth. Hence, any who has any property with him, let him sell 
it off; otherwise, be aware that the earth belongs to Allah and His Prophet.” 

[Bukhari] 


Explanation: Because of the continuous rebellious attitude of 
the Jews, the Prophet of Allah (PBUH) had decided to expel them. 


‘The Quran, 2:107. 
+The Quran, 6:18. 
3 The Quran, 21:23. 
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However, first he invited them to embrace Islam so that they can 
achieve safety in this world and salvation in the Hereafter. 
Otherwise, he gave them the ultimatum and told them thar they 
had no right to live in Madinah and they should go away 
somewhere else. However, he gave them the opportunity to sell 
of their properties and take the proceeds of such sales with them. 
On that occasion, he made the proclamation that the earth 
belongs to Allah, that He is its real Master, and that He is 
promulgating His decisions on the earth through His Messenger. 
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(3) It is narrated by Hazrat Abu Hurairah and Hazrat Zaid bin Khalid: 
We were with the Messenger (PBUH) when he told: “I will judge between 
you according to the Book of Allah.” [Bukhari] 


Explanation: That is, Law given by Allah is the Supreme Law. 
The Prophet is only the medium of conveying the Divine Law to 
the people and is the representative of legal sovereignty of Allah. 
He cannot judge anything on his own wishes, but judges 
everything according to the Book of Allah and His ordinances. 
Therefore, obedience of the Prophet has been declared as the 
obedience of Allah. aig Wiss Sgghulga"He who obeys the Messenger, 
obeys Allah.” It is also stated in the Quran: J3h5i 3s o3hoBSog35 4 
Ole el atsecsslials ss spell gigas 5 sgctised les “But no, by the Lord, 
they can have no (real) Faith until they make thee judge to all disputes 
between them, and find in their souls no resistance against thy decisions, 
but accept them with the fullest conviction.” * 


1 The Quran, 4:80. 
? The Quran, 4:65. 
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OBEDIENCE OF THE PROPHET (PBUH) 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Everyone of my Brotherhood will enter the Paradise except 
the one who denied.” People asked: “O Prophet of Allah, who denies?” He 
said: “The one who obeyed me will enter the Paradise and the one who 
disobeyed me, indeed denied (and he will not enter the Paradise).” 

{Bukhari} 


Explanation: This Saying indicates that disobedience of the 
Prophet of Allah (PBUH) is just like denying him. This denial 
makes him ineligible for the Paradise and its many gifts and 
comforts. Only those are admitted to the Paradise who lead their 
lives in obedience of Allah, and the way of obeying Allah can be 
known only from the Prophet. Hence, obedience of the Prophet 
is indispensable to serve and worship Allah. 


Since the Islamic state has to promulgate the laws and 
ordinances given by Allah and since these laws have been received 
through the Prophet of Allah (PBUH) and the Prophet of Allah has 
explained these laws with his words and conduct, none can 
remain indifferent to the obedience of the Prophet of Allah 
(PBUH), nor is it lawful for an Islamic state to remain indifferent 
to the obedience of the Prophet. 
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(2) In a Mursal' narration, Hazrat Malik bin Anas has narrated that the 
Prophet of Allah (pBUH) said: “I am leaving between you two things; you will 
not go astray as long as you hold fast to them: the Book of Allah (the Quran) 
and the Traditions of His Prophet.” [Muatta} 


Explanation: The source of Islamic teachings and Islamic laws 
and ordinances is the Quran and the Sunnah. None can be 
ignored. To get protected from going astray and every kind of 
ideological and practical evil, it is essential to hold fast to the 
Quran and the Sunnah, and decide and solve all individual and 
collective issues and problems in their light and guidance. Since 
the Prophet of Allah (PBUH) is also the exponent and interpreter 
of the Quran and his entire life was nothing but an interpretation 
of the Quran and one of his duties was to teach the Quran and its 
teachings, one cannot get on to the straight path and remain on 
it ifhe does not obey and follow the Prophet. 
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(3) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah (PBUH) 
said: “The one who obeyed me, indeed he obeyed Allah, and the one who 
disobeyed me, indeed he disobeyed Allah; the one who obeyed my governor, 
indeed he obeyed me, and the one who disobeyed my governor, indeed he 
disobeyed me.” [Muslim] 


Explanation: It is impossible to obey Allah without obeying the 
Prophet of Allah (PBUH), because we can know the likes and 
dislikes of Allah only through His Prophet. Therefore, from this 
point of view, the obedience of the Prophet is actually the 
obedience of Allah. Hence, it is understood from this that those 


* Mursal is that incompletely transmitted Saying of the Prophet which rests on 
a chain of authorities that goes no further than the second generation after 
the Prophet. [Translator] 
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who claim to love Allah, but do not believe in the Prophet of Allah 
(PBUH) and are not ready to follow the Guidance brought by him 
are not true in their claims and their claims carry no value in the 
sight of Allah. 


It is also understood from this Saying that obedience of a 
governor is also essential because without this it is impossible to 
establish the Islamic system of life. It is also essential for the 
governor to govern the people according to the Quran and the 
Sunnah. He should not promulgate such laws which are against 
the Islamic teachings and laws. 
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(4) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “Leave me alone as long as I leave you alone (i.e., do not ask 
questions unnecessarily). The people before you were destroyed because of 
their asking questions and disagreement with their Prophets. When I 
forbid you from doing something, desist from it, and when I order you to 
do something, do it as far as possible.” {Bukhari} 


Explanation: We understand many important things from the 
above Saying. It is evident from this Saying that the Islamic 
ordinances are not constrictive. On the contrary, they offer some 
latitude. It is ungrateftulness not to take advantage of such 
latitude. We should be grateful to the Prophet of Allah (PBUH) in 
all those matters where he has given us some latitude. It is 
ungratefulness to prefer constrictiveness over latitude. 
Constricting the scope of the Islamic ordinances by asking 
questions repeatedly about them is against the spirit of Islamic 
Law; it is also against one’s own interests. The correct attitude is 
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that we should desist from doing things which the Prophet of 
Allah (pBux) has forbid us and obey his orders as far as possible. 


One of the reasons for the ruination and destruction of previous 
people was that they used to ask unnecessary questions to their 
Prophets, thus constricting the latitude found in the religious 
ordinances. They also disobeyed their Prophets and thus went 
astray. They could not become compatible with the likes and 
dislikes of their Prophets and the Divine Law that they brought 
with them. Eventually, they were destroyed and none wept over 
them. 


KHILAFAT 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah (PBUH) said: 
“The Children of Israel were administered by their Messengers. Whenever a 
Messenger died, another Messenger succeeded him. However, there is no 
Messenger after me. There would be Caliphs and they would be many.” They (the 
Companions) asked: “What do you instruct us?” He said: “Pledge your allegiance 
who becomes the Caliph first and after him to the one who becomes the Caliph 
first, and accord them their rights, Indeed Allah will ask them about the rights of 
those whom He has given Him under their care.” {Bukhani, Muslim} 


Explanation: The Messengers sent to the Children of Israel used 
to guide them and administer their affairs. They were 
responsible to guide the Children of Israel in every aspect of life, 
be it social, economic or political issues. Hence, Hazrat David 
and Hazrat Solomon were not only Messengers but also great 
kings. After the death of a Messenger, another Messenger used 


Prophet Speaks - 4 203 


to take his place, and hence the Messengers were the real guides 
of the people. 


The Prophet of Allah (PBUH) says that he is the leader and Imam 
and he is responsible for guiding the people in social, cultural, 
economic and political issues and that he is the head of the 
Islamic State. However, the chain of prophethood ends with him 
and there will not be any Messenger after him, but there will be 
Caliphs who will take up the responsibility of guiding and 
governing the Islamic State. They will be responsible to govern 
the Islamic State according to the Guidance brought by the 
Prophet of Allah (PBUH). They will establish system of justice in 
the state, eradicate every kind of oppression and establish just 
system of government. 


It has also been instructed that the allegiance should be pledged 
to the one who has been appointed the Caliph first in the event of 
having more than one claimant for the caliphate and his rights 
should be fulfilled. [fhe happens to neglect in fulfilling the rights 
of his subjects, Allah will take account of it. 
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(2) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah (PBUH) 
said: “The one who obeyed me, indeed he obeyed Allah, and the one who 
disobeyed me, indeed he disobeyed Allah; the one who obeyed my governor, 
indeed he obeyed me, and the one who disobeyed my governor, indeed he 
disobeyed me.” [Bukhari, Muslim] 


Explanation: It has been ordained in this Saying that it is 
obligatory to obey the administrators and governors of the 
Islamic State. A state cannot be perceived without the principle 
of “I hear and obey,” and without a just government, peace 
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cannot be established on earth. Without a just system of 
governance, earth becomes the cradle of oppression, mischief 
and chaos. It is necessary to obey the head of the state in order to 
keep established the system of governance. Rebelling against the 
State in order to weaken it is a very serious crime. Obedience of 
the Ameer has been declared as obedience of the Prophet of Allah. 
The objective of the prophethood cannot be creating disharmony 
and anarchy on earth. Without peace and tranquillity, people 
cannot live peacefully and nor can they progress in spiritual, 
religious and scientific fields. 


eeeet 
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GOVERNORSHIP 


SEEKING GOVERNORSHIP 
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(1) It is narrated by Hazrat Abdur Rahman bin Samura: The Prophet of Allah 
(PBUH) told me: “Do not seek governorship, because if it is given to you on your 
request, you will be left in its power and authority, and if it is given without your 
request, you will be helped against it (1.e., you will be helped by Allah in discharging 
its responsibilities).” [Bukhari, Muslim] 


Explanation: The responsibilities of governorship are never 
easy to discharge that it should be sought. These responsibilities 
are so heavy that they cannot be fully discharged without the help 
and aid of Allah, and only that person is helped by Allah who is 
given the governorship without his desire and request. On the 
other hand, the one who gets the governorship on his own 
demand and request will be left in the clutches of his 
governorship and he will never be able to discharge its 
responsibilities satisfactorily. 
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(2) It is narvated by Hazrat Abu Musa: I and my two cousins (sons of the 
paternal uncle) called on the Messenger (PBUH). One of the men (cousins) said: “O 
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Prophet of Allah, appoint me as a governor of one of the countries that Allah has 
granted you.” The other man also said the same thing. He (the Prophet) said: “By 
Allah, we do not give charge of this job to the one who requests it, nor to the one 
who is greedy of it.” [Muslim] 


Explanation: The responsibilities of governorship and 
governance are so heavy that the person who has a sense of 
responsibility and who really fears Allah will never come forward 
and offer to shoulder these responsibilities. If a person is after 
power and authority, it means that either he has no sense of 
responsibility or he is greedy of power. Whatever may be the 
reason, it is enough to disqualify him for that position. In 
another Saying, the Prophet of Allah (PBUH) has said: 43 je djigi 
All 15g) SaaS pSiai “You will find that person the best among the 
people who despises power and authority.”* 


SELECTION OF AMEER 
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(1) It is narrated by Hazrat Anas bin Malik that he heard the other sermon 


of Hazrat Umar when he was sitting on the pulpit, and that was the second 
day of the death of the Messenger (PBUH). He recited the Shahada, and Abu 


1 Bukhari, Muslim; narrated by Hazrat Abu Hurairah. 
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Bakr was silent and did not speak. He (Umar) said: “I had hoped that the 
Prophet of Allah (PBUH) will live until he will depart after us.” He meant by 
this that he (the Prophet) would be the last one to depart. “Muhammad 
(PBUH) has departed, but he has created a light before you through which you 
will be guided. You will be guided through which Allah guided Muhammad 
(PBUH). Indeed, Abu Bakr is the Companion of the Prophet of Allah (PBUH) 
and he was the second of the two (in the cave). Hence, he is most competent 
amongst the Muslims to take care of your affairs. Hence, stand up and pledge 
your allegiance to him.” A group among them had already pledged their 
allegiance to him earlier at Saqifa Bani Saay’ida, and this was the general 
pledge of allegiance taken on the pulpit. [Bukhari] 


Explanation: To maintain the system of governance and order 
in the State, it is necessary to have a head of State. The person 
who is chosen to become the head or Ameer of the Islamic State 
should be pious, honest, and wise, and should be well qualified 
in every aspect for this post. Hazrat Umar wanted to impress 
upon the people that after the expiry of the Prophet of Allah 
(PBUH), Hazrat Abu Bakr was the most deserving person to be the 
head of the Islamic State, and that the people should 
unanimously elect Hazrat Abu Bakr as their Ameer. Hence, all 
agreed with Hazrat Umar and pledged their allegiance to Hazrat 
Abu Bakr. Although a group of Muslims had earlier pledged their 
allegiance to Hazrat Abu Bakr at Saqifa Bani Saay*ida, still it was 
necessary to take into confidence all the Muslims in order to 
avoid any kind of dissatisfaction or confusion in this regard. 


According to the Islamic point of view, political power is shared 
by every Muslim. However, maintenance of order and 
administration demand that there should be a leader of the 
people. Although the leader seems to be governing the people, 
actually everyone takes part in the governance. This is the real 
democracy. However, the issue of prophethood is quite different; 
no person has any share in the prophethood. Only that person 
will be the Prophet or Messenger, whom Allah chooses. Even the 
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family members of the Messenger do not share the prophethood. 
However, Allah can appoint any other member of the 
Messenger’s family or his relative as a Messenger. 
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(2) Itis narrated by Hazrat Ayesha: The Prophet of Allah (PBUH) said to me 
during his sickness: “Call your father, Abu Bakr, and your brother (Abdur 
Rahman bin Abu Baky) to me so that I can get written a document (about the 
Caliphate). I fear that the one who is desirous (of the Caliphate) may desive 
it, and a proponent may say that he is eligible for it although he will not be 
eligible; and Allah and the Believers will not agree except for Abu Bakr.” 

[Muslim] 


Explanation: It is understood from the above Saying that during 
the course of his sickness (during which he departed this world), 
the Prophet of Allah (PBUH) wanted to nominate Hazrat Abu Bakr 
as his Caliph and get a document written in this regard. 
However, later he became sure that it is the Will of Allah that the 
Believers will choose Hazrat Abu Bakr as the Caliph, and 
therefore, he did not feel it necessary to get any document 
written in this behalf, and felt that it would be more appropriate 
if the people were to elect Hazrat Abu Bakr as the Caliph instead 
of nominating him. 


It is also understood from this Saying that the Caliph can be 
appointed either through nomination or through election. When 
Hazrat Abu Bakr nominated Hazrat Umar after him, it is quite 
possible that he did it on the basis of the desire of the Prophet of 
Allah (PBUH) to nominate Hazrat Abu Bakr for the post of Caliph. 


It is stated in the Quran: 
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“Remember Moses said to his people: “O my people, call in 


remembrance the favour of Allah unto you, when He produced prophets 
among you, made you kings.” (The Quran, 5:20) 


Ponder over the above Verse. Gifts bestowed on the Children of 
Israel have been described in it. On the one hand, Allah made 
them rulers and on the other, he raised the Messengers among 
them. All the individuals of the Children of Israel were not 
Messengers. Therefore, it is mentioned that the Messengers 
were appointed amongst them. However, it is not mentioned 
that rulers were made amongst you, but it is said that we made 
you the rulers, although everyone of the Children of Israel were 
not the rulers or the kings. In spite of this, the reason in relating 
the kingship with all is that everyone partners in the rulership, 
although for the administrative purposes one person heads the 
state; whereas no one shares the prophethood. 


The Ameer or the Caliph accepts a very important position on 
behalf ofall the people. After getting appointed as a ruler, he does 
not engage himself in collecting more and more means of luxury. 
Instead of leading a luxurious life, he considers himself as 
servant of the people. His efforts will always be to see that no 
person is oppressed in his State, everyone gets the opportunity to 
prosper and no one is denied to have the basic necessities of life. 
This sense of responsibility takes away his sleep and he will 
always be worried to protect the people from all kinds of troubles 
and difficulties. He will try to gather information about the 
problems faced by his people so that he could solve them. 
Moreover, he is not only worried about fulfilling the worldly 
needs of the people but also their spiritual and religious needs so 
that they can achieve success and salvation in the Hereafter. 
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(1) It is narrated by Hazrat ‘Auf bin Malik Ashja*yee that the Prophet 
of Allah (PBUH) said: “Your best leaders are those whom you love and who 
love you, and whom you bless and who bless you. Your worst rulers are 
those whom you detest and who detest you, and whom you curse and who 
curse you.” {Muslim} 


Explanation: It is understood from the above Saying that a good 
tuler does not oppress his people. His relationship with his 
people will be quite cordial. He loves his people and the people 
will also love him and bless him. On the contrary, the worst ruler 
is the one whom the people detest and he also detest the people. 
The people instead of blessing him curse him and he also in turn 
curses the people. Such a ruler cannot be expected that he would 
serve his people and he would succeed in getting their 
cooperation. 
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(2) It is narrated by Hazrat Umar bin al-Khattab that the Prophet of 
Allah (PBUH) said: “On the Day of Judgement, in the sight of Allah, the 
best among the servants of Allah on account of ranking and position will 
be the just and kind ruler, and the worst among the people in the sight of 


Allah on account of ranking and position will be the tyrannical and harsh 
ruler.” [{Baihaqi] 
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Explanation: This is a very. important Saying. It proves that 
Islam does not teach monasticism. This is the reason that that 
“person is being declared an ideal and exemplary person who has 
political power in his hand but is just and kind. On the contrary, 
that ruler has been declared the worst person in the sight of Allah 
who is tyrannical and harsh on his people. 
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(3) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “Allah will shade seven kinds of person in His Shade, when there will 
not be any shade except His Shade: the just ruler; the youth who grew in 
the servitude of Allah; the man who remembered Allah in seclusion and 
his eyes shed tears; the man whose heart is suspended in the Masjid; those 
two men who love each other for Allah; that man whom a woman of 
position and beauty invites towards her and he says: ‘I fear Allah;’ and the 
man who gives in charity in such a way that his left hand does not know 
what his right hand did.” [Bukhari] 


Explanation: The just ruler has been included, according to this 
Saying, among those who will be the favourites of Allah and will 
get protection from the harshness of the Day of Judgement. 
Those who are taken under Allah’s Mercy will not face any kind of 
trouble and difficulty on the Day of Judgement. The position of 
the just ruler can be gauged from the fact that he has been 
included among the youth who grow up in the servitude of Allah; 
he will be among those pious men who remember Allah and shed 
tears; he will be counted among those who fear Allah and desist 
from committing sins even if they outwardly seem to be 
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attractive and enjoyable; and he will be among those who keep 
themselves away from ostentatious deeds. 
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(4) It is narrated by Hazrat Abdullah bin ‘Amr bin al-‘Aas that the 
Prophet of Allah (PBUH) said: “The just rulers will be on the pulpits of light 
on the right hand of Ar-Rahman, and both the hands of Allah are right 


hands; these ave those who act justly in respect of their ordinances, their 
families and those who are under their charge.” [Muslim] 


Explanation: Since the just rulers are not the worshippers of 
darkness and do not oppress and tyrannise their people, they will 
be seated on the pulpits of light on the Day of Judgement, and 
since the people of status always get seated on the right-hand 
side, they will also be seated on the right-hand side of Allah. It is 
said in the Saying that both the hands of Allah are right hands; it 
means that since usually left hand is considered inferior to the 
tight hand, people should not think that the left hand of Allah is 
inferior to His right hand, as Allah is free from all defects and 
inferiorities. However, Allah alone knows the real meaning of 
“ar-Rahman’s right hand;’ “hand” also denotes power and 
authority. 


Just rulers are those who always deal with every issue with 
justice, whether it pertains to the affairs of the State or fulfilling 
the rights of their subjects. They also keep an eye on the 
functioning of their subordinate official machinery. 
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(1) It is narrated by Hazrat ‘Aayiz bin ‘Amr: I have heard the Prophet 
of Allah (PBUH) saying: “The worst ruler among the rulers is that who is 
tyrannical.” [Muslim] 


Explanation: Since the ruler will have power in his hands, when 
he becomes tyrannical, his tyranny far exceeds than the tyranny 
of ordinary persons. Ifa ruler has other defects in him but is not 
tyrannical, he will not cause any greater harm than a tyrannical 
ruler causes. Hence, a tyrannical ruler is considered the worst 


kind ofa ruler. 

15 doo ba 221585 BB UN 525 Sats NUS plas of Joes 625 (1) 
ale 410 955 Wi all Bale 545 5408 hale Os His Us 
(elise «i6)L) eS 


(2) It is narrated by Hazrat Ma‘ qil bin Yesaar: I have heard the Prophet 
of Allah (PBUH) saying: “Any ruler who rules his Muslim subjects and dies 
in such a state that he was corrupt and dishonest, Allah shall forbid 
Paradise on him.” [Bukhari, Muslim] 


Explanation: If a corrupt and dishonest ruler does not desist 
from harming the people through his dishonest and corrupt 
practices and dies in that state, he will not get any place in the 
Paradise; instead his abode will be in the Hell. 
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(3) It is narrated by Hazrat Ma ‘qil bin Yesaar: I have heard the Prophet 
of Allah (PBUH) saying: “Any servant (of Allah) who is given the charge 
by Allah of taking care of the subjects and he does not take care of them 
with sincerity will not get the scent of the Paradise.” [Bukhari, Muslim] 


Explanation: The ruler should be benevolent towards his 
subjects. If he treats them badly and becomes troublesome for 
the people, he is surely an ungrateful person. Allah had given him 
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the responsibility of taking care of his servants and he ignored all 
his responsibilities. Such a person will not be bestowed with the 
mercies of Allah in the Hereafter and he will not even get to smell 
the scent of the Paradise. 
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(4) It is narrated by Hazrat Abdullah bin Abbas that the Prophet of Allah 
(PBUH) said: “Any one of my Brotherhood who is made in charge of any of 
the affairs of the Muslims and he does not safeguard them as he 


safeguards himself and members of his family will not get the scent of the 
Paradise. [Tabarani] 


Explanation: According to the Islamic viewpoint, it is the duty 
of the ruler that his subjects should be as dear to him as his own 
self and members of his family. The manner in which a person 
treats benevolently and safeguards his own members of family 
and his other relatives, the ruler should also treat his subjects in 
similar manner. If a ruler ignores his responsibility and does not 
safeguard his subjects, he should know that he will be debarred 
from receiving the gifts of Allah in the Hereafter, and will not be 
able to get even the scent of the Paradise. 
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(4) It is narrated by Hazrat Ibn Abi Burda that when the Messenger 
(PBUH) sent his grandfather Abu Musa and Mu*az towards Yemen (as 
the ruler), he said: “Create easiness and not difficulty; give glad tidings 
and do not create aversion; establish unity and not differences.” 
[Bukhari, Muslim] 
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Explanation: It is the responsibility of the ruler to treat his 
subjects mildly and not harshly. Itis his duty not to put the people 
into difficulties; rather, he should free them from their 
difficulties. His presence should bring glad tidings for the 
people. He should not adopt such attitude which creates aversion 
in the people and people begin to consider him a burden on them. 
The real nature of Religion is glad tidings. If the people begin to 
consider Religion a burden, it is their lack of understanding, and 
if this aversion of Religion is due to the attitude of the ruler, it 
means that he has not correctly and truly represented the 
Religion. It is also the responsibility of the ruler to keep the 
people united and protect them from differences. Creating 
differences and destruction is a serious crime. The ruler should 
be very sensitive in this regard and protect the people from this 
disease of differences and division. 
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(2) It is narrated by Hazrat Ayesha that the Prophet of Allah (pBUH) said: “O 
Allah, any who is made in charge of any of the affairs of my Brotherhood and he 
harasses and oppresses them, harass and oppress him also; and any who is made in 
charge of any of the affairs of my Brotherhood and he treats them gently, treat him 
also gently.” {Muslim] 


Explanation: This Saying shows the extent to which the Prophet 
of Allah (PBUH) loved his Brotherhood. It was unbearable for him 
that his Brotherhood is put to hardships and inconvenience by 
the rulers. On the other hand, he wanted the rulers to treat their 
subjects gently and with love and benevolence. That is the reason 
he has supplicated Allah to treat the gentle ruler gently and the 
oppressive ruler oppressively. 
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(3) It is narrated by Hazrat Abdullah bin Umar that the Prophet of Allah 
(PBUH) said: “Beware, every one of you is a guardian and every one of you is 
accountable for his subjects. Hence, the head of the State, who is the guardian 
of the people, is accountable for his subjects; the man is the guardian of the 
members of his family and he is accountable for his subjects; the woman is the 
guardian of her husband and his children and she is accountable for them; the 
slave is the guardian of the property of his master and he is accountable for it. 
Beware, every one of you is a guardian and every one of you is accountable for 
his subjects.” [Bukhari, Muslim] 


Explanation: This Saying indicates that each one of us is 
responsible in one way or the other and he should have the sense 
of responsibility in him. Everyone will be asked about the 
fulfilment of his responsibility on the Day of Judgement. The 
head of the state will be asked about how far he fulfilled his 
responsibilities with regard to his subjects. Similarly, man will be 
asked about taking care of the members of his family, the woman 
about guarding her husband’s house and children, and the slave 
or servant about the protection of his master’s property. Hence, 
everyone is a guardian in one manner or the other and he should 
not ignore his responsibilities in this regard. 
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(4) It is narrated by Hazrat Mu’awiyah that the Prophet of Allah (PBUH) 
said: “O Mu’awiyah, if you are appointed a ruler, fear Allah and act justly.” 
He (Hazrat Mu’awiyah) said: “I always believed that I will certainly be put 
to trial by the rulership according to the Saying of the Messenger (PBUH), and 
eventually I was put to trial.” [Ahmed] 


Explanation: This Saying is actually a prediction. It was fulfilled 
and eventually Hazrat Mu awiyah became the ruler. The Prophet 
of Allah (PBUH) advised him to fear Allah and act justly if he 
becomes the head of the state. 


COLLECTIVE SYSTEM 
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(1) It is narrated by Hazrat Ibn Abbas that the Messenger (PBUH) said: 
“Any person who sees something which he dislikes in his Ameer, he should 
be patient, because any who severed from the al-jamat even to the extent 
of a span of the hand and dies, he died the death of ignorance.” 

[Bukhari, Muslim] 


Explanation: Islam gives fundamental importance to 
collectivism. Therefore, it likes to strengthen more and more the 
collective system. Without a strong organisation, this 
Brotherhood cannot accomplish the task for which it has been 
created. Rather, without a strong organisation its own existence 
is endangered. Therefore, it is necessary to keep establish the 
collective organisation. Collective organisation cannot be 
imagined without the head or a leader. In order not to cause 
damage to collectivism, sometimes it becomes necessary to 
tolerate some mistakes of the Ameer, and try to correct his 
mistakes. Instead of doing so, if someone gets disgusted and 
tries to free himself from the obedience of the Ameer and severs 
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his ties with the al-jamat and rebels against the existing collective 
system and dies in that state, he dies the death of ignorance. 
Islam gives such importance to collectivism that separating from 
the al-jamat even to the extent ofa span of the hand is considered 
a great crime. 
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(2) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “Any who walked out from the obedience (of the Ameer) and severed 
Srom the al-jamat, died the death of ignorance. Any who fought under a 
causeless banner, got furious due to partisanship, or gave a call towards 
partisanship or helped partisanship and was killed, he got killed in the 
state of ignorance. Any who revolts against my Brotherhood with his 
sword killing its righteous and its wicked, not even shunning its believers 
and not fulfilling his promises does not belong to me nor do I belong to 
him.” [Muslim] 


Explanation: Any person, who takes part in the battle under a 
banner raised without knowledge and insight just to destroy the 
collective system, is fighting not for Islam but in support of 
ignorance. Any person, who gets furious because of partisanship, 
calls people towards partisanship and is active in helping out 
partisanship and thus is killed in such a state, dies the death of 
ignorance. 


The Prophet of Allah (PBUH) has made a clear proclamation that 
that person does not belong to him, who revolts against his 
Brotherhood, kills everyone irrespective of they being righteous 
or unrighteous or believers or unbelievers, and does not care to 
fulfil his promises. 
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(3) It is narrated by Hazrat Abdullah bin Umar: I have heard the 
Prophet of Allah (PBUH) saying: “Any who separates his hand from the 
obedience, will meet Allah on the Day of Judgement in such a state that he 
will not have any argument for it. And any who dies in such a state that 


he does not have around his neck the pledge of allegiance, died the death 
of ignorance.” [Muslim] 


Explanation: No collective system can be kept established 
without the spirit of “I listen and obey.” If any person thinks 
obedience of the Ameer not essential for him and separates 
himself from the obedience, he will not have any argument to 
justify his action on the Day of Judgement and he will be declared 
a criminal in the Court of Allah. 


It is the clear sign of the Islamic system of life that man should 
accept the leadership of the Ameer, and pledge his allegiance to 
the Ameer. If a person considers pledging of allegiance and 
obedience of Ameer not essential for him, and dies in such a 
state, dies the death of ignorance; he will not be successful in the 
Hereafter. 
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(4) It is narrated by Hazrat ‘Arfaja: I have heard the Prophet of Allah 
(PBUH) saying: “Any who comes to you when you have agreed on the 
leadership of one man and want to sow dissension among you and divide 
your community, kill him.” [Muslim] 
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Explanation: Causing division in the organised society is a 
grave crime. Revolting against a man who has been collectively 
elected as a leader is weakening the power of Islam and 
destroying the collective system. It is such a grave crime that its 
punishment can be nothing but death. 
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(5) It is narrated by Hazrat Umm Salama that the Prophet of Allah 
(PBUH) said: “Such rulers will be appointed over you who will do good 
things and also bad things. Hence, the one who disowned, got himself 
absolved, and the one who detested, remained safe. But the one who 
approved and followed, got destroyed.” They (the Companions) asked: 
“Shall we not fight them?” He said: “No, as long as they offer Prayer.” 

[Muslim] 


Explanation: That is, the one who raised his voice against the 
bad deeds, he fulfilled his obligation, and the one who did not 
have the courage to openly raise his voice but disliked them in his 
heart also saved himself from the consequences of the bad deeds. 
But the one who approved the bad deeds of the rulers and 
followed them will not escape the destruction that ensues. 


It is understood from this Saying that it is not correct to revolt 
against the government because of some bad deeds committed by 
it, because it will result in even greater destruction. It is better to 
keep established the government that has already been established 
and try to reform it. Taking up arms against the Islamic state or 
struggling to change the government is permitted only as a last 
resort. It becomes the duty of the Muslims to struggle to change 
the government in whatever manner possible when the Islamic 
State has ignored the lofty objectives of Islam, does not establish 
the institution of Salat, and the state can no more be called an 
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Islamic State. The Muslims can even take up arms in this regard. 
In the present context, the most effective method would be to 
create such an Islamic spirit in the society that it refuses to accept 
nothing but an Islamic state. 


VENERATION OF AMEER 
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(1) It is narrated by Hazrat Abu Musa al-Ash ari that the Prophet of 
Allah (pBUH) said: “Indeed it is amongst the exaltedness of Allah to 
venerate the aged Muslim and the bearer of the Quran who does not 


exaggerate in it nor turns away from it, and to venerate the just ruler.” 
{Abu Dawood] 


Explanation: It is essential to treat those with veneration who 
are worthy of veneration; Islamic culture demands it. If the 
society does not treat its venerable people with veneration it 
means that the society has not yet absorbed the Islamic values. 
‘The sense of the exaltedness of Allah gets manifested along with 
His perception and, therefore, no one denies the greatness and 
loftiness of Allah. But generally people forget to fulfil the rights 
of the servants of Allah. If any person has some aspect of loftiness 
in him, this loftiness demands veneration. Ifrights of a venerable 
person are denied, it means that we do not like Allah granting 
loftiness to him. This is denial of the Exaltedness and Greatness 
of Allah. The conformity with the Allah’s exaltedness is that we 
should acknowledge the loftiness of all those who have been 
bestowed with loftiness of some sort or the other. 


The aged person should always be regarded with respect and 
veneration; it is his right. Similarly, that person should also be 
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treated with respect who is the bearer of the Quran and who does 
not exaggerate in its recitation and nor turns away from it. The 
extent to which we honour and respect the Quran, to that extent 
we should honour and respect the bearers of the Quran. 
Similarly, the just ruler is also worthy of our veneration; he 
should always be treated with honour and respect. 
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(1) Hazrat Yahya bin Sayeed heard Hazrat Anas bin Malik saying while 
going to meet Waleed that when the Messenger (PBUH) called the Ansaar 
to him in order to divide Bahrain among them, they (the Ansaar) said: 
“No, unless a similar region is also divided amongst our brethren from the 
Muhajirs.” He (the Prophet) said: “If you do not agree, be patient till you 
meet me (at the pond of Kauthar), because after me others will be given 
preference over you.” [Bukhari] 


Explanation: One can very well understand the love that the 
Ansaar had for their brethren from Muhajirs. When the Prophet of 
Allah (PBUH) wanted to divide the region of Bahrain among the 
Ansaar, they refused to accept unless a similar region was divided 
among the Muhajirs too. One cannot find such exemplary behaviour 
of selflessness and sacrifice in the history of other nations. 


The Prophet of Allah (PBUH) advised the Ansaar not to give up this 
attitude of selflessness and sacrifice because this is required to 
keep the community united. If this attitude is not found in every 
segment of the society, it should at least be found in that segment 
which has been bestowed with the leadership of the community. 
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The Prophet of Allah (PBUH) has further advised the Ansaar that 
after him there was a strong possibility that others will be 
preferred over them and that in that event they should be patient 
and they should not agitate, because when they meet the Prophet 
of Allah (ppuH) at the pond of Kauthar all their sadness and 
annoyance will be removed; they should remember that the real 
life is the life in the Hereafter. 


CONSULTATIVE SYSTEM 
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(1) It is narvated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “When your rulers are the best among you and your rich are 


generous and your affairs are conducted by mutual consultation, the back 
of the earth will be better for you than its stomach.” [Tirmizi] 


Explanation: An ideal state is that whose leaders are the best in 
respect of morality and their character and conduct; otherwise, 
its destruction is certain. It is not necessary for an ideal society 
that its every person should be rich and well off. It is comprised 
of both the rich and the poor. However, what makes it an ideal 
society is that its rich are generous and care for the poor. Helping 
others gives them real spiritual happiness. Criminals and wicked 
persons can also be found in an ideal society, but they will not be 
free to indulge in their criminal activities. Righteousness will 
have an upper hand. 


To consolidate and strengthen the state or an organisation, it is 
essential to have unity and ideological harmony and also it should 
conduct its affairs with mutual consultation instead of dictatorial 
manner. When the affairs are conducted with mutual 
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consultation, all the aspects of the issues get discussed and the 
chances of making mistakes in the decisions taken will be less. 
Moreover, the decisions made in such a manner are considered 
more valuable in the sight of the people and there will not be any 
occasion for chaos and dissatisfaction in the society. The Prophet 
of Allah (PBUH) himself has been directed by Allah to consult the 
Believers while undertaking campaigns and conducting other 
affairs: +25),3355,l45“And consult them in affairs (of moment).”' 


If a society is comprised of all the aforesaid attributes described 
in the Saying, then the back of the earth will be better, j.e., living 
in such a society will be enjoyable. Otherwise, the stomach of the 
earth will be better, i.e., death will be better than the life. 


Khe 


? The Quran, 3:159. 


225 


ORGANISATION OF STATE 


OATH OF ALLEGIANCE 
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(1) It is narrated by Hazrat ‘Ubada bin al-Samit: “We had pledged our 
allegiance to the Prophet of Allah (PBUH) on listening and obeying in pleasant 
and unpleasant situations; that we will not dispute the caliphate of the one 
whois qualified fort; and that we will stand for or say only the truth wherever 


we are and will not fear the reproach of the reproacher in the Cause of Allah.” 
[Bukhari] 


Explanation: No organisational structure of a state can remain 
established without the axiom of “I listen and obey.” Therefore, 
the Prophet of Allah (PBUH) used to seek oath of allegiance from 
his Companion that they will listen to the orders of their leader 
and obey them; they will not disobey their leader; whether the 
situation is pleasant or unpleasant they will not break the 
principle of “I listen and obey;” they will not dispute the caliphate 
of the person who is qualified for it; and wherever they are their 
goal will be establishment of the Truth and they will say only the 
Truth. The last thing described in the Saying is that they will not 
fear the reproach of any reproacher in the cause of Allah, i.e., they 
will not turn away from Islam and the obedience of Allah fearing 
the reproaches of the reproachers. 


The Ameer or Caliph has pivotal position in the Islamic State. It 
is the duty of the Muslims to protect the oneness of the caliphate 
from every kind of chaos. The objective of pledging allegiance to 
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the Ameer or Caliph should be only to establish the Truth and not 
to gain any material benefits. Hence, it is narrated in one of the 
Sayings that three persons are such with whom Allah will not talk 
to them nor will He clean them on the Day of Judgement. One of 
whom will be a3 jl Wig 43 35 2g tts tLzi 33 in A Aosta Lalal aay eb59 
4 “that person who pledges his allegiance to the Ameer just for the world. 
Ifhe gives him something, he will be faithful to him; otherwise, he will be 
unfaithful to him.” 


Being obedient and faithful to the Ameer does not mean that man 
should desist from telling the Truth. A caliph like Hazrat Umar 
was criticised while he was delivering the sermon when a 
member of the audience had some doubt about his attitude. 


RIGHTS AND DUTIES OF THE STATE 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Whosoever obeyed me, indeed obeyed Allah and whosoever 
disobeyed me, indeed disobeyed Allah. Whosoever obeyed the Ameer, 
indeed obeyed me and whosoever disobeyed the Ameer, indeed disobeyed 
me. Verily, Ameer is a shield behind whom battle is waged and through 
whom protection is obtained. Hence, if he (the Ameer) rules with fear of 
Allah and justice, verily he will be rewarded and if he does not do so, he 
will be held responsible for it.” [Bukhari, Muslim] 


1 Bukhari. 
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Explanation: [t is the right of the Ameer or the head of the State 
that his orders are listened to and obeyed. No collective power 
can be perceived without an Ameer, and without collective power 
the existence of a nation or brotherhood is endangered. Battles 
can be fought only under the leadership of a leader. A powerful 
Ameer, who has the support of the people, is indeed the sign ofa 
strong and stable government. The importance of the head of the 
state can be gauged from the fact that his obedience has been 
regarded by the Prophet of Allah (PBUH) as his own obedience, 
and his disobedience as his own disobedience. It has also been 
made clear that the obedience of the Prophet of Allah (PBUH) is 
indeed the obedience of Allah and his disobedience is the 
disobedience of Allah, and hence, it should not be taken lightly. 


Itis also the duty of the Ameer that he should establish peace and 
justice in his state and should not allow oppression and tyranny 
in any circumstance. He should always fear Allah. 
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(2) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) 
said: “Listening and obeying is obligatory on every Muslim man whether 


he likes it or dislikes it as long as it is not ordered to sin, and when it is 
ordered to sin, there is no listening and obeying.” — [Bukhari, Muslim] 


Explanation: That is, one should not neglect to listen and obey 
the orders of the Ameer. The orders of the Ameer should always 
be obeyed whether one likes them or not. This is the duty of every 
Muslim. However, ifthe Ameer begins to issue orders to sin, then 
he should not be obeyed. It has been narrated in another Saying: 
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obijaall § Seth tail guess  AalLY “There is no obedience in sin; 
obedience is only in righteous deeds.”* 


Disobedience of Ameer in the wrong does not mean that he 
should be rebelled against and war should be waged against him. 
Waging war is the last resort and there are some preconditions 
for it. Waging war without fulfilling these conditions will lead to 
certain destruction. 
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(3) It is narrated by Hazrat Ibn Umar that the Messenger (PBUH) said: 
“Verily, reign is the shade of Allah on earth. Every oppressed from among 
His servants seeks refuge under it. Ifhe (the ruler) acts justly, he will have 
his reward and gratefulness is obligated on the citizens, and if he acts 
oppressively, he will carry the burden of his sin and patience is incumbent 
on the citizens.” [Baihaqi} 


Explanation: As the shade protects man from the heat of the 
sun, similarly Islamic reign is the shade of Allah on earth which 
provides comforts and protection for the people. Islamic reign 
listens to the oppressed and releases him from the oppression. 
The rule that does not provide protection to the oppressed, and 
peace and comfort to its citizens has no value in the sight of Allah; 
it is like a punishment which has been imposed on the people. It 
is better to get rid of such a rule as soon as possible. 


It is the responsibility of the ruler to establish justice in his 
dominion and he should not oppress the citizens. Ifhe fulfils this 
responsibility, he will be richly rewarded by Allah. In such an 


1 Bukhari, Muslim. 
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event, it is also the responsibility of the citizens to be grateful to 
him; such gratefulness is the sign of a living nation. 


If the ruler is irresponsible and oppresses his people, he carries 
the burden of sin on his shoulder and he will be held responsible 
by Allah. In such an event, it is essential for the citizens to be 
patient and maintain discipline. Allah will certainly open out a 
way to get rid of the oppressive ruler since Allah does not like 
oppression. 


Ke BN petty ped ull (oily 15 BBGoAll 2 555.8 Gl G85 () 
eliza 51 U55 B55 Le SEES ay yall 151 lg WN gad’ Ge Larell 
(plans) 68 js Agel S15 Vos 35 ASG Oohs UG 
(4) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 
said: “By the Entity in Whose hand is Muhamma’d life, I am nearer to 
any Believer on the earth than all the people. Hence, any one of you who 
leaves behind debt and wife and children, I am his guardian (i.e., lam 
responsible to pay off his debt and take care of his children), and any one 
of you who leaves behind property, his heir will get it, whoever he might 
be.” [Muslim] 


Explanation: In another Saying, the Prophet of Allah (PBUH) has 
said: duds be yah’ o& dsl tl “I am nearer to every Believer than his own 
soul.”* 


It is understood from this Saying that it is the duty of the State 
not to leave anyone in straitened circumstances. Every citizen of 
an Islamic State should rest assured that his problems are not his 
own but belong to the entire society. He should have the 
assurance that if leaves behind debts, the Islamic government 
will repay them and if he leaves behind small helpless children, 
the government will take care of them. Only that government can 


1 Abu Dawood 
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be called an Islamic government where a man can die peacefully 
resting assured that the government will take care of members of 
his family. 


If the deceased leaves behind property and wealth, it belongs to 
his heirs. The government cannot interfere in it. This is the just 
system of government, which generally cannot be perceived in 
normal circumstances. 


Wa (525 (G U3.8s Bal 5.25 Go Cate EN adsl 25 (0) 

Zoe sofe B2 515 2 9 4 89% onst 97 2 pte 2-2 o Sh 
5 645 tle Gatle pgile Gta Ls (55) Al Jo US Gs ogi! 
(;oLuss) ~4 G58 ge G55 ULE Gal pT Ge 
(5) It is narrated by Hazrat Ayesha: I heard the Prophet of Allah (pbuh) 
saying: “O Allah, any who is the ruler of my Community and he is 


oppressive against it, be oppressive to him too; and any who is the ruler of 
my Community and is kind to it, be kind to him too.” {Muslim] 


Explanation: It is understood that the Government should 
always be kind to its people; oppressive attitude does not behove 
it. The extent to which the Prophet of Allah (pbuh) is annoyed 
with the oppressive rulers is quite evident from this Saying. 
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CITIZENSHIP 
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(1) It is narrated by Hazrat Tameem Dari that the Messenger (PBUH) 
said: “The Religion is being sincere and showing goodwill,” three times. 
We asked: “Towards whom?” He said: “Towards Allah, His Book, His 
Prophet, leaders of the Muslims, and their masses.” [Muslim] 


Explanation: This is a very comprehensive Saying and it should 
be pondered upon. In Arabic nasiha is used to denote the opposite 
of defect, adulteration and corruption. Nasihatul “Asl means that 
the wax has been removed from the honey. The meaning of nasiha 
is sincere goodwill and sincere faithfulness. Nasiha towards Allah 
means that there should not be any adulteration in the 
relationship between man and Allah. He should acknowledge the 
attributes of Allah and fulfil His rights. He should obey Allah’s 
ordinances with alacrity. Nasiha towards the Book of Allah means 
that man should recite it with deference, follow and obey its 
instructions and convey them to others. 


Nasiha towards the Prophet of Allah (PBUH) means that we should 
believe in him, respect him, obey him, love him, his Companions 
and members of his family and take active part in the 
establishment of the Religion brought by him. 


Nasiha towards the leaders of the Muslims means that they 
should be listened and obeyed to and no such attitude should be 
adopted which could cause damage to the structure of the 
government. 
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Nasiha towards the Muslim masses is that Islamic knowledge is 
propagated amongst them, their honour is protected, they are 
saved from injuries and difficulties, and their defects are 
concealed. If good faith is shown towards them, bad qualities like 
backbiting, slandering, jealousy, haughtiness, etc. will never 
develop in the society. 


Nasiha has always been a part of the propagation of the Prophets 
of Allah (peace be upon them). Every Prophet, whether Hazrat 
Noah, or Hazrat Hud, or Hazrat Saleh had always said to their 
respective communities that they were their well-wishers. At the 
time when the wrath of Allah was about to descend on his 
community, Hazrat Saleh told his people: 
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“O my people, I did indeed convey to you the message for which 


I was sent by my Lord; I gave you good counsel, but you love not 
good counsellors.” (The Quran, 7:79) 


Because of some excuse, performance of some of the duties like 
Hajj or Jihad can be postponed or annulled, but nasiha cannot be 
annulled in any circumstance. Hence, it is stated in the Quran: 
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“There is no blame on those who are infirm, or ill, or who find no 
resources to spend (on the Cause), if they are sincere (in duty) to 
Allah, and His Messenger; no ground (ofcomplaint) can there be 


against such as do right; and Allah is Oft-Forgiving, Most 
Merciful.” (The Quran, 9:91) 
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(2) It is narrated by Hazrat ‘Ubada bin al-Samit: “We had pledged our 
allegiance to the Prophet of Allah (PBUH) on listening and obeying in distress 
and prosperity, in pleasant and unpleasant situations, and even when others 
are given preference over us; that we will not dispute the caliphate of the one 
who is qualified for it except when we see open infidelity (being committed by 
him) then we will have a proof from Allah for it; and that we will stand for or 
say only the truth wherever we are and will not fear the reproach of the 
reproacher in the Cause of Allah.” 3 [Bukhari, Muslim] 


Explanation: This Saying tells us that we should be grateful for 
the mercies bestowed upon us by Allah. An organised State and 
government is a great gift and mercy of Allah as against chaos 
and disorganised states. Therefore, we should always desist from 
destroying the organised state and government and listening and 
obeying should be our prime responsibility. There will be 
occasions for disputations, but this should not lead to quarrels. 
We should always maintain discipline and should be ready to 
sacrifice anything for it. If some people are being ignored and are 
not given preference, they should bear with it in view of the 
greater objective and never rebel against the authorities unless 
they see open infidelity being committed by them. However, 
there are some guidelines in this behalf which have to be 
followed. The steps taken which results in just bloodshed cannot 
be ee 
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(3) It is narrated by Hazrat Umm Husain that the Prophet of Allah 
(PBUH) said: “If a slave with a flat nose and mutilated ear is made your 
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ruler and he rules in accordance with the Book of Allah, listen to him and 
obey him.” [Muslim] 


Explanation: That is, even if an ugly looking man is made the 
tuler, he should be obeyed if he rules according to the Book of 
Allah. The look of the person is not important; it is the position 
that he holds which is important. Iris also the duty of the ruler to 
rule according to the Book of Allah, establish the system of 
justice, salat and Zakat in the state and make it a welfare state 
where all indigents are helped out. 
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(4) It is narrated by Hazrat Nawas bin Sim‘aan that the Prophet of 


Allah (pBuH) said: “There is no obedience of a created being (which 
results) in the disobedience of Allah.” [Sharah al-Sunnah] 


Explanation: This is a very important Saying. A fundamental 
principle has been described in it. It is that obedience of a person 
is permissible only when it does not result in the disobedience of 
Allah. Also it is not permissible for the ruler to issue such orders 
which leads to the disobedience of Allah. Man is not the creator; 
he is a created being. Giving preference to the demand and 
orders of a created being over the demands and orders of the 
Creator is not only against justice but also against intellect and 
wisdom. 


Ga altly Hel galt Ugts5 dla dU HAE oF aS Je5 (0) 
Gs O55 shal DUS all gts by HIS Lag IB ol gata sjlal 
pools le pgilels AgJS, Aisa’ agile JES Bo feuds 


Prophet Speaks - 4 235 


(15 Ce Gldeld gale Ue petal als pgaaia’ als agile “Ar. 
(jlasd «gdeys) ee the O33 Hstels gis 


(5) Itis narrated by Hazrat K’ab bin “Ujra that the Prophet of Allah (PBUH) said: 
“I seek refuge from Allah from the rule of the fools.” It was asked: “What is it, O 
Prophet of Allah?” He said: “These rulers will be found after me. Any who calls on 
them and prove to be true their falsehood and assist them in their oppression, they 
donot belong to me nor do I belong to them, nor would they come to me at the Pond. 
And any who does not call on them, nor prove to be true their falsehood, nor assist 
them in their oppression, they belong to me and I belong to them and they will 
come to me at the Pond.” [Tirmizi, Nasai] 


Explanation: It has been informed in this Saying that there will 
be such rulers in the Muslim Brotherhood who would be foolish 
and instead of nobility they will be dominated with the attribute 
of meanness. They will be a test for the people. Some worldly 
people for their personal gains will go to them and try to prove 
their falsehood to be true and also assist them in their acts of 
oppression. The Prophet of Allah (PBUH) has categorically stated 
that he does not belong to them because they have given up his 
teachings. 


On the other hand, those who do not go to these rulers, nor do 
they prove true their falsehood, nor assist them in their acts of 
oppression, have been given the glad tidings that they belong to 
the Prophet of Allah (PBUH) and will meet him at the Pond on the 
Day of Judgement because they had followed his teachings. 
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(6) It is narrated by Hazrat ‘Alqama bin Wayil al-Hazrami from his father: 
Hazrat Salama bin Yazid al-Ju‘fi asked the Prophet of Allah (PBUH): “O 
Messenger of Allah, what would you order us to do if such rulers are appointed on 
us who will demand their rights and do not give us our rights?” He (the Prophet) 
did not respond. He asked again; he (the Prophet) did not respond. He asked ‘for 
the second or third time when Ash ath bin Qais pulled him away and said: “Listen 
and obey; indeed they will carry their burden and you will carry your burden.” 

[Muslim] 


Explanation: It is the duty of the people to fulfil the rights of 
their rulers. It is also the duty of the rulers to fulfil the rights of 
the people. But there can be some rulers who will demand that 
their rights be fulfilled, but do not fulfil the rights of their 
subjects. This would be quite an unfortunate situation. Hazrat 
Salama bin Yazid sought instructions from the Prophet of Allah 
(PBUH) in such a situation whether people should rebel against 
such rulers. The Prophet of Allah (PBUH) remained silent in spite 
repeated questions. At last, another Companion pulled aside the 
Companion who had asked the question sensing that he had not 
yet understood the spirit of Islam, and told him that in such an 
unfortunate situation, it was obligatory on the people to listen 
and obey the rulers as the people were responsible for their deeds 
‘and the rulers were responsible for their deeds. 


It is proved from this Saying that Islam is a religion of peace and 
it is essential to understand the secrets behind the importance 
that Islam gives to righteousness, sacrifice and far-sightedness. 
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(7) It is narrated by Hazrat Abu Maryam al-Azdi: I called upon Hazrat 
Mu’awiyah. He said: “Welcome, O father of such and such,” — it is a proverb of 
Arabs. I said: “I have heard a Saying about which I am informing you. I have 
heard the Prophet of Allah (PBUH) saying: “The one who has been appointed by 
Allah on some task of the Muslims and he does not remove their needs, their 
poverty and indigence, Allah will not remove from him his needs, his poverty 
and indigence.” He said: “(After listening to this), he (Hazrat Mu‘awtyah) 
appointed a person to keep an eye on the needs of the people.” [Abu Dawood] 


Explanation: It is understood from this Saying that itis the duty 
of the ruler that he should not neglect to fulfil the needs of his 
subjects. It is the right of the subjects of any state that the 
government should strive to fulfil the needs of its people and 
remove from them their difficulties. If the ruler fails to do so, 
Allah will also not help him when he is in difficulty. 


RIGHTS OF THE NON-MUSLIMS 
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(1) It is narrated by Hazrat Abu Bakra that the Prophet of Allah (PBUH) 


said: “Any who kills a covenantee without any reason Allah will forbid 
upon him the Paradise.” [Abu Dawood] 


Explanation: Covenantee is the one with whom the Islamic 
State has entered into a covenant or treaty. A person who lives 
within the Islamic State and follows its rules and regulations is 
called a Zimmi; he is also like a covenantee. Those people are also 
included amongst the covenantee who, although do not live in 
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the Islamic State, but their state has entered into a peace treaty 
with the Islamic State that they will not wage war against the 
Islamic State nor help others in waging war against it. 


It is obligatory to fulfil the conditions of the peace treaty. If 
anyone kills a covenantee without any reason, he becomes liable 
for the wrath of Allah. It is narrated by Hazrat Abdullah bin ‘Amr 
in another Saying that the Prophet of Allah (PBUH) said: 33 4s 
ES Lai Solas Gye 4555 a Gig abel Sash; 25 al lates “Any who kills a 
covenantee will not get to smell the fragrance of the Paradise although its 
fragrance can be smelt from a distance of forty-year journey.” In some 
other narrations a distance of soo-year journey has been 
mentioned. The distance mentioned in years is symbolic; it 
denotes extreme distance. This difference could be according to 
the status and deeds of persons; those who are of higher status 
will get to smell the fragrance of the Paradise from a far-off 
distance itself. 
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(2) It is narrated by Hazrat Safwan bin Sulaim from the sons of a few 
Companions of the Prophet of Allah (PBUH) that they heard from their 
fathers the Prophet of Allah (PBUH) saying: “Any who oppresses a (non- 
Muslim) covenantee, or curtails his rights, or burdens him beyond his 


strength and takes away from him a thing without his willingness, Iwill 
protest against him on the Day of Judgement.” [Abu Dawood] 


Explanation: This Saying is very clear. It is understood that it is 
obligatory to safeguard the rights of a covenantee or Zimmi. His 


‘Bukhari. 
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rights cannot be curtailed, nor can he be burdened beyond his 
strength, nor can anything be taken from him without his 
willingness. 


Ju ies be 5 OF Als! Oe os Ot Dis 565 (Y) 
ooipaiss pgile GH gis 35 Gghlad akhd wall rarer) 
nha sls agundll 35 agllg2l 
feljens 4516 GUNS G58 ULB Aghe I3tia} Iphed via taait @ alto Ue 


(s5la94l) el 
(3) It is narrated by Hazrat Hilal from a man of Thaqif and a man from 
Juhaina that the Prophet of Allah (PBUH) said: “Perhaps you will fight 
with a nation; you will conquer them; and they will save themselves and 
their children from you through their wealth.” Sayeed says in his Saying: 
“They will make peace with you for a fixed amount; do not collect from 
them more than that (fixed amount), because it will not be lawful for 
you.” [Abu Dawood] 


Explanation: In this Saying, it has been instructed to safeguard 
the rights of the Zimmies. They pay the tax of Jiziya so that their 
lives and properties are protected. Hence, it will be unlawful to 
oppress them and take more than what has been agreed upon. - 


Actually there are three kinds of non-Muslim subjects of an 
Islamic State. One kind is of those non-Muslims who have 
become the subjects of the Islamic State through a peace treaty 
or an agreement. The second kind is of those non-Muslims who 
have been defeated and subdued in a battle. The third kind is of 
those non-Muslims who have become subjects of an Islamic State 
neither by a peace treaty nor having been subdued in a battle. 


Those non-Muslims, who have accepted submission without a 
fight or during the war on certain terms and conditions, should 
be treated by the Islamic State according to the agreed terms and 
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conditions and should not contravene them in any manner 
whatsoever. 


Those non-Muslims who have surrendered and subdued after 
complete defeat in the battlefield are known as Zimmies. Islam 
has given them certain rights which are quite benevolent. A 
nominal tax called Jiziya is collected from them for the protection 
given to their lives and properties. Moreover, this tax is collected 
only from adults and those who have the resources to pay it. This 
is not a penalty or fine. If the Islamic State finds itself unable to 
safeguard the Zimmies, this tax is returned to them. On the 
contrary, the amount of Zakat collected from the rich Muslims, 
both men and women, is more than the amount collected as 
Jiziya from the non-Muslims. 


It is the duty of the Islamic State to protect the lives and 
properties of the Zimmies. It is not lawful for the Ameer or any 
Muslim to occupy the properties of the Zimmies or enslave them. 
They will have title over their properties and lands which will be 
transferred to their heirs after their death. They will have the 
right to gift, mortgage and sell their properties. The Islamic State 
will have no right to expel them from their properties. 


The amount of Jiziya is fixed according to the financial status of 
the Zimmies. Lesser amount of Jiziya is collected from the poor. 
Those who have no permanent source of income and are 
dependent on others are exempted from paying Jiziya. Only such 
amount of Jiziya is fixed which is easily payable. Jiziya is not 
levied on women, the blind, the invalid, the aged, the priests and 
the servants of places of worship. Similarly, slaves and slave-girls 
are exempted from Jiziya. Jiziya is levied only on those who are 
capable of fighting. 


The value of the life ofa Zimmi is equivalent to that of a Muslim. 
Ifa Muslim kills a Zimmi, it will be retributed. Criminal laws are 
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equally applicable both on the Muslims and the Zimmies. The 
Zimmi will be given the same punishment for a crime as given to 
a Muslim for a similar crime. Civil rights are also equal. The 
trading practices which are prohibited for the Muslims are also 
prohibited for them. However, they are permitted to make wine 
and use it; they can also raise pigs. They will be taxed on their 
trading stocks as the Muslims are taxed. All channels of trade, 
industry and economic activities are open to the Zimmies as they 
are open to the Muslims. 


Zimmies are permitted to lead their lives according to their 
beliefs and faith. They are allowed to worship, manifest their 
religious customs and construct places of worship in their 
localities. The old places of worship in the Muslim localities will 
be allowed to remain. 


It is unlawful to use force to collect Jiziya and other taxes from 
the Zimmies. On the contrary, those Zimmies who have become 
destitute.are exempted from payment of Jiziya; instead the 
Islamic State should pay them pension. 


Zimmies are exempted from military service. The defence of the 
Islamic State is the responsibility of the Muslims. The agreement 
with the Zimmies is not temporary, but a permanent one. 
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(4) It is narrated by Hazrat Ali that the Messenger (PBUH) said: “The 
Muslims are equal with regard to the law of retribution and blood-money. 
If an ordinary person amongst the Muslims gives quarter to any one 
against any other, it should be honoured, and if a distant Muslim enters 
into a treaty or agreement, it should not be breached. All Muslims are like 
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one hand against others. Beware, no Muslim should be killed in lieu ofan 
unbeliever nor should that (Zimmi) be killed who is under his treaty.” 
[Abu Dawood, Nasai} 


Explanation: Differentiation should not be made between the 
high and the low, or the rich and the poor, ora man and a woman 
with regard to application of law of retribution and blood- 
money. Ifa rich person kills a poor person, the law of retribution 
should not be suspended. Similarly, the blood-money should not 
be less in respect of a poor person as against the blood-money of 
a rich person. In the ignorant era, if a rich person were to kill a 
poor person, he was not killed in retribution; Islam ended this 
differentiation. 


If an ordinary Muslim gives quarter, it should be honoured by all 
the Muslims. Similarly, if a Muslim who lives in a far-off place 
gives quarter, it should also be given credence. 


There should be such unity amongst the Muslims that they 
should be like one single harid, and there should not be any 
element of disunity in them. If one of them gives quarter to even 
an unbeliever, it should be perceived as has been given by every 
Muslim. 


It has been stated that no Muslim should be killed in lieu of an 
unbeliever. Here the unbeliever means the one who is at war with 
the Muslims. As far as the Zimmi is concerned, the value of his 
life is the same as the value of the life of a Muslim. If a Muslim 
kills a Zimmi unlawfully, he will be killed in retribution. This is 
the opinion of Imam Abu Hanifa. A Muslim from the tribe of 
Bakr bin Wayel killed a Christian of Hira. When the case came up 
in the court of Hazrat Umar, he ordered that the killer be handed 
over to the heirs of the murdered man. Hence, the murderer was 
handed over to the heirs and he was killed in retribution. 
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When a Zimmi pays the Jiziya and lives as a faithful subject of the 
Islamic State, it is essential for the Islamic State to safeguard his 
life and property. 
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(5) It is narrated by Hazrat Jabir that when we used to travel with the 
Prophet of Allah (PBUH) for Jihad, we used to drink from the vessels which 
belonged to the polytheists and utilise them, and he (the Prophet) never 
found fault with it. [Abu Dawood] 


Explanation: The unbelievers are also human beings. Hence, 
there should not be any fault in utilising their vessels and other 
belongings. The vessels, clothes and other things do not get 
impure if touched by the unbelievers. Islam does not support 
undue hate and prejudices. 
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JUDICIAL SYSTEM 


JUDICIAL POST 
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(1) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah (PBUH) 


said: “Any who is made the judge of the people, is slaughtered without a 
knife.” [Ahmed, Tirmizi, Abu Dawood, Ibn Maaja] 


Explanation: The judicial post is a very responsible post. Any 
who is appointed as a judge is, indeed, put to a great trial and 
test. While being slaughtered with a knife, one feels the pain for 
a few moments, but the post of the judge is such that man is 
always worried about committing a mistake while delivering the 
judgement entailing in bad consequences for him. Although the 
knife remains unseen, such a person should be considered as 
having been slaughtered who has been assigned the post of a 
judge. 
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(2) It is narrated by Hazrat Abdullah bin “Amr and Hazrat Abu 
Hurairah that the Prophet of Allah (pBUH) said: “When the judge 
delivered a judgement, for which he strived hard and reached the truth, 
he will have two rewards; and if he delivered the judgement, for which he 
strived hard but made a mistake, he will have one reward.” 
[Bukhari, Muslim] 
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Explanation: Sometimes the judge had to decide on a case for 
which he will not find clear guidance from the Quran, the Sunnah 
and the Islamic jurisprudence. In such an event he will have to 
deliberate over the issue and strive to arrive at the truth which is 
in accordance with the spirit of Islamic teachings and previous 
judgements. After deliberating over the matter, ifhe arrives at a 
judgement on which he is satisfied, he can deliver it. If the 
judgement happens to be correct and according to the tenor of 
the Islamic Law, he will be eligible for two rewards. However, in 
spite of his best efforts if he fails to arrive at the tenor of the 
Islamic Law, he will be rewarded with one reward, because he has 
put in every effort in arriving at the truth. It is evident from this 
that in the matters where clear guidance is not found in the 
Islamic Law, the judge will have the authority to deliberate over 
the matter, i.e., make ijtehad. It is also understood from this 
Saying that the mujtahid might make a mistake; there is every 
possibility that instead of arriving at the correct judgement, he 
can make a mistake. In such an event he will be considered a 
faithful servant of Allah and will become eligible for a reward. 
Man is responsible only to put in his best efforts to arrive at the 
truth. Ifhe succeeds, he should consider it as the benevolence of 
Allah and if he fails then he will be considered excusable. It is 
understood from this that there is no undue harshness and 
constrictions in Islam. Therefore, the difference of opinions 
found in the Islamic jurisprudence is considered as proof of 
broadness of the Islamic Law. Islam is a natural religion and 
hence one gets reward on the mistakes not committed due to 
laziness, rebellion or ignorance. 


When a clear decision is not found in the actual sources of the 
Religion, one has to take recourse to analogy and conjecture. This 
is like making a guess to find out the direction of Ka’ba when one 
does not know its direction and it is time to offer prayer. In such 
an event, one has to guess about the direction and after getting 
convinced about a direction should offer prayer in that direction 
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and his prayer is considered valid even if he was wrong in his 
guess. Similarly, one who acts on analogy and conjecture will be 
considered as has acted on the Islamic Law even if he had 
committed a mistake in his conjecture. 
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(3) Itis narrated by Hazrat Anas that the Prophet of Allah (PBUH) said: 
“Any who seeks the post of judge and obtains it by making a request, he 
will be put in charge of his soul, and the one who is compelled for it, Allah 
will send down for him an angel who (will guide him) in the right 
direction.” [Tirmizi, Abu Dawood, Ibn Maaja) 


Explanation: The position of judge is not such a thing which 
should be demanded and requested for. Any person who has got 
a sense of responsibility will never seek this position. Ifa person 
demands and succeeds in getting the post, he will be denied 
Allah’s assistance. In such an event, he will be left in charge of his 
own self, and one can very well understand the dangerous 
position such a person lands himself in. 


On the contrary, if a person is forced to accept the post without 
having a desire for it or having made an effort to get it, Allah’s 
assistance will be with him; an angel is appointed to guide him 
who helps him imperceptibly in discharging his duties. Thus he 
does not work under the influence of his self and all his decisions 
will be correct without any kind of selfish motives behind them. 
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(4) Itis narrated by Hazrat Ali that the Messenger (PBUH) said: “When two men 
come to you with a dispute do not pass judgement in favour of the first before 
listening to the version of the other, because it will help you in reaching a clear 
Judgement.” [Tirmizi, Abu Dawood, Ibn Maaja] 


Explanation: The Prophet of Allah (PBUH) gave the aforesaid 
instructions to Hazrat Ali when he sent him to Yemen asa judge. 
Itis essential to give full opportunity to the respondent to give his 
statement in his defence. Without listening to him, passing 
judgement in favour of the petitioner is injustice. It will be easier 
to reach a correct judgement after listening to both the versions. 
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(5) It is narrated by Hazrat Abdullah bin Zubair that the Prophet of 


Allah (pBuu) ordered that both the parties to a suit should sit before the 
judge. [Ahmed, Abu Dawood] 


Explanation: That is, the parties to a dispute should not be 
differentiated. They should be treated equitably. There should 
not be any differentiation in their seating arrangements. If a 
judge differentiates between the parties and gives preference to 
one over the other because of his friendship or relationship, he 
cannot be expected to deliver a fair and unbiased judgement. 
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(6) It is narrated by Hazrat Abu Bakra: I he.:rd the Prophet of Allah 


(PBUH) saying: “A judge should not pass judgement between the two 
parties when he is angry.” [Bukhari, Muslim] 


Explanation: When a person is angry, usually he will not be ina 
position to deliberate and reach a correct decision in a court case. 
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Similarly, a judge should not deliver judgement when he is very 
ill or very hungry and thirsty or in hot weather, because in sucha 
situation his mind and senses might not function normally and 
he might deliver a judgement which might cause loss to any one 
of the parties. 
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(7) It is narrated by Hazrat Umm Salama that the Prophet of Allah (PBUH) said: 
“Lam also a human being. You bring your disputes before me. It is possible that 
one of you is more eloquent in his arguments than the other and I might pass 
judgement in his favour after listening to his statement. Therefore, if I pass 
judgement in his favour about a thing which belongs to his brother, he should not 
accept it, because actually I am deciding in his favour a piece of Hellfire.” 

[Bukhari, Muslim] 


Explanation: The Prophet of Allah (PBUH) has warned in the 
‘aforesaid Saying that since he was also a human being and it was 
quite possible that he might pass a judgement in favour of a 
person because of his eloquent arguments about a thing which 
actually did not belong to him. In that event, he would not 
become the owner of such a thing. If he took possession of that 
thing, he would actually be buying a piece of Hellfire. 
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(8) It is narrated by Hazrat Ibn Abbas that the Propl-et of Allah (PBUH) 
ordered the respondent to take oath. [Muslim] 


Explanation: Ifa person files a case in the court of law, the judge 
will not decide the matter just on his claim. According to the 
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Islamic law, he has to prove his claim by submitting documents, 
witnesses and proofs. If the petitioner fails to submit any 
documents, witnesses and proofs, the respondent will be asked 
to state on oath that the petitioner's claim is false, and on this 
basis the petitioner's claim will be dismissed. If the respondent 
refuses to take the oath, then the claim of the petitioner will be 
declared to be correct and judgement will be passed in his favour. 
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(9) It is narrated by Hazrat Ibn Abbas that the Messenger (PBUH) said: “If 
the people were to be granted just on the basis of their claims, people would file 
(false) claims of blood and wealth against others (and the claim of the 
petitioner is not valid without proofs), but it is essential to take oath from the 
respondent.” [Muslim] 


Explanation: That is, judgement is not passed just on the basis 
of claims. If that were to happen, many people would file false 
cases of murder and wealth against others. Therefore, no catm 
is admitted without proof and witnesses. 


In another Saying narrated by Hazrat Ibn Abbas and found in 
Bajhagi, it is stated:5551 §2 le dials ceaaht Je tell ishs“Submitting 
proofs and witnesses is the responsibility of the petitioner, and the oath is 
on the one who denies (i.¢., the respondent).”? 
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(10) It is narrated by Hazrat Buraida that the Prophet of Allah (PBUH) 
said: “There are three kinds of judges: one is in the Paradise and the other 
two are in the Hellfire. The man who is in the Paradise is the one who 
recognises the truth and passes judgement accordingly. The man who 
recognises the truth but causes injustice in his judgement is in the 
Hellfire. The man who passes judgements on the basis of ignorance is in 
the Hellfire.” {Abu Dawood, Ibn Maaja] 


Explanation: This Saying indicates that when a judge passes a 
judgement ina case, he not only decides the case but also decides 
his own fate whether he realises it or not. If he tries to find out 
the truth and passes judgement according to that truth, his 
abode will be in the Paradise. But ifhe passes a wrong judgement 
even after knowing the truth, he makes Hell his abode. Similarly 
that judge will also be thrown into the Hell who passes 
judgements based on ignorance without knowing the truth and 
under the influence of emotions and partisanship. 


Similarly, issuing religious edict without knowledge is also a 
crime. Hence, it is narrated by Hazrat Abu Hurairah that the 
Prophet of Allah (PBUH) said: S651 3 (te 4251 G6 gle fa: SH Ga “Any 
who issues the religious edict without knowledge, its sin is on the one who 
issued the edict.” 


SWEARING 
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+ Abu Dawood. 
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(1) It ts narrated by Hazrat Abu Umama that the Prophet of Allah (PBUH) 
said: “Any who deprives of the right of a Muslim man by swearing, Allah will 
enjoin the Hell on him and forbid the Paradise on him.” A man asked: “If itis a 
little thing, O Prophet of Allah?” He said: “Even if it is a piece of wild guava 
(pilu) tree (i.e., miswak).” [Muslim] 


Explanation: It is understood from this Saying that the pure 
environment of the Paradise is not for the one who deprives 
others of their rights and for that purpose does not hesitate even 
to take a false oath; for such a person only the environment of 
Hell is suitable. To incur such a punishment, it is not necessary 
that he should cause great loss to someone; even causing a little 
loss to a Muslim is enough to deprive him of the Paradise. 
Although causing loss to any person is unlawful, but causing loss 
to his own fellow Muslim brother is even more evil and the 
possessor of such evil cannot enter the Paradise. 


Although the Saying instructs not to deprive a Muslim of his 
rights, it does not mean that it is permissible to deprive a non- 
Muslim of his rights. It should be noted that these instructions 
were issued in Madinah which was a purely Muslim society and 
generally cases between Muslims were filed for adjudication. 
Otherwise, it is unlawful to deprive a non-Muslim of his right by 
false swearing as it is unlawful to do so in case of a Muslim. 
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(2) It is narrated by Hazrat Ibn Masood that the Prophet of Allah (PBUH) said: 
“Any who deprives a Muslim man of his wealth by swearing a firm oath will meet 


Allah on the Day of Judgement in such a state that He will be furious on him. 
Hence Allah has sent down this (Verse) authenticating it: abi ges 8328 goal 81 
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@ 32) “As for those who sell the faith they owe to Allah and their own plighted word 
fora small price, they shall have no portion in the Hereafter; nor will Allah (deign 
to) speak to them or look at them on the Day of Judgement, nor will He cleanse 
them (of sin); they shall have a grievous Penalty.”* [Bukhari, Muslim] 


Explanation: Such a characterless man is bound to receive the 
wrath of Allah as is evidenced by the Verse of the Quran quoted 
in the Saying. Such a person will be placed far away from the 
mercy of Allah and he will not have the honour of talking to Allah 
which is indeed a great honour. Because of his selfish behaviour 
in the world, he will be deprived of the mercies of Allah in the 
Hereafter. 

4 ould ba BSI cya 0585 6 alll pts hot 8 3S yf B25 (") 
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(3) It is narrated by Hazrat Abu Zar that he heard the Prophet of Allah 
(PBUH) saying: “Any who claims a thing which does not belong to him is 
not one among us; he should make his abode in the Hell.” [Muslim] 


Explanation: That is, such a person does not belong to the 
righteous Muslim Brotherhood. The path that he has chosen will 
lead him to the Hell. As he was contented to acquire a thing by 
claiming it falsely, which was unlawful for him, he should also be 
contented to have the Hell as his last abode. 


BEARING WITNESS 
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The Quran, 3:77. 
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(1) It is narrated by Hazrat Khuraim bin Faatik that (one day) the 
Prophet of Allah (PBUH) prayed the Morning Prayer and when he finished 
it he stood up and said three times: “False witness has been declared 
an to assigning partners to Allah;” and then recited: 22, usa 
wos bext dylizd, 3015513438 1508351 ga(“Shun the abomination of idols, 
ne hin the word that is false — being true in faith to Allah, and never 
assigning partners to Him.”)* 

{Abu Dawood, Ibn Maaja, Ahmed, Tirmizi] 


Explanation: Ahmed and Tirmizi have narrated this Saying 
from Hazrat Ayman bin Khuzaim. 


The one who bears false witness shows the same character as that 
of a polytheist who assigns partners to Allah. The polytheistic 
beliefs and actions are all based on falsehood, because there are 
no partners to Allah and He is free from all kinds of polytheistic 
beliefs. When a polytheist adopts polytheism, he actually lies and 
commits oppression. Since both the characters are contented 
with falsehood, bearing false witness and assigning partners to 
Allah are equivalent. 


In the Quranic Verse quoted in the above Saying, both false word 
and polytheistic actions have been described simultaneously, 
which shows that they are equivalent to each other. Hence the 
Prophet of Allah (PBUH) has quoted this Verse as a proof of his 
Saying. If polytheism is a very detestable thing so also is bearing 
false witness. 


In the narration quoted by Ibn Maaja, the Quranic Verse has not 
been mentioned. 


? The Quran, 22:30-31. 
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(2) It is narrated by Hazrat Zaid bin Khalid that the Prophet of Allah (pBUH) 


said: “Should I not inform you about the best witnesses? They are the ones who 
give their evidence even before it is asked.” [Muslim] 


Explanation: The person who gives evidence and reveals the 
truth even before it is demanded of him, actually proves that he 
realises that revealing the truth is a great responsibility and that 
it should not be disregarded. Hence, he does not wait for any 
request or demand and gives evidence on his own. It is quite 
evident that such a witness is the best witness. 
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(3) Hazrat ‘Amr bin Shu’ayb narrates from his father and he narrates 
from his grandfather that the Messenger (PBUH) said: “Evidence is 


incumbent upon the petitioner and oath is incumbent upon the 
respondent.” [Tirmizi] 


Explanation: That is, it is the responsibility of the petitioner to 
produce evidence and proof of his claim. Ifthe respondent rejects 
the petitioner's claim or the petitioner is unable to produce any 
evidence to prove his claim, then the respondent has to swear 
that the-petitioner’s claim is false. In such an event, the judge 
dismisses the claim of the petitioner as untenable. 
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(4) Hazrat ‘Amr bin Shu’ayb narrates from his father and he narrates 
from his grandfather that the Messenger (PBUH) said: “Neither the 
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evidence of the perfidious man nor the perfidious woman admissible, nor 
that of the adulterer and the adulteress, and nor that which is given 
against his brother by the one who has enmity towards him.” Moreover, 
he (the Prophet) rejected the evidence of that person in favour of the 
members of the family who was under their care and protection. 

[Abu Dawood] 


Explanation: It would be easier for the court to reach a correct 
decision if the witnesses are just. The persons mentioned inthis 
Saying whose evidence is not admissible are those who are either 
not just or it is feared that they will not be selfless and 
nonpartisan. 


The perfidious are those who so frequently act perfidiously that 
they have lost confidence of the people. Some scholars are of the 
opinion that here perfidy means those who commit grave sins, or 
those who insist upon minor sins, or those who are careless in 
performing their duties. According to the Quran, ignoring to 
perform religious duties is considered as committing perfidy 
against Allah and His Prophet. Hence, it is stated in the Quran: 
05 5685 tly aSaual iB bis Spats an 1545 J ysl aah E “O you who believe, 
betray not the trust of Allah and the Messenger, nor misappropriate 
knowingly things entrusted to you.”* 


After perfidy, fornication has been mentioned in this Saying. 
Actually it has been mentioned as generalisation after 
particularisation. In another Saying, it has been mentioned that 
evidence of that person is not admissible who has been punished 
for falsely accusing someone of fornication. According to Imam 
Abu Hanifa, except for punishment for false accusation of 
fornication, the evidence of all other persons who have been 
punished for other crimes will be admissible if they repent. 
According to other Imams, this relaxation is available to all those 
who have been punished for their previous crimes, whether it is 


* (The Quran, 8:27) 
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for the false accusation of fornication, or for fornication, or for 
any other crime, and have repented and reformed themselves. 


It is understood from the last part of the Saying that evidence of 
those who have enmity between them is inadmissible against 
each other even if they are real brothers or religious brothers. 

Similarly, the evidence of that person is inadmissible in favour of 
the members of the family where he is being sheltered and taken 
care of, as the evidence of father in favour of the son or that of the 
son in favour of the father, or that of the husband in favour of the 
wife or that of the wife in favour of the husband is inadmissible. 


INTERCESSION 
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(1) It is narrated by Hazrat Abu Umama that the Prophet of Allah 

(PBUH) said: “Any who intercedes on behalf of someone and he sends a gift 


to him and he (the intercessor) accepts it, then he has entered one of the 
great doors of usury.” [Abu Dawood] 


Explanation: Although this gift comes under the definition of 
bribe, but the Prophet of Allah (PBUH) has declared it as usury. 
This is because the intercessor receives the gift for nothing. The 
briber, to obtain his objective, is forced to give the bribe as the 
creditor is forced to give the usury amount to the usurer; the 
usurer takes advantage of the straitened circumstances of the 
creditor. 


BRIBE 
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(1) Itis narrated by Hazrat Abdullah bin “Amr that the Prophet of Allah 
(PBUH) has cursed the briber and the one who takes the bribe. 
[Abu Dawood, Ibn Maaja} 


Explanation: Curse means expression of deep displeasure. 
When the curse is from Allah, it means that Allah has decided to 
deprive the cursed person of his mercies. If the curse is from the 
Prophet of Allah or the angels, it means expression of displeasure 
against the cursed or the supplication to Allah to deprive him of 
His mercies. When the most merciful Prophet of Allah (PBUH) 
curses, it means that bribing is a very grave crime. The person 
who takes the bribe proves that he has lost his attributes of 
humanity and kindness. When man falls from the lofty position 
of humanity that Allah has bestowed on him, he is the most 
ungrateful person. Moreover, one cannot even guess the 
misfortune of the one whom the Prophet of Allah (PBUH):curses. 


This Saying has been reported in Tirmizi from Hazrat Abdullah 
bin “Amr and Hazrat Abu Hurairah. Baihaqi has reported it from 
Hazrat Thauban. In the Saying of Baihaqi, the Prophet of Allah 
(PBUH) has also cursed the middleman who facilitates exchange 
of bribe. There is no doubt that it is a grave crime to bribe the 
higher-ups in order to obtain unjust and favourable decision 
when one is not entitled to it. 


RECONCILIATION/PEACEMAKING 
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(a) Itis narrated by Hazrat “Amr bin ‘Aufal-Muzani that the Messenger 


(PBUH) said: “Reconciliation between the Muslims is permissible except 
Jor that reconciliation which makes the unlawful, lawful and the lawful, 
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unlawful. The Muslims will abide by their conditions except the condition 
which makes the unlawful, lawful, or the lawful, unlawful.” 
[Tirmizi, Ibn Maaja, Abu Dawood] 


Explanation: Reconciliation and peacemaking is always better 
in the issues whether they pertain to family disputes or the 
political or economic issues. Reconciliation can solve even the 
most complicated issues. This helps in removing the mental 
tension and mutual tussle and scuffle. It cultivates pleasant 
relationships between the people, and if the relationship is 
already pleasant, it will help strengthen it. Hence, itis also stated 
in the Quran: 3: 4l4n3“And reconciliation is best.” Islam is indeed a 
peaceful religion. Therefore, the teachings of peacemaking, 
reconciliation, benevolence, generosity and treating people with 
compassion are in accordance with the spirit of Islam. 


It is one of the characteristics of the Muslims that they always 
abide by the terms and conditions agreed upon whether it is war 
or peace or any other issue. However, they are not obligated to 
abide by the condition which makes the unlawful, lawful or the 
lawful, unlawful. For example, if someone agrees for the 
reconciliation on the condition that he will marry his wife’s sister 
in the presence of his wife, such condition should not be 
complied with as it allows making the unlawful thing, lawful, 
because it is not permitted to join two sisters under the marriage 
of one person under the Islamic Law. Similarly, it is not lawful to 
accept the condition while making the reconciliation that he will 
not have intercourse with his wife, as this makes the lawful thing, 
unlawful. 


eth seve ae 


1 The Quran, 4:128. 
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LEGISLATION AND IJTEHAD 
(DILIGENT CONTEMPLATION) 
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(1) It is narrated by Hazrat Abdullah bin ‘Amr and Hazrat Abu 
Hurairah that the Prophet of Allah (PBUH) said: “When the judge 
delivered a judgement, for which he strived hard and reached the truth, 
he will have two rewards; and if he delivered the judgement, for which he 
strived hard but made a mistake, he will have one reward.” 

[Bukhari, Muslim] 


Explanation: Legislation in Islam is based on the Quran and the 
Sunnah of the Prophet of Allah (PBUH). No legislation can be 
made ignoring the teachings of the Quran and the Sunnah. The 
necessity of legislation arises only when no clear instructions or 
ordinances are found in the Quran and the Sunnah about a 
particular problem or issue. Otherwise, the ordinances found in 
the Quran and the Sunnah are regarded as the actual Islamic 
Laws. Although all kinds of ordinances are found in the Quran 
and the Sunnah, sometimes a dispute or problem may arise 
regarding which no clear ordinance is found in them. In such an 
event, the only option is Ijtehad (diligent contemplation), where 
the Islamic scholars, try to find out a solution or ordinance 
regarding the issue under consideration keeping in view the 
teachings of the Quran and the Sunnah, the actions of the 
Companions of the Prophet and the spirit of the Islamic Shariah. 
These scholars put in their honest efforts to arrive at the correct 
decision and eventually their decision becomes the law. 
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The Islamic scholars who carry out the Ijtehad are also human 
beings, and they can commit mistakes in spite of their best 
efforts. However, they are not burdened beyond their means and 
capabilities. If any one of them commits a mistake in spite of his 
best efforts, he is still eligible for one reward, and if he succeeds 
in reaching a decision which is in line with the Quran and the 
Sunnah, he becomes eligible for two rewards. 
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(2) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) said 
on the day of the Battle of the Trench: “No one should pray the ‘Asr Prayer 
except at the Bani Quraiza.” But the “Asr caught up with some of them on the 
way. Some of them said: “We will not pray until we reach there,” and some said: 
“We will pray; he (the Prophet) did not mean that (we should miss the prayer).” 


When this was reported to the Messenger (PBUH), he did no reprimand any one 
ofthem. [Bukhari] 


Explanation: This Saying is an example that there can be 
differences in the matters pertaining to Ijtehad in spite of being 
sincere. This kind of difference is not only permissible but is a 
mercy for the Muslim Brotherhood. It is also understood from 
this Saying that there is no straitness in the Islamic Law. Every 
intellectual and knowledgeable person can act upon the 
ordinances according to his intellect and understanding. These 
kinds of differences are not those which have been condemned 
by the Quran and are regarded as grave crime. Such differences 
are the soul of scholarly and ideological progression. This proves 
that the society is not bereft of intellectuals and wise people, who 
deliberate over matters and carry out the required research to 
arrive at the right conclusions. Being in agreement with the 
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principles and remaining within the prescribed limitations, they 
carry out their research and diligent contemplation in order to 
keep open the doors of progression of knowledge. Without this 
the soul of the society cannot keep alive. Any two scholars can 
differ with regard to the investigation ofa minor issue, and both 
of them have the right to present their arguments. Then they 
have to leave the matter to the public who can accept or reject 
their conclusions. If the issue pertains to the judiciary, then the 
highest court will have the authority to accept or reject any one of 
them. If the issue pertains to the organisation of the Jamat, the 
Jamat will have the choice to accept one of them or both of them. 
Because of such differences no one should be declared as evil or 
thrown out of the religious circle, because such issues and the 
opinions expressed on them are not considered basics of the 
religion. 


The differences which are condemnable are those which are 
made in the fundamentals of Islam, or to take up such issues 
which have not been regarded as fundamentals by Allah and His 
Prophet and form opinions on them and declare them to be the 
fundamentals of Islam, and based on them form a group and 
declare everyone outside the group as unrighteous and 
unbelievers. Such differences and partisanship is a very serious 
crime which is unpardonable; it has been condemned in the 
Quran in various places. 
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(3) It is narrated by Hazrat Abu Hurairah that a man came to the Messenger 
(pBUH) and said: “O Prophet of Allah, a black boy has born to me (and I donot 
consider him my own).” He (the Prophet) asked: “Have you got camels?” He 
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said: “Yes,” He asked: “What is their colour?” He said: “Red.” He asked: “Is 
there any with white inclining towards black (dusky) colour among them?” 
He said: “Yes.” He asked: “Why is it so?” He said: “Perhaps a vein might have 
pulled it.” He said: “Perhaps this would have happened with your son too,” 

{Bukhari} 


Explanation: On the basis of conjecture, the Prophet of Allah 
(PBUH) advised the man that it is not permissible for him to 
disown his own son. He conjectured that it was possible to have 
children of different hue in human beings as it happens in the 
animal kingdom. It is understood from this that conjecture also 
plays an important role in religious affairs. Tjtehad cannot be 
carried out without deliberation and conjecture, and without 
Ijtehad, it is impossible to find out solutions to newer issues faced 
by the society. 
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(4) Itis narrated by Hazrat Ibn Abbas that a man came to the Messenger (PBUH) 
and said: “My sister had taken vow to perform Hajj and she has died.” The 
Messenger (PBUH) said: “Had she a debt on her, would ‘you not have settled it?” He 
said: “Yes.” He (the Prophet) said: “Then settle the debt of Allah, because itis deserves 
more to be settled.” [Bukhani, Muslim] 


Explanation: In the previous Saying, we have seen that the 
Prophet of Allah (PBUH) had conjectured the change in the colour 
of human beings based on the change of colour in animals. In the 
present Saying, the Prophet of Allah (PBUH) has speculated the 
payment of debts on the premise that when it is obligatory to 
repay the debts, it is more desirable to settle the debts of Allah. 
This is known as conjecture or stipulation. These Sayings prove 
the permissibility of conjecture. Apart from a few jurists, all 
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others agree about the permissibility of conjecture. The 
Companions of the Prophet and their Companions used to make 
use of conjecture. Only that conjecture is condemnable which has 
no foundation or basis and which is motivated by selfish motives 
and desires. 
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(1) It is narrated by Hazrat Ayesha that the Prophet of Allah (PBUH) told 
me: “If your people’s era of infidelity had not passed in the immediate 
past, I would have demolished the House (of Kaba) and constructed it on 
the foundation of Abraham, because when the Quraish built the House (of 
Ka*ba) they had shortened it; I would have made a door on its rear.” 
[Muslim] 


Explanation: The Quraish had rebuilt the Ka*ba leaving aside 
the area of Hateem, which is part of Kaba. It is understood from 
the narration that six yard of the area of Hateem is part of the 
Ka‘ba; this is unanimously agreed upon. There is difference of 
opinion about the area measuring more than the six yards. 


The meaning of the assertion of the Prophet of Allah (PBUH) is that 
since the Quraish had accepted Islam only a short period ago, if 
he were to demolish the Ka‘ba and rebuild it on the original 
foundations of Prophet Abraham, the Quraish might resent it 
and create mischief. Hence, the Prophet of Allah (PBUH) did not 
carry out any changes in the structure of Ka*ba in spite of his 
fervent desire. This action of the Prophet of Allah (PBUH) proves 
that because of some expediency, such work can be abandoned 
or postponed provided it does not harm the interest and the core 
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of the Religion. Since Hateem is part of the Ka*ba; the 
circumambulation of Ka‘ba should not be performed leaving the 
Hateem aside. 
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(2) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Had it not been more troublesome for my Brotherhood, I 
would have ordered them to delay the Isha prayer and brush (their teeth) 
for every prayer.” [Bukhari, Muslim] 


Explanation: The Prophet of Allah (PBUH) says in the aforesaid 
Saying that had he not feared that his Brotherhood would be put 
to lot of trouble, he would have ordained people to offer Isha 
prayer late in the night and brush their teeth before every prayer. 
However, it is understood from this Saying that it is desirable to 
offer the Isha prayer late in the night and brush the teeth before 
every prayer. 


Therefore, the Prophet of Allah (PBUH) has said that: “The 
Religion is easy.” Hazrat Sufiyan Thauri says: “The real jurist.is 
that who facilitates; it is easy to pass a harsh edict.” The jurists 
follow the principle: “Difficulty demands easiness.”*, Imam Shafi 
says: “When narrowness is found in an issue, broadness is 
created.”? The nature of Islam is to create easiness. Therefore, it 
is known as the Religion of nature. It is mentioned in the Quran: 
528 2888 255 5th ah chids “Allah intends every facility for you; He does 
not want to put you to difficulties.” * In another place, it is stated: ¥ 
Aga S\lessabl 1S“On no soul doés Allah place a burden greater than it 


* Bukhari 

2 Al-Ishbah wa al-nazair 

3 Kitab al Qawaid al fighia wa tatbiqatuha fial-mazahib al-alba 
4The Quran, 2:185. 
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can bear.” ? Although it is prohibited to eat the meat of dead 
animals, the pig and the animals killed other than in the name of 
Allah, but it can be eaten in the state of extreme emergency and 
that too to the extent necessary to save one’s life.* 


It is also permitted for the sick, the traveller, the pregnant and 
lactating women not to fast in the month of Ramazan and fast in 
other days when they recover. The obligated four rak’at prayers 
are halved while travelling. At the time of battle, the prayers can 
be postponed. During the Battle of the Trench, the Prophet of 
Allah (pBuH) and his Companions could not perform prayers of 
four times, which they performed later. 


Ifa sick person cannot offer prayers standing, he can do so in the 
sitting position, and if he cannot pray sitting, he can pray while 
lying on the bed.? Similarly, in extreme cold, or in the inclement 
weather, the Muezzin instead of calling “Come for Prayer” should 
say “Pray at home.” It is ordained that the Imam should not 
lengthen the prayer to such an extent as to make the followers 
restless.‘ It is also necessary for the Imam to give consideration 
to the sick and the weak followers while leading the 
congregational prayers.‘ If the women are participating in the 
congregational prayers, the Imam should shorten the prayers 
giving consideration to the children of the women left at their 
homes.’ 


Emotions have also been given due consideration in Islam. 
Hence, while reciting the Quran in the prayers, it is permitted to 


1 The Quran, 2:286. 

2 Refer Quran, 2:173. 

3 Bukhari; narrated by Hazrat Imran bin Husain. 

4 Rawahu al-Sunnah; narrated by Hazrat Ibn Umar. 

5 Muslim, Bukhari, Abu Dawood, Nasai; narrated by Hazrat Jabir. 
6 Rawahu al-Sunnah; narrated by Hazrat Abu Hurairah. 

7 Bukhari, Muslim, Tirmizi; narrated by Hazrat Anas. 
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tepeat a particular Verse of the Quran if the reciter gets some 
kind of spiritual inspiration out of it.’ 


It has been prohibited to rebel against the ruling elite even if they 
are unrighteous, because it will lead to chaos and bloodshed. 
Similarly, it has been prohibited not to implement the 
punishment on crimes on enemy soil lest the criminal might join 
forces with the enemy on evil inspirations. Even in normal 
circumstances, these punishments should be evaded as far as 
possible. The terminologies of istehsan, masaleh mursala, isteslah 
and istehsab al-ahwal coined by Imam Abu Hanifa, Imam Malik, 
Imam Ghazali and some Shuwafe* and Hanabala respectively 
point to the spirit of benefitting and provide justice and easiness 
to the people while implementing the Islamic Law. 


In the modern age, there is a need to adopt broadness in solving 
the different kinds of problems and issues that arise, and this 
broadness is in line with the spirit of the Islamic Law. But this has 
been taken to such an extent that the minor issues have been 
given more importance resulting in the loss of fundamentals. The 
spirit and the meanings have been lost sight of and the sight has 
remained focused only on the exteriors and different sects within 
sects have evolved. 
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(3) It is narrated by Hazrat Buraida that the Prophet of Allah (PBUH) said: 


“I had prohibited you from visiting the graves, now you can visit them. I had 
prohibited you from (retaining) the meat of the sacrifice ‘for more than three 


* Nasai; narrated by Hazrat Abu Zar. 
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days, now you can retain it as long as you like. I had prohibited you from 
(drinking) the Nabeez except that which is in the waterskin, now you can 
drink from any vessel you like, but do not drink intoxicating beverages.” 

[Muslim] 


Explanation: In the beginning, the Prophet of Allah (PBUH) had 
prohibited the people from visiting the graves, because the age of 
ignorance had just passed and it was feared that people might 
commit ignorant acts while visiting them. But later when the 
Prophet of Allah (PBUH) noticed that the teachings of Islam have 
taken root in the hearts and minds of the people, he permitted 
them to visit the graves. When people visit the graves, they 
remember their own death and the temporary nature of the 
world. They also get an opportunity to pray for the forgiveness of 
the departed souls. Hence, visiting graves is a desirable act. 


It is not right for the women to visit the graves except the grave 
of the Prophet of Allah (PBUH). However, some Islamic scholars 
permit them to do so. 


In the beginning, the Muslims were in straitened circumstances 
and most of them were indigent, and every one of them was not 
in a position to offer sacrifice. Therefore, the Prophet of Allah 
(PBUH) had instructed the people not to stock the meat of the 
sacrifice for more than three days; rather, to distribute it among 
the indigent. But when the circumstances changed and people 
became affluent, the Prophet of Allah (PBUH) permitted the 
people to stock the meat as long as they liked. 


Nabeez is a kind of beverage which is prepared by putting the 
dates or grapes in water and keeping it for a few days, after which 
it becomes a tasty beverage. Drinking it is lawful as long as it is 
not intoxicating. In the beginning, the Prophet of Allah (PBUH) 
had instructed the people to drink only that Nabeez which was 
kept in the waterskin, because the waterskin is thin and the 
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Nabeez gets heated quickly rendering it non-intoxicating. Later 
when the people became more familiar with the prohibition of 
the intoxicating beverages and they began to hate them and there 
was no fear that the people might again start to drink them, the 
Prophet of Allah (PBUH) permitted the people to Keep the Nabeez 
in any other vessel. 


This Saying indicates that the ordinances of Islam are not just 
ordinances but there is wisdom behind each one of them, 
whether we understand it or not. 


ALLOWABLES 
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(1) Itis narrated by Hazrat Abu Tha ‘laba al-Khushuni that the Prophet 
of Allah (PBUH) said: “Indeed Almighty Allah has obligated duties on you, 
donot neglect them. He has established the boundaries, do not cross them. 
He has forbidden unlawful things, do not approach them. He is silent 
about many things because of His Mercy, without forgetting about them, 
do not investigate and enquire about them.” [Darqutni] 


Explanation: There is disagreement about the real name of 
Hazrat Abu Tha‘laba al-Khushuni. Some say that his name was 
Jarham bin Thabit, some say Jarthaum bin Thabit and some say 
that it was Umar bin Jarthaum. He is renowned by his 
patronymic Abu Tha‘laba. He belonged to the tribe of Khushun. 
The Prophet of Allah (PBUH) had sent him towards his tribe to 
propagate Islam. Because of his efforts, his tribe embraced 
Islam. Later, he settled in Syria. 
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Many ordinances have been given in this Saying. All the obligated 
duties should be performed and they should be performed 
keeping in view all their etiquettes. The duties should be 
discharged without any signs of ostentation. 


The boundaries fixed in implementation of punishment of 
crimes, etc. should not be crossed and the punishments should 
be implemented without any addition or deletion. One should 
refrain from the forbidden things at all cost. 


Itis also mentioned in this Saying that Allah has been silent about 
many things; this silence is a Mercy and it has provided 
broadness for the Brotherhood. This silence is not because of any 
forgetfulness on the part of Allah. He never forgets, because He 
is Omniscience and Omnipresent. He is free from all defects and 
weaknesses. He has purposely adopted silence. Therefore, 
people should not investigate and enquire about the things about 
which Allah has not spoken. 


Although some scholars of Hadeeth have reservation about the 
chain of narrators of this Saying, but the meaning of this Saying 
is compatible with the spirit of Islamic Law. 
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(2) Hazrat Qabeesa bin Halb narrates that his father said: I heard the Prophet 
of Allah (pBUH); a man asked him: “Is there anything among the food which I 


should shun from?” He said: “Do not get anxious in your heart so as to resemble 
Christianity (monasticism).” [Abu Dawood] 


Explanation: The desire and interest to know about the 
unlawful things than the lawful things is not a sign of healthy 
mind. Except for the stipulated unlawful things, all other things 
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have been made lawful by Allah for His servants. Hence, the 

sphere of lawful things is very wide. Not utilising these lawful 

things or making them unlawful is showing ungratefulness to 
Allah's gifts. 


It is understood from this Saying that it is against the spirit of 
Islam to cultivate doubts about the lawful things instead of using 
them without any hesitation. This is a monkish habit and it has 
been linked to Christianity. The Christianity has given more 
importance to monasticism, which is, indeed, a mental and 
psychological disease. It is essential to cure this disease in order 
to lead a healthy life. 
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(3) It is narrated by Hazrat Anas that when the Messenger (PBUH) wanted to 
write a letter to Rome, he was told that they do not read the letter unless it has an 
official seal on it. Hence, he got made a signet of silver—as if I still see its lustre on 
his hand - and got engraved on it “Muhammad, Rasool Allah” (Muhammad, 
Prophet of Allah). [Bukhari] 


Explanation: When the Prophet of Allah (PBUH) was informed 
that the kings and rulers do not give any consideration and 
regard to the letters written without the official seal on them, he 
got made a seal or signet out of silver and engraved on it not only 
his name but also his official designation that he is the Prophet of 
Allah. Then he wrote a letter to the Caesar of Rome with his seal 
on it. Thus this Saying shows that the sphere of allowable things 
is quite wide and that the thing which is not specifically declared 
unlawful under the Islamic Law should not be considered 
unlawful; rather, that thing will become necessary which is 
essential to accomplish an important thing. 
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(1) It is narrated by Hazrat Abu Hurairah or Abu Sayeed -A-amash had a 
doubt that at the time of the Battle of Tabuk when the people were suffering 
from famine, they said: “If you permit us, we will slaughter the watering- 
camels and eat them and get reinvigorated.” The Prophet of Allah (PBUH) 
said: “Do it.” The narrator says: Hazrat Umar came and said: “O Prophet of 
Allah (PBUH), if you do so there will be shortage of mounts. But call them to 
come with their leftover food and supplicate Allah over them for increase; 
perhaps Allah will chalk out a way out of it.” [Muslim] 


Explanation: It is understood from the other narration that the 
Prophet of Allah (PBUH) acted upon the suggestion of Hazrat 
Umar. The people brought with them the leftover food and 
pooled it on a tablecloth. The Prophet of Allah (PBUH) supplicated 
Allah. Then all the people satiated their hunger from it and it is 
stated that some food still remained over. It is understood from 
this Saying that it is permitted in Islam to express disagreement 
over the decision of the leader if one is dissatisfied with it. It is 
the responsibility of the leader not to feel bad about it and if the 
suggestion is suitable, he should change his decision. 


A similar incident has been described in detail in the Sahih 
Muslim. Once, Hazrat Abu Bakr, Hazrat Umar and Hazrat Abu 
Hurairah were sitting with the Prophet of Allah (PBUH). The 
Prophet of Allah (PBUH) stood up and went out. Hazrat Abu 
Hurairah got worried when the Prophet of Allah (PBUH) did not 
return; he feared that the enemies might hurt him. He went out 
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in search of the Prophet. He found him in the plantation of Bani 
Najjar. The Prophet of Allah (PBUH) gave him his sandals and told 
him: “Go, give the glad tidings of Paradise to any person whom you meet 
behind this plantation and who bears witness that there is no god. but 
Allah and believes it firmly in his heart.” Incidentally, the person 
whom he met was Hazrat Umar. He asked: “What are these 
sandals?” Hazrat Abu Hurairah said: “These are the sandals of the 
Prophet of Allah (PBUH) and he has sent me with them and has told me to 
give the glad tidings of Paradise to whomsoever I meet if he bears witness 
that there is no god but Allah with full commitment of his heart.” Hazrat 
Umar beat him and said: “Return to the Prophet of Allah.” Hazrat 
Umar also followed him to the Prophet of Allah (PBUH). The 
Prophet of Allah (PBUH) asked Hazrat Umar: “Why did you do so?” 
He said: “O Prophet of Allah, may my father and my mother be ransoms 
foryou, did you send Abu Hurairah with your sandals to give glad tidings 
of Paradise to that person who firmly believes in his heart that there is no 
god but Allah?” He said: “Yes.” Hazrat Umar said: “May my father 
and my mother be ransoms foryou, do not do it, because I fear that people 
will sitidle relying on it; allow them to perform.” He (the Prophet) said: 
Well, let them perform.” ; 


It is also understood from this Saying that the decision of:the 
leader can be opposed and the causes of opposition can be placed 
before the leader with sound arguments. The leader should also 
ponder about it. It is quite possible that he might have missed 
some important aspects of the matter while taking the decision. 
If the leader feels it necessary, he can make changes in his 
decision. Hence, the Prophét of Allah (PBUH) took back his 
decision on the suggestion of Hazrat Umar fearing that the 
people might begin to think that just proclaiming that there is no 
god:but Allah is enough and there is no need to act upon the other 
duties and responsibilities obligated by Allah and His Prophet. 
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RIGHT TO ABROGATE 
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(1) It is narrated by Hazrat Abu al-‘Ala bin Shikhkhir that the Prophet of 
Allah (PBUH) used to abrogate one Saying by another. [Muslim] 


Explanation: There is evolution in the Islamic Law. By the study 
of the changes in certain ordinances, it is understood that the 
principle of evolution is at work in certain Islamic ordinances. 
For example, in the beginning, it was permitted to respond to the 
greetings of Salam while performing the prayer. But later this 
permission was withdrawn, because during the prayer man is in 
conversation with Allah and hence man should converse with 
Allah alone and not anyone else. 


There are many authentic Sayings which have been abrogated by 
the Prophet of Allah (PBUH) by his words or action; it is not correct 
to take them into consideration while arguing in a matter. Those 
who are well-versed with the teachings of Islam say that 
abrogation of previous Laws of previous Prophets means that the 
Islamic Lawis their evolutionary form and does not oppose them. 


The Islamic scholars have argued about the abrogative and the 
abrogated Sayings in their books. The Companions of the 
Prophet too were not ignorant of the abrogated and the 
abrogative Sayings. It is reported that Hazrat Ali and Hazrat 
Abbas considered ignorance of the abrogative and the abrogated 
Sayings as death. When we study the scholarly arguments of the 
Islamic scholars about abrogation, we can understand the 
scientific approach they had adopted in their arguments. They 
have argued about every aspect of abrogation. A study of the 
book, Al-etebar fi al-Naasikh wa al-Mansookh min al-Aathar, written by 
Imam Hafiz Abu Bakr Muhammad bin Musa al-Hazami al- 
Samdani (d. 584 AH) will be quite useful in this regard. 
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(1) It is narrated by Hazrat Abu Salma bin Abdur Rahman and Hazrat 
Sulaiman bin Yasaar through a man among the Companions of the 
Prophet of Allah that the Messenger (PBUH) continued with the Qasama 
(swearing) as it was in practice during the era of ignorance. He 
adjudicated under it between some people of Ansaar in the matter ofa 
murdered person claimed on the Jews of Khaibar.” (Muslim, Nasai] 


Explanation: The procedure of Qasama was in practice in the era 
of ignorance. Islam retained this practice finding it beneficial. 
This proves that Islam does not want to abolish the things or 
practices which are beneficial to the people if they are not against 
the teachings of Islam. Apart from Qasama, Islam has retained 
some other things too. 


Itis also understood from this that ifa person invents a beneficial 
thing and if it is not against the teachings of Islam, it can be 
adopted; Islam does not create any unnecessary impediment 
against such things. 


Qasamat means swearing. If any person is murdered in a locality 
and in spite of best efforts the murderer is not found, 50 persons 
of the locality are selected and every one of them is asked to swear 
that he did not murder nor did he know the murderer. If they do 
not swear, then they will have to pay the blood-money. This is the 
opinion of Imam Abu Hanifa. This is based on the Saying: ataii 
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5851 4 te Ghalls eSihl Je “Presenting evidence is the responsibility of 
the petitioner and taking oath is the responsibility of the respondent.”* 


According to Imam Shafi and Imam Ahmed, if the dead body of 
the murdered person is found in the locality or near the locality 
with which the murdered person had enmity or signs are found 
which indicate that the people of the locality might have 
murdered the victim, the heirs of the murdered persons will be 
asked to swear that the people of the locality have murdered the 
victim. If the heirs of the murdered person refuse to take the 
oath, then those people will be asked to swear who are suspected 
of the murder. In Qasama, blood-money is applicable not the law 
of equality. But according to Imam Malik, ifthe claim is for wilful 
murder, then the law of equality should be applied. 
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PUNISHMENTS 


There are three kinds of punishments under the Islamic Law: 


Those punishments which have been enacted by Allah, but whose 
execution has been left to the people. These are known as 
expiation (kaffarah). For example, expiation for breaking the 
oath, giving up fasting during Ramazan without any valid 
reason, etc. 


The second kind of punishments is those which have been fixed 
and prescribed by the Quran and the Sunnah of the Prophet. The 
government is authorised to execute them. These are known as 
“hadd.” For example, punishments for theft, fornication, etc. 


The third kind of punishments is those which have not been fixed 
by the Quran and the Sunnah. The government has been 
authorised to fix the punishments according to circumstances 
and exigencies; these are known as fa*zeer. 


No one can make any changes in the punishments under the 
hadd. However, the punishments under the ta‘zeer can be 
reduced or increased according to the circumstances; even the 
accused can be pardoned. 


There is another issue in this regard, which is gisaas (Law of 
Equality/Retribution). It means if a person kills another person 
unlawfully, he should also be killed in retribution. The root word 
of the word qisas is qasun. Qasas means following someone. Since 
the heirs of the murdered person follow the murderer in order to 
take revenge, killing the murderer is known as gisaas. Qisasaat 
also means equality. Since under gisaas the murderer is treated 
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in the same manner as he had treated the murdered person, it 
gives the meaning of equality. The punishment under qisaas is 
fixed by Allah. But the heirs of the murdered person have been 
authorised to either pardon the murderer by accepting the blood- 
money or pardon him as an act of mercy. Therefore, it has not 
been included in the hadd. However, some jurists include it both 
under the hadd and ta ‘zeer. 
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(1) It is narrated by Hazrat Abu Sirma that the Messenger (PBUH) said: “Any 
who hurts someone, Allah will hurt him, and any who is inimical to someone, 
Allah will also be inimical to him.” [Abu Dawood] 


Explanation: Laws have been formulated under the Islamic Law 
to punish the criminals, because the Islamic Law does not take 
lightly any person harming or causing loss to another person. If 
any person harms someone, he should know that he will be 
punished for this criminal act. Allah does not punish without any 
reason. Ifa person cultivates enmity against another person, it 
means that he has gone astray. This enmity is against the laws of 
nature under which he himself lives. This enmity actually is not 
against a particular person, but is against his Creator. Hence, he 
will be regarded as the enemy of the Truth in the sight of Allah. 
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(2) It is narvated by Hazrat Ayesha that the Prophet of Allah (PBUH) said: 
“Avert the prescribed punishments (hudood) from the Muslims as ‘far as you 
can. If you find a way out release him (the accused) because the Imam 
committing a mistake in releasing is better than committing a mistake in 


punishing.” [Tirmizi] 
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Explanation: The Imam is being instructed in this Saying that if 
any criminal case is presented in his court, he should not hasten 
to punish the accused. As far as possible he should try to save the 
Muslim from imposition of prescribed punishments. The benefit 
of doubt should go to the accused. The Imam committing a 
mistake in releasing the accused is better than his committing a 
mistake in punishing him. It is also understood from this Saying 
that it is unlawful to keep a person in jail without prosecuting 
him in the court of law. Islamic Law is not interested in 
imposition of punishment; the punishment is imposed only 
when there is no other way to save the accused. 
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(3) It is narrated by Hazrat ‘Amr bin Shu’ayb from his father and he 
from his grandfather, Abdullah bin ‘Amr bin al--Aas that the Prophet of 
Allah (pBUH) said: “Relinquish the prescribed punishments (hudood) in 


respect of what occurs between you; if the matter regarding prescribed 
punishment reaches me, it shall be imposed.” [Abu Dawood, Nasai} 


Explanation: Thatis, ifsome commits a sin, itis better to ignore 
it; the Islamic Law also desires it. It should not be taken to the 
Imam. If the matter reaches the Imam, it is unlawful for him to 
pardon the accused, because he has been appointed to 
implement the Islamic Law. Therefore, people should pardon 
each other as far as possible. 
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(4) It is narrated by Hazrat Ibn Umar that the Prophet of Allah (PBUH) ae 
“Administering a prescribed punishment (hadd) from among the prescribed 
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punishments (hudood) is better than raining for 40 nights in the lands of 
Allah.” {Ibn Maaja, Nasai: narrated by Abu Hurairah] 


Explanation: Committing crimes and sins will not be easy if the 
prescribed punishments are administered. Neither the people 
will commit theft, nor will it be easy to kill. Committing lewdness 
and promiscuous acts will not be easy. Because of this, the world 
becomes free of mischief and chaos which helps in fulfilling the 
rights of the people. This kind of peace and tranquillity is more 
important than the benefits of rain. Apart from this, when the 
people do not spread mischief and the rulers become lenient in 
administrating the prescribed punishments and the society gets 
lesser and lesser opportunities to commit sins, people will, get 
engaged in seeking lawful livelihood and thus Allah’s help will be 
with them in their endeavour. When people begin to obey Allah 
and consider His good pleasure dearer than all the gifts and 
comforts of the world, Allah’s mercies will descend on them from 
the heavens, and Allah will protect the people from famine and 
other pandemic diseases. 
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(5) Hazrat Anas bin Malik narrates: “I have seen the Prophet of Allah 
(PBUH) that whenever a case was brought to him that involved qisaas (Law of 
Equality), he advised forgiveness.” [Abu Dawood] 


Explanation: That is, the Prophet of Allah (PBUH) always advised 
people to forgive each other in order to avoid administration. of 
gisaas (Law of Equality). 
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(6) It is narrated by Hazrat Ayesha that the Prophet of Allah (PBUH) 
said: “It is incumbent on the fighters to restrain themselves. The one who 
is nearer should pardon first and the next after him, even ifitisa woman.” 

[Abu Dawood] 


Explanation: That is, as far as possible restraint should be 
shown in order to curb the enmity. It is also instructed that qisaas 
should not be demanded. Explaining the meaning of the Arabic 
word yenhajizu used in the Saying, Imam Abu Dawood says that 
it means “desisting from qisaas.” If the heir of the murdered 
person is a woman, she also has the right to forego the qisaas. 


(55 Ss V Og 6 BBall dhs UF Jw gf 8H Gf b25 ) 
(bina «e6l5u) alta alt 9343 be 35 GV ola be 
(7) It is narrated by Hazrat Abu Burda bin Niyaar that the Prophet of 
Allah (pBUH) used to say: “Do not lash more than ten lashes except in 


respect of the prescribed punishments (hudood) of the Almighty Allah. 
! [Bukhari, Muslim] 


Explanation: This Saying instructs that more than ten lashes 
should not be lashed as a punishment. However, the Islamic 
scholars consider this Saying to have been annulled. There is 
difference of opinion in this regard as to the quantum of lashes 
to be administered. According to Imam Abu Hanifa and Imam 
Muhammad, not more than 39 lashes should be administered. 
Imam Abu Yusuf says it should not be more than 75 lashes. 
However, everyone agrees that at least three lashes should be 
lashed. There is unanimity that the lashes lashed in criminal 
cases should not reach the number of lashes administered in 
cases pertaining to prescribed punishments (hudood); but the 
intensity and severity can be more. 
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(8) It is narrated by Hazrat Anas bin Malik that a Jew killed a girl for a few 
pieces of silver — he killed her with a stone. She was brought to the Prophet of 
Allah (PBUH). She had last spark of life. He (the Prophet) asked: “Did so-and- 
so kill you?” She nodded her head to say no. Then he asked the second time: “Did 
so-and-so kill you?” She nodded her head to say no. Then he asked the third 
time: “Did so-and-so kill you?” She said yes and nodded her head. Hence, the 
Prophet of Allah (PBUH) got him (the Jew) Killed between two stones. 

[Muslim] 


Explanation: The punishment for murder under the Islamic 
Law is execution. Ifa woman kills a man, she will be executed and 
similarly ifa man kills a woman, the man will be executed. 
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(9) It is narrated by Hazrat Imran bin Husain that Yala bin Munya or bin 
Umayyah fought with a man. One of them grabbed the other with the teeth. When 
he pulled out his hand from his mouth, his one middle incisor also came out - Ibn 
Muthanna says they were two middle incisors. They brought their feud to the 
Prophet of Allah (PBUH). He said: “Do you bite one of you as a camel bites? There is 
no penalty for it.” [Muslim] 


Explanation: That is, the person who lost his teeth wanted to be 
compensated. But the Prophet of Allah (PBUH) rejected his claim 
because the other person pulled his hand from his mouth to save 
his hand. If the teeth were pulled out because of the force exerted 
to pull the hand from the mouth, he should not be blamed. 
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Everyone has the right to self-defence. While defending himself, 
if one causes loss to his adversary, he is not be penalised. 
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(10) It is narrated by Hazrat Abu Hurairah that one of the two women 
of Huzail pelted the other (with a stone) because of which her foetus got 
aborted. The Prophet of Allah (PBUH) adjudicated that a slave or slave- 
girl is to be given as penalty.” [Bukhari] 


Explanation: Since it was an accidental homicide and not a 
premeditated murder, instead of gisaas, only payment of blood 
money was ordered. 
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(11) It is narrated by Hazrat Ali that a Jewess used to vilify the 
Messenger (PBUH) and lampooned him. Aman strangled her till she died. 
The Prophet of Allah (pBUH) declared the homicide case null and void.” 

{Abu Dawood] 


Explanation: That is, the Prophet of Allah (PBUH) did not order 
administration of qisaas or payment of blood money. 
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(12) It is narrated by Hazrat ‘Amr bin Shu’ayb from his father and he 
from his grandfather that the Prophet of Allah (PBUH) adjudicated that: 
“Whoever commits accidental homicide, the blood money for it is 100 
camels, comprising of 30 one-year-old she-camels; 30 two-year-old she- 
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camels; 30 three-year-old she camels who have entered the fourth year; 
and 10 two-year-old male camels who have entered the third year.” [Abu 
Dawood] 


Explanation: It should be noted that in the commitment of 
murder it could be either premeditated murder or suspicious 
premeditated murder or accidental homicide. Premeditated 
murder means killing a person with a weapon, or a stick or 
throwing him down from a height, or drowning him in water, or 
burning him to death in a fire, or poisoning him, or strangling 
him to death, or damaging or wounding any part of the body; in 
these situations, the law of equality (qisaas) is imposed. It is 
stated in the Quran in this regard: alt o2dip_ 20) <inigiks axles 
(raz3 Ui) Plas € 335) seath gals ySTL oS5 5s 8IL BS “We ordained therein 
for them: “Life for life, eye for eye, nose for nose, ear for ear, tooth for tooth, 
and wounds equal for equal.”* 


The meaning of suspicious premeditated murder is that the 
accused wanted to just punish the victim and his intention was 
neither to injure him nor kill him, but he accidentally dies. There 
is no qisaas in such a case; only blood money is payable. 


In the accidental homicide, there is no intention of killing. For 
example, a person accidentally injuring or killing another person 
while hunting or practising shooting. In such an event, only light 
blood money is payable whereas in the case of suspicious 
premeditated murder, heavy blood money is levied. 


It is understood from another narration found in Abu Dawood 
that during the era of the Prophet of Allah (PBUH), the blood 
money was fixed at 800 Dinar or 8000 Dirham. The blood money 
in respect of the People of the Book (Zimmies) was half of that of 
the Muslims. But during the era of Hazrat Umar it was fixed at 


* Qur'an 5:45 
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1000 Dinar or 12,000 Dirham, due to increase in the cost of the 
camels. However, it is understood from some other narrations 
that the Prophet of Allah (PBUH) himself had fixed the blood 
money at 12,000 Dirham.’ 
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(13) It is narrated by Hazrat ‘Amr bin Shu’ayb from his father and he 
from his grandfather that the Prophet of Allah (PBUH) said: “Any who 
kills another person premeditatedly he will be handed over to the heirs of 
the murdered person; if they want they can kill him or accept the blood 
money, and it (the blood money) is 30 she-camels who have entered the 
fourth years, 30 she-camels who have entered the fifth year, and 40 she- 
camels who are pregnant, and it will be for them whatever is agreed 
upon.” [Tirmizi] 


Explanation: For the application of law of equality (qisaas), it is 
necessary that the murderer should be an adult and sane person. 
If he is insane and minor, the law of equality is not applicable 
since they are considered unconstrained. The Prophet of Allah 
(PBUH) has absolved the minor, insane and the one whois asleep.” 


For the application of the law of equality, it is also necessary that 
the murderer and the murdered should be equal in respect of 
religion, freedom or slavery. A Muslim cannot be killed in 
retaliation for an infidel, nor can a free man be killed in 
retaliation for a slave. The Prophet of Allah (PBUH) has said: nary 


1 Nasai, Ibn Maaja, Tirmizi, Abu Dawood. 
2Ibn Maaja. , 
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pit 68 “Do not kill a Muslim in retaliation for an infidel.” According 
to Imam Abu Hanifa, a Muslim will not be killed in retaliation for 
a harbi (warrior) infidel, but will be killed in exchange for a 
Zimmi. But according to Imam Shafi, whether the murdered is a 
warrior infidel or a Zimmi, a Muslim cannot be killed in 
retaliation. If the murdered is a slave, the value of the slave is to 
be paid; a freeman cannot be killed in retaliation for a slave. The 
Prophet of Allah (PBUH) has said: sia 34 U4)! “Do not kill a free man 
in retaliation for a slave.” Another important condition for the 
application of the law of equality is that the murderer should not 
be the father or mother or grandfather or grandmother of the 
murdered person. The Prophet of Allah (PBUH) has said: “Ns {2234 
oul, “Do not kill the father in retaliation for his son.”? 


If the heirs of the murdered person agree to take the blood 
money, the murderer will be freed; and he will not be killed in 
retaliation. It should be noted that if even one of the heirs of the 
murdered person pardons the murderer in spite of all others 
opting for qisaas, the qisaas will not be applied. 


Whoever has committed premeditated murder, the blood money 
will be collected from his own property. However, in case of 
suspicious premeditated murder or accidental homicide, the 
blood money will be collected from the group of his relatives 
called “Aagila, which comprises of his father, grandfather, 
brothers, uncles, cousins and nephews; every one of them will 
contribute according to his means. The amount of the blood 
money can be paid in three years in instalments; one-third of the 
blood money is to be paid every year. However, it can also be paid 
inlump sum. 


1 Ahmed, Tirmizi. 
2 Baihaqi. 
3 Ahmed, Tirmizi. 
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(14) Itis narrated by Hazrat Ali that the Messenger (PBUH) said: “All Muslims 
are equal in respect of Law of Equality (qisaas) and Blood Money, and an ordinary 
Muslim has the right to give quarter and a distant Muslims has also the right. All 
Muslims are like a single hand as against the others. Beware; no Muslim should 
be killed in retaliation for an infidel, nor a covenantee as long as he is under his 
covenant.” [Abu Dawood, Nasai, Ibn Maaja] 


Explanation: That is, all Muslims, whether rich or poor, low or 
high, educated or uneducated, man or woman, are equal in 
respect of application of Law of Equality and Blood Money. It is 
not permissible to not kill a rich person in retaliation for the 
killing of a poor person, and also reducing the amount of Blood 
Money in respect of a poor person. 


If any Muslim, whether he is a freeman or a slave or a woman, 
gives quarter to any Unbeliever, it will be honoured by all the 
Muslims. 

5 G Hae Bd Bs UE Ball Sty Ge ol gl p85 (19) 
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(15) It is narrated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) said: 
“Any who is killed in stone pelting between people, or by indiscriminate whipping 
with whips or beating from sticks (and the killer cannot be identified), itis accidental 
homicide and its Blood Money will be that of accidental homicide. One who is 
murdered premeditatedly, Law of Equality is applied. Any who hampers in the 
application of Law of Equality, Allah’s wrath and curse will be on him; neither his 
penance will be accepted nor his ransom. [Abu Dawood, Nasai] 
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Explanation: [t means that if a man is hit with a stone during 
the pelting of stones between two belligerent groups and is killed, 
it is considered as accidental homicide. In such a case only law of 
Blood Money is applied and that too the Blood Money applicable 
for accidental homicide. 


Bc GUL Fig.ce AylccSll Ball gts UB shld Ades (14) 
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(16) Itis narrated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) 
said: “(In respect of Blood Money) all fingers are equivalent, teeth are 
equivalent, the middle incisor teeth and molar teeth are equivalent, and 
this and this are equivalent (and he pointed to his thumbs and little 
fingers).” [Abu Dawood] 


Explanation: The Blood Money for murder is 100 camels, or 
1000 Mithqal gold, or 12,000 Dirham Silver, or 200 cows, or 2000 
sheep. If it is suspicious premeditated murder, the Blood Money 
is 100 camels including 40 pregnant she-camels. If itis accidental, 
homicide, the Blood Money is 100 camels including 40 pregnant 
she-camels aged between five and nine years. 


The amount of Blood Money to be paid in respect of parts of the 
body has been mentioned in this Saying. It is understood from 
other Sayings that full amount of Blood Money is to be paid in the 
complete severance of nose, tongue, lips, testicles, penis, back, 
and both the eyes. Half of the Blood Money is to be paid in the 
severance of one eye, one ear, one hand, one leg, one lip and one 
testicle. The amount of Blood Money for severance of one finger 
is ten camels; aia! CBD Boll Gs 5s gts ofl of giaall ayliel Ais “The 
Blood Money for the fingers of the hands and feet are equal; for every 
finger ten camels.” * J.3fl (3 2423 3,40ll 45 The Blood Money for every tooth 
is five camels.? For every wound which exposés the bone, the Blood 


*Tirmizi. 
2 Abu Dawood, Tirmizi, Nasai. 
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Money is five camels.' For every wound which fractures the bone, 
the Blood Money is ten camels: For further details in this regard, 
refer the books of fiqh and Ahadeeth. 
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(17) It is narrated by Hazrat Abdullah bin “Amr that he heard the 
Prophet of Allah (PBUH) saying: “Any who is killed while safeguarding his 
property is a martyr.” [Bukhari, Muslim] 
aahs 53 dad Ge lb Ball J5t5 Sl 35 gf pinta G55 (VA) 
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(18) It is narrated by Hazrat Sayeed bin Zaid that the Prophet of Allah 
(pBuH) said: “Any who is killed while safeguarding his Religion is a 
martyr; any who is killed while protecting his life is a martyr; any who is 
killed while safeguarding his property is a martyr; any who is killed while 
safeguarding his family isa martyr.” [Tirmizi, Abu Dawood, Nasai] 


Explanation: It is understood from this Saying that it is not only 
essential to fight in defence of one’s Religion, but it is also 
essential to defend one’s own life, property and family. And ifa 
person gets killed while doing so, he is considered a martyr in the 
sight of Allah. 


F 5 Gh Bal Opty UB HG Gols gf all whe Be5 (18) 
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(19) It is understood from Hazrat Abdullah bin Abbas that the Prophet 


of Allah (pBUH) said: “No one has the right to punish someone with fire 
except Allah.” [Bukhari] 


Ibid. 


\ . 
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Explanation: That is, it is not lawful for anyone to burn someone 
in fire as a punishment. Punishing with fire is the right of Allah 
alone. He alone will punish his rebellious servants in the fire of 
Hell in the Hereafter. 


ie (das Mall Ugt5 G6 dla Gad of Ghee Je5 . 
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(20) Itis narrated by Hazrat Imran bin Husain that the Prophet ae 


(PBUH) used to encourage us to give charity and to desist from 
mutilation.” [Abu Dawood, Nasai} 


Explanation: The Prophet of Allah (PBUH) along with 
encouraging acts of charity, used to instruct not to mutilate the 
dead bodies by cutting off their noses, ears, etc., as it was an 
inhuman and uncivilised act. 


ood fb Lall Ball U5t5 JUS UG eB gf Mata F425 (11) 
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(21) It is narrated by Hazrat Usama bin Shareek that the Prophet of 
Allah (PBUH) said: “Any man who revolts in order to create division in my 
Brotherhood, cut off his head.” [Nasai] 


Explanation: The head of the Islamic State is the foundation of 
the unity of the Muslim Brotherhood. Revolting against him is 
creating divisions in the Brotherhood. If the head of the State 
fulfils the requirements of Islamic teachings and all the Muslims 
are united under his leadership, it becomes easier to confront the 
enemies of Islam. Moreover, the grandeur and majesty of Islam 
gets established in this manner. If someone revolts without any 
plausible reasons, he actually harms the unity of the Brotherhood 
and instead of peace and tranquillity wants to create chaos and 
disturbance in the society. Hence, in spite of best efforts if he 
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does not give up the revolt, he should be killed, because he has 


become an evil. 
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(22) Hazrat Abu Hurairah narrates: I have heard Abul Qasim (PBUH) saying: 
“Any who accuses his slave of fornication although he is free from what was told 
about him, he will be whipped on the Day of Judgement except that he (the slave) 
is as he is said to be.” [Bukhari, Muslim] 


Explanation: Accusing someone of fornication without any 
witnesses is a major sin. It is stated in the Quran: 
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“And those who launch a charge against chaste women, and produce 
not four witnesses (to support their allegations) — flog them with 80 


stripes; and reject their evidence ever after; for such men are wicked 
transgressors.” (The Quran: 24:4) 


As per the directions given in the aforesaid Verse, the 

punishment for false accusation of fornication is 80 lashes. in 

order to safeguard the honour of the Muslims and protect the - 
society from the promiscuity and shameful acts, accusation of 

fornication has been declared a very serious act and that the 

people should desist from this sort ‘of accusation without 

producing the required witnesses. 


The Quran has declared fornication a very shameful act and a 
very bad attitude. It has ordained to punish both male and female 
fornicators with 100 lashes (the Quran, 24:2). The main objective 
of the Islamic Law is protection of the purity of the Islamic 
society and the purity of the souls of the Muslims. Moreover, itis 
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essential to forbid fornication in order to protect the purity of the 
genealogy. 


Ifthe slave or the slave-girl commits fornication, the punishment 

is halved, i.e., their punishment is so lashes. Hence, it is stated 

in the Quran: tisgeqtaxsh fos dn gules “Their punishment is half 

that for free women.” Since the family‘and societal protection that 

: is available for the freemen and free women in the society is not 

‘ available to the slaves and sore girls, the punishment has been 
halved for them. 
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(23) It is narrated by Hazrat Waayil bin Hujr that during the era of the 

Messenger (PBUH) a woman was coerced (.e., raped). He (the Prophet) exempted 

her from the prescribed punishment (hadd) and applied it on the man who had 


raped her. The narrator has not mentioned ifhe had ordered dowry (mehr) to be 
paid to her.” [Tirmizi] 


Explanation: Since the woman had been raped, she was 
exempted from the prescribed punishment for fornication and 
the rapist was punished. Although payment of dowry has not 
been mentioned in the Saying, it is understood from other 
Sayings that the woman who has been raped should be paid the 
dowry (mehr). In this Saying the word mehr has been used which 
denstes ‘ugr. ‘Ugrmeans the amount of money paid to the victim 
of the rape and it is equivalent to the mehr paid to the woman at 
the time of marriage. 


% 


Ae 


? The Quran, 4:25. 
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(24) It is narrated by Hazrat Jabir bin Abdullah Ansaari that a man 
from the tribe of Aslam came to the Prophet of Allah (PBUH) and said that 
he has committed fornication. He (the Prophet) asked him to testify 
against himself four times (1.e., he was asked to confess four times). Then 
the Prophet of Allah (PBUH) ordered him to be stoned to death. Hence he 
was stoned to death; he was married. [Bukhari] 
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(25) It is narrated by Hazrat Khalid from Hazrat Shaibani that: I asked 
Abdullah bin Awfa: “Has the Prophet of Allah (PBUH) given the punishment of 
stoning?” He said: “Yes.” I asked: “Whether before or after the revelation of 
Sura Noor?” He said: “I do not know.” {Bukhari} 


Explanation: There is unanimity that the punishment ordained 
in Surah Noor of the Quran is actually for those who are 
unmarried fornicators. This is not the punishment which is 
ordained for married persons. The punishment ordained in 
Surah Noor is the fulfilment of the promise made in Surah al- 
Nisa with regard to the determination of the punishment for 
unmarried fornicators. As far as the question of punishment for 
the married fornicators, it is not mentioned in the Quran but is 
ascertained, from the Sayings of the Prophet, which is stoning to 
death. This punishment was executed not only by the Prophet of 
Allah (PBUH) himself, but also during the era of the Right-guided 
Caliphs. 
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Some Islamic scholars are of the opinion that the basis for the 
punishment of stoning is found in the Quran itself. It is stated in 
the Holy Quran: 


LASS eS poxisdiessdblon Wollheh 
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“The punishment for those who wage war against Allah and His 
Messenger, and strive with might and main for mischief 
through the land is: execution, or crucifixion, or the cutting offof 
hands and feet from opposite sides, or exile from the land.” 
“*.(The Quran, 5:33) 


Committing mischief in earth is disturbing its peace and 
tranquillity; it includes murder, robbery, abduction, fornication, 
etc. The Government has been authorised to give exemplary 
punishment to those who commit these kinds of crimes; the 
punishment of stoning also comes under this category. 


Some Islamic scholars are of the opinion that the punishment of 
stoning does not fall under the prescribed punishments (hudood), 
but falls under criminal laws. According to them, although the 
prescribed punishment for fornication is the one that has been 
mentioned in the Quran, but the Islamic State has the authority 
to give the punishment of stoning as a criminal punishment. 


PSY SY Ged Fd Biol! gt Gad of adh G29 (1) 
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(26) It is narrated by Hazrat Rafe’ bin Khadeej that the Messenger (PBUH) said: 


“The hand will not be cut off for the theft of fruits on trees and pith of the palm-tree.” 
[Malik, Tirmizi, Abu Dawood, Nasai, Ibn Maaja] 


Explanation: Theft is a major sin. It is stated in the Quran: 
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“As to the thief, male or female, cut off his or her hands; a punishment 
by way of example, from Allah, for their crime; and Allah is Exalted in 
Power, Full of Wisdom.” (The Quran, 5:38) 


The Prophet of Allah (PBUH) has said in one of his Sayings: eels 
(aaj debe went Lb Aebld Lc 3 outs Gudi“By the Entity in Whose 
Hands is my life, if Fatima, the daughter of Muhammad, were to commit 
theft, I would have cut off her hand.”* 


The hand will not be cut off if someone picks up unguarded 
things. Similarly, hand will not be cut off in the theft of a thing 
whose value is less than one-fourth of a Dinar. The hand will not 
be cut off for plucking the fruits on the tree and the pith of the 
palm-tree. If someone plucks and eats the fruits and also takes 
some of them with him, double the value of the fruits will be 
collected from him and also he is to be beaten to set an example. 
Hence, it is stated in a Saying: #795 athe ull 425 1585 ly 40d) G51 Ga 
Sigh Le gis 15) gah ated aathot dye Get bag lS Cayce ofa Aha atlas ats | Gas 
Gaekl Gab GUS Se “Any who eats the fruits but does not take them with him, 
there is no blame on him. The one who takes them with him, he will have to 
pay double the value and beaten to set an example. If anyone takes away the 
fruits from the safe-house, his hand will be cut off if the value is equivalent to 
the value of a shield.”* 


According to Imam Abu Hanifa, the value of the shield has been 
fixed at 10 Dirham. He is of the opinion that the hand will be cut 
offonly ifthe value of the stolen goods is equivalent to 10 Dirham. 
Ina Saying found in Bukhari and Muslim, the value of the Shield 
has been described as three Dirham. Imam Abu Hanifa says that 
this was the speculation of Hazrat Umar. In some other Sayings, 
the value of the shield has been described as 10 Dirham. 


Muslim. 
2 Ahmed, Nasai, Ibn Maaja, Nasai. 
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It is to be mentioned here that if the owner of the stolen goods 
pardons the thief before the matter is taken to the authorities, the 
hand of the thief will not be cut off: once the matter comes to the 
notice of the authorities, recommendation will be of no use. 
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(27) It is narrated by Hazrat Abu Hurairah that a man was brought 


before the Prophet of Allah (PBUH) who had drank the wine. He (the 
Prophet) said: “Beat him.” [Abu Dawood] 


Explanation: Drinking of wine, in small or large quantity, is 
prohibited. Islamic Law not only values Religion, but also values 
intellect, discretion, body and wealth. Prohibition of all 
intoxicating drinks protects these things. It is stated in the 
Quran: 
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“O you who believe, intoxicants and gambling, (dedication of} 
stones, and (divination by) arrows, are an abomination — of 
Satan’s handiwork; eschew such (abomination), that ‘you may 
prosper. Satan’s plan is (but) to excite enmity and hatred 
between you, with intoxicants and gambling, and hinder you 
from the remembrance of Allah, and from prayer; will you not 
then abstain?” (The Quran, 5:90-91) 


Hence, it is understood that intoxicants, gambling, etc. cause 
losses both in this world and in the Hereafter. It deprives man of 
the pleasure of prayer and remembrance of Allah. Many social 
evils also generate in the society. 
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The prescribed punishment for drinking intoxicants is whipping 
and it is executed only on the drunkard who is a Muslim, adult, 
sane and free. He should not be sick. At the time of whipping, the 
weather should be moderate. Whipping should be distributed all 
over the body and should not confine to only one part of the body. 
The intoxication which makes the whipping mandatory is that 
under which man cannot make a difference between earth and 
sky. According to Imam Abu Yusuf and Imam Muhammad, the 
man is considered under intoxication when he begins to talk 
nonsense and incoherently. 
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(28) It is narrated by Hazrat Abu Hurairah that the Messenger (PBUH) 


said: “When you beat someone (while inflicting punishment), save his 
face.” [Abu Dawood] 


Explanation: Since face is the most delicate part of the body, it 
has been instructed not to strike at it. If the face is struck, it is 
quite possible that it might get mutilated and mutilation is 
prohibited. Moreover, man should be respected. The face is the 
mirror of man’s personality. It is stated in another Saying that 
Allah has created man in his image and hence one should not 
strike on man’s face. 
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(29) Itis narrated by Hazrat Ibn Abbas that the Prophet of Allah (PBUH) 
said: “The prescribed punishments (hudood) should not be implemented 


in the mosques, nor the father should be killed in retaliation for (the 
murder of his) son.” [Tirmizi, Darmi] 
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Explanation: That is, the mosques are meant for offering 
prayers and remembrance of Allah, and therefore, they should 
not be used to punish and kill person in retaliation for murder. 


If the father or mother kills his child, he should not be killed in 
retaliation under the Law of Equality (qisaas). This is the ruling of 
Imam Abu Hanifa, Imam Shafi and Imam Ahmed. However, 
Imam Malik’s ruling is that if the father has killed his son with a 
sword, he will not be killed in retaliation under the Law of 
Equality. But if he has slaughtered his son as an animal is 
slaughtered, he can be killed under the Law of Equality. It should 
be understood here that this ruling equally applies to the mother, 
paternal grandfather and grandmother, and maternal 
grandfather and grandmother. If one kills his own son, it is as if 
he has killed himself. Thus he causes great harm and loss to 
himself; this itself is a grave punishment. Hence, he is not killed 
in retaliation but Blood Money is collected from him. 


ee 
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CHAPTER Il 


MANIFESTATION OF RELIGION 
OF ISLAM 


Islam is a comprehensive religion which the Creator of the 
Universe has prescribed for the guidance of the mankind. Since 
this Religion is comprehensive, it deals with the entire life of 
man. It does not deprive the human beings from guidance in any 
segment of the life. Whether the issue concerns with the ideology 
or worship, or issues concerning economy and politics, or 
collective justice, it correctly guides us in every segment of our 
life. Islam is actually a comprehensive Religion in its true sense. 
We cannot call it just a religion of worship. It is a fact that the 
human life is one unit. All its segments are inter-related; one 
cannot be separated from the other. Islam means complete 
servitude and obedience of Allah. This obedience and servitude is 
required in every segment of life. We cannot call that person the 
obedient of Allah who although believes in Allah and bows his 
head before Him, but in other segments of his life feels free to act 
independently whether they concern trade and business, or 
system of life, or issues concerning the rights of each other, or 
the system of governance. Such a person cannot be called the 
obedient and faithful servant of Allah. The obedient servant of 
Allah is the one who obeys Allah’s ordinances in every walk of his 
life. Since Allah has guided us in every aspect of our life through 
Revelation, if any person disobeys in any one of the segments of 
life, he is counted amongst the rebellious and disobedient 
servants of Allah. 


Allah has revealed His Religion for a purpose. He has revealed it 
so that people could act upon it and fill the world with peace and 
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harmony, should not allow any oppression or tyranny to survive 
in any segment, and they should consider their primary duty to 
respect and follow Allah’s system of justice. 


The Holy Quran is the interpreter of this Allah’s comprehensive 
Religion. Therefore, the Quran not only helps man in acquiring 
the true knowledge about his Creator and the Creator of the 
Universe, but also guides him in his practical world. It informs 
him about the correct system of life, about justice, and about that 
attitude which is mischief, rebellion and oppression in the sight 

_ of Allah. Allah does not like oppression, mischief, destructive and 
oppressive attitudes. Allah is just and likes jiistice and does not 
like oppression and tyranny. 


Allah wants to see man on a lofty status of morality and 
spirituality - a loftiness which we cannot even imagine. He 
wants our hearts and minds to be clear of all kinds of defects and 
filth and to be adorned with the best emotions and feelings. Allah 
is Benevolent and wants man also to be benevolent. The names 
and attributes of Allah described in the Quran are a mirror for 
human life. Allah wants to see the image of His Attributes in 
man’s life. Creating compatibility with the Attributes of Allah and 
keep it established is the best and happy system of life. It has 
goodness in it and its beauty is also related to it, and it has the 
permanency too. The secret of peace and tranquillity of heart is 
also hidden in it. Great thinkers and philosophers have always 
been in search of a universal settled order; whether they have 
been successful or not is another question. The rishis of India 
have called it ritam. Lao-tzu of China called it Tao. Here a 
similarity between God and man has been tried to be created. But 
the correct and the balanced ideology is the ideology of 
compatibility, i.e., having such compatibility with God where 
there should not be any room for any kind of conflict and man’s 
life is moulded according to the Will of Allah. It is stated in the 
Holy Quran: 
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Say: “I but follow what is revealed to me from my Lord; this is 
(nothing but) Lights from your Lord, and Guidance, and Mercy for 
any who have Faith.” (The Quran, 7:203) 


That is, the Holy Quran not only guides you in the issues 
regarding ideology, but also is a guidance, i.e., it teaches you that 
system of action which results in the achievement of success and 
mercy. The position on which the Quran wants its followers to be 
stationed is this: 
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“O you who believe, stand out firmly for justice, as witnesses to 
Allah.” (The Quran, 4:135) 


In another place, it is stated: 
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“Thus have We made of you an Ummah justly balanced, that 


you might be witnesses over the nations, and the Messenger a 
witness over yourselves.” (The Quran, 2:143) 


It is the duty of the followers of the Quran to convey the Truth to 
all human beings. The Quran is a guide for all mankind. It is 
wrong to consider it as confined to a particular region or nation. 
It wants to reveal the secrets of life to the entire world. It wants 
man to know about predestination, man’s position and his real 
goal. It wants man to understand the meaning of eternal life, 
which every human being fervently desires, and how to achieve 
it. It wants man to understand the things which cause great 
losses to him and the things which lead him to eternal success 
and prosperity. 
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The Quran teaches us that if truth and justice do not possess 

power and authority, they cannot keep the torch of truth 

burning. The falsehood always wants that this torch should not_ 
ever be lighted up and if at all it has been lighted, it should be 

extinguished. Moreover, if the truth and justice do not have the 

power and authority, they cannot serve the humanity. Only the 

truth and system of justice have the right to have the power and 

authority in the world. Only the standard bearers of truth and 

justice should be given the power to rule and not the oppressors 

and tyrannous people, who do nothing but spread tyranny and 
oppression, who are worst than animals, who consider 

profiteering, materialism and luxurious life as the pinnacle of 
life, and who are so narrow-minded that they cannot do justice 

to their own kindred. They cannot serve and guide mankind. The 

power in such hands does not ensure peace and prosperity in the 

world; we are witnessing such a situation in the present world. 


The Religion of Truth by its nature does not like to get subjugated; 
it likes to be dominant. It is a fact that if dominance is not its 
nature, it is not at all the Religion of Truth. Just ponder, that 
melody cannot be a melody which is annoyed of its own tune and 
fears that someone might hear it and someone might become a 
musician after hearing it. That law cannot be called a law which 
does not like to be implemented. Similarly, that person cannot be 
called pro-humanity who does not hold a universal ideology. 
Humanity does not belong to any particular nation, tribe or race, 
nor is it related to any particular language and colour of the skin. 
Oppression, tyranny, mischief and chaos cannot be eradicated 
from the world unless our ideology does not become wide- 
ranging and universal. 


Islam is such a religion which is free from every kind of defect. It 
is a universal religion and its teachings are based on justice. It 
likes selflessness and sacrifice, and does not like selfishness, 
egoism and arrogance. It does not allow any other worship except 
the worship of Allah. Everyone is aware of the destruction, 
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oppression and tyranny that the blind worship of country and 
nation has created in the world. Hence, only that system of life 
would be true and just which can save us from every kind of 
narrow-mindedness, superstition and ignorant attitudes, and 
which can teach us to breathe in an environment which is free 
from ignorant prejudices, narrow-mindedness, tyranny and 
oppression; where freedom is not robbed; where no one gets 
oppressed; where the doors of progress and prosperity are open 
for everyone; where everyone will have the freedom to think and 
deliberate; where man is free to revert back from the life of 
unbelief and atheism and live like a true believer of Allah; where 
there will not be an impediment to benefit from the lives of pious 
and righteous persons; where none will have the courage to usurp 
the natural freedom of others; where none is harmed or tortured 
because of his truth-loving decisions; and where man will have 
the liberty to go to Hell if he wants to, but should not have the 
right to take others along with him. 


It is enough to understand from the above narration that why the 
dominance or manifestation of Religion is essential and the 
reason why it wants to have power in its own hands. It should be 
made clear here that no oppressive or unjust method can be 
adopted for achieving dominance for the Religion. When Truth 
itself claims to call towards peace and prosperity, it cannot adopt 
the method which is against its nature and temperament. The 
natural and true method of manifestation of Religion is 
propagation. Efforts will be made to change the ignorant 
ideologies of the people through propagation and demonstrate to 
them the lives of the righteous people, both at individual and 
collective level. They will be informed that such righteous people 
possess beautiful lives and they will be eligible for eternal happy 
lives in the Hereafter. They will be informed that the end of the 
disobedience of Allah is always painful and they will have to 
reside in the abode called Hell in the Hereafter. The lives of those 
who accept the message of Truth will change and they themselves 
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would like to live like propagators of the Truth and convey the 
Message of Allah to the Servants of Allah. Moreover, such Truth- 
loving people would never like to see the falsehood in the 
dominant position instead of the Truth. Their society will 
change. It will be such a society where there will not be any 
darkness. This society will itself change its system of life and will 
rebuild it according to the Religion of Truth. Such a society will 
not tolerate disobedience of Allah’s ordinances in any of the 
segments of human life. 


Striving for the goodness and prosperity of human beings and 
struggling in the cause of Religion are not two things, but are one 
and the same. Man’s success is attached to the Religion sent by 
Allah and his failure and loss is related to showing disinterest in 
the Religion of Allah. Propagation of Religion is nothing but 
saving the people from ideological and practical chaos and 
destruction in the world and in the Hereafter and attain real 
success and get to know the real beauty and taste of life. If this 
striving and struggle is continuing in the world, it means that the 
Religion of Allah is alive. It is mentioned in one of the Sayings 
that there will always be a party of the faithful who will strive for 
it until the Day of Judgement, and this party will not hesitate to 
even wage war for this purpose. Use of power to eradicate evil, 
oppression and mischief is not wrong. The Holy Quran says: 
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(cords) Ole ES goF Jacis ascites 
“And why should you not fight in the cause of Allah and of those 
who, being weak, are ill-treated (and oppressed)? — Men, women, 
and children, whose cry is: “Our Lord! Rescue us from this town, 
whose people are oppressors; and raise for us from Thee one who will 
protect and raise for us from Thee one who will help!” 

(The Quran, 4:75) 
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Every battle and war cannot be construed unlawful. That war or 
battle should be considered lawful which is waged to eradicate 
oppression and to remove impediments against the Truth in 
order to clear the way for the people to walk on the path of 
obedience and servitude of Allah, and none is oppressed because 
he wants to be an obedient servant of Allah and serve the servants 
of Allah. 


MANIFESTATION OF RELIGION 
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(1) It is narrated by Hazrat Abu Malik Ash “ari that the Prophet of Allah 
(PBUH) said: “Indeed Allah has secured you from three calamities: That 
your Messenger will not supplicate against you so that you all get 
perished; that the people of falsehood will never get to dominate over the 
people of the Truth; and that you will never unite on misguidance.” 
[Abu Dawood] 


Explanation: Allah has revealed the Religion of Truth so that the 
people of the world cannot argue that Allah has left them without 
any guidance after creating them. Man is not only a conscious 
being but he has been positioned on the highest position of 
consciousness; he has been given self-consciousness. Different 
questions arise in his mind about the creation of the universe and 
the purpose of creation which require answers. These questions 
do not arise in the minds of other creatures. The other creatures 
live a mechanical life. They are bereft of sense of perception. They 
just live and die. They do not have any perception of individuality 
nor do they search for their real creator in order to thank him and 
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whose love can raise their life from their earthly existence to the 
loftiest position. 


Like other creatures, just natural guidance is not enough for 
man. Man requires clear guidance on the level of consciousness. 
The arrangements that have been made for the fulfilment of 
man’s physical and materialistic needs are quite extraordinary. 
Hence, arrangements have also been made for man’s guidance in 
respect of his ideological and practical life which helps him lead 
a peaceful life and get all the satisfactory answers for, the 
questions about his creation and the creation of the universe that 
arise in his mind. Allah guides man on the level of man’s 
consciousness through His Messengers. For this guidance, Allah 
sent His Messengers and revealed on them His Books so that man 
can get guidance on the level of consciousness and he could have 
full opportunity to ponder and make a decision to accept the 
guidance or reject it. Man is also tested as to his eratetlness in 
this respect. 


In the Saying under study, the information given on three 
aspects is very important. Even if one of the three were to be 
wrong, then argument against the people of the world will not 
stand. If all the representatives of the Religion of Truth were to 
perish, or if they do not perish but get estranged from, the 
Religion of Truth, or unable to confront the falsehood at some 
stage, or do not have any power of arguments against the 
falsehood, or do not have the ability to convince the human 
nature and cannot guide its followers towards the path leading to 
success and salvation, it would be hard to declare the 
misguidance and straying of the world from the straight path a 
great crime. Therefore, the glad tidings given in the Saying is 
quite meaningful. The meaning of the Saying is that no nation 
will be able to fully destroy the people of the Truth and that the 
torch of Truth will always keep burning. The people are to be 
blamed if they chose to walk and stumble in darkness in spite of 
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the light of truth and thus become entitled to punishment and 
loss. However, the torch will always keep burning. Its light 
cannot get extinguished. Those who want to make use of it can 
always use it for their benefit. The Truth will never be lost in the 
world anda party of its followers will always be striving to keep it 
established in the world. 
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(2) It is narrated by Hazrat Thauban that the Prophet of Allah (PBUH) 
said: “I am the Seal of the Messengers; there is no Messenger after me. A 
group from amongst my Ummah will always be on Truth. Their 


opponents cannot harm them until the coming of the Command of 
Almighty Allah.” [Abu Dawood] 


Explanation: The glad tiding given in this Saying is the same 
which has been given in the previous Saying, i.e., the Muslim 
Brotherhood will never forget its duties. A group of the Muslim 
Brotherhood will always be representing the Truth in every field. 
Although this group will be opposed, but such opposition will not 
be able to stop it from discharging its duty and it will continue to 
do so till the end of this world. 
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(3) It is narrated by Hazrat Jabir bin Samura that the Messenger (PBUH) 
said: “None can stop this Religion remain established. A party from the 


Muslims will be fighting for it until the onset of the Day of Judgement.” 
[Muslim] 


Explanation: The real meaning of establishment of Religion is 
understood from this Saying. Its meaning is to respect all the 
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religious ordinances and obey them inall circumstances. It is also 
understood from. this Saying that the Religion of Truth will 
always remain established without any interruption and a group 
of Muslims will always be striving to protect it. They will not even 
hesitate to wage war for its protection. Their lives, wealth and 
everything will be reserved for the survival of the Religion of 
Truth. It should be noted that there is no remoteness between 
leadership and imamat, and power and government. But 
leadership and imamat do not depend on power; the duty of 
leadership and imamat can be discharged even without having 
any power. Allah declared Hazrat Abraham (PBUH) the Imam of 
the entire people of the world although he was not in possession 
of any power or state. 


JIHAD 
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(4) It is narrated by Hazrat Abu Musa that the Prophet of Allah (psuH) was asked 
about aman who fights to demonstrate his bravery, or fights in honour (of his family 
or nation), or fights for ostentation; which one of these is in the Path of Allah? He 


said: “The one who fights that the Word of Allah be exalted and that (fighting) isin 
the Path of Allah.” [Muslim] 


Explanation: In another Saying it has been reported: A man 
came to the Messenger (PBUH) and said: 3345 dias & isill AineSres 
Ss U5 lM Seas 2G Ja Sats wow Una U5 Ng SI OsLG Ugg gthall totad 
abi Siete 3 548 GAH co ain £08 3X21 518 “A man fights for war booty, a man 
fights for name and a man fights to show his power and influence; who is in the 
Path of Allah?” He said: “The one who fights that the Word of Allah be exalted 
and that (fighting) is in the Path of Allah.” (Bukhari) 
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Itis understood from the aforesaid Sayings that only that war will 
be considered as having been fought in the Path of Allah whose 
sole objective is to elevate and exalt the Word of Allah, and not 
allow the Religion of Allah get subjugated. All other wars fought 
for any other objective cannot be in the Path of Allah. 
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(2) It is narrated by Hazrat ‘Uqba bin “Aamir: I have heard the Prophet of Allah 
(PBUH) saying: “Very soon many countries will be conquered by you; Allah suffices 
you. None of you should give up the sport of archery (i.e., you should regularly 
practise use of weapons).” [Muslim] 


Explanation: That is, acquiring and keeping up the military 
power is absolutely essential for your survival. For preserving this 
military power, training in the use of weapons is also essential. 
Acquisition and manufacture of latest weapons should not be 
ignored. However, one should trust Allah alone. The prediction 
made in this Saying came true. The Muslims, in a short span of 
time, conquered all the neighbouring countries including the 
Roman and Persian Empires. 
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(3) It is narrated by Hazrat Anas bin Malik that the Messenger (PBUH) 
said: “Any person who enters the Paradise would never like to return to 
the world even if he were to get all the things of the world, except the 
martyr who would want to return (to the world) so that he could be killed 
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ten times (in the Path of Allah) because he would have seen the honour 
and prestige (of martyrdom).” [Muslim] 


Explanation: We are attracted to this world because we are 
really unaware of the beauty and luxury of the life in the 
Hereafter. However, after tasting the luxuries of the Paradise, 
none would like to return to this world at any cost, except for the 
martyrs, who have sacrificed their lives in the Path of Allah. They 
would like to return to the world and get killed again and again in 
the Path of Allah as they would have realised that the thing that 
increases the prestige and honour to the utmost in the Hereafter 
is sacrificing life in the Path of Allah. 
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(4) It is narrated by Hazrat Khalid al-Juhni that the Messenger (PBUH) 
said: “One who equipped a warrior (ghazi) also participated in Jihad; one 
who takes care of the family of any warrior also participated in Jihad.” 

{Muslim] 


Explanation: The man, who provides for and equips the man 
participating in Jihad in the Path of Allah or takes care of the 
family of the Mujahid in his absence, indirectly takes part in the 
Jihad, and he will become eligible for the reward of taking part in 
Jihad in the Cause of Allah. 
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(5) It is narrated by Hazrat Abu Hurairah that the Prophet of Allah 
(PBUH) said: “Allah has guaranteed that He will admit into the Paradise 
that man who makes Jihad in His Path, and who did not come out except 
for Jihad in His Path and attestation of His Words, or He will cause him 
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to return to his home from which he had came out along with reward and 
war booty.” [Bukhari] 


Explanation: That is, if a man comes out of his house with the 
intention of taking part in Jihad in the Path of Allah, has full faith 
in the promises of Allah, and his intention is to seek the good - 
pleasure of Allah and not name and fame for himself, Allah 
guarantees that He will admit him to the Paradise if he is 
martyred, or He will cause his return to his home victorious along 
with reward and war booty. In both cases he will achieve success 
and salvation. In another Saying, it is stated: “Be aware, indeed 
Paradise is under the shade of swords.” That is, one becomes eligible 
for the Paradise when he participates in Jihad in the Path of Allah, 
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(6) It is narrated by Hazrat Anas that the Prophet of Allah (eaux) =A 
“Walking in the Path of Allah in the morning or in the evening is better 
than the world and whatever is in it.” [Muslim] 


Explanation: It is understood from this Saying that coming out 
in the Path of Allah, in the morning or in the evening is an 
extraordinary deed provided it is for Jihad, or propagation of 
Allah’s Religion, or striving for its elevation and dominance. The 
deed of coming out in the Path of Allah is such a beautiful deed in 
the sight of Allah that it surpasses all gifts and luxuries of this 
world. 
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1 Bukhari, Muslim. 
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(7) It is narrated by Hazrat Abdullah bin ‘Amr bin al-‘Aas that the 
Prophet of Allah (PBUH) said: “Allah will pardon every sin of the martyr 
except debt.” [Muslim] 


Explanation: Sacrificing one’s life in the Cause of Allah is sucha 
lofty manifestation of Faith and obedience that Allah pardons all 
the sins of the martyr. However, ifthe martyr had been negligent 
in discharging the duties and rights of his fellow human beings, 
he will not be pardoned. Hence, one should never be negligent of 
his duties. 


ETIQUETTE OF WAR 
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(1) It is narrated by Hazrat Anas bin Malik that the Prophet of Allah 
(PBUH) said: “Set out (for Jihad) in the Name of Allah and with the aid of 
Allah and remaining on the Brotherhood of the Prophet of Allah, (Butin 
the war), do not kill the very old, nor the child and nor the woman. Do not 
misuse the war booty and gather it in one place. Reform and do good; 
indeed, Allah loves those who do good.” [Abu Dawood] 


Explanation: Moral instructions in respect of war and Jihad 
have been given in this Saying. It has been instructed to fight only 
those who fight against you. Killing non-combatants is not 
allowed, so also killing the very old, the women and the children. 
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(2) It is narrated by Hazrat Ibn Abbas from Hazrat Umm Haani, 
daughter of Hazrat Abu Talib, that on the day of conquest (of Makkah) 
she gave quarter to one of the polytheists and then mentioned it to the 
Messenger (PBUH). He said: “We have given quarter to the one to whom 
you have given the quarter and peace to the one to whom you have given 
peace.” [Abu Dawood] 


Explanation: Hazrat Umm Haani had given quarter to one of 
the relatives of her husband. When Hazrat Ali wanted to kill him, 
she mentioned it to the Prophet of Allah (PBUH) and he said what 
has been mentioned in the above Saying. This Saying indicates 
that the Islamic Government respects the quarter given even bya 
woman. 
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(3) Itis narrated by Hazrat ‘Amr bin ‘Absa: I heard the Prophet of Allah 
(PBUH) saying: “When there is a treaty with a nation, do not untie the treaty 
nor make changes in it until the conclusion of its period or throw it towards 
them on equal terms. [Abu Dawood] 


Explanation: When there is a treaty with another State or 
nation, it is necessary to fulfil its terms and conditions. Even if it 
is feared that the other party to the treaty might infringe on the 
terms of treaty and act treacherously, it is not lawful to end the 
treaty on our own and begin to take such actions against it as if 
there is no treaty with them. If at all we want to take action 
against it, we should first openly cancel the treaty on equal terms. 
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Without informing the other party to the treaty about the 
cancellation, no action can be initiated against it. It has been 
instructed in the Holy Quran: 
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“If you fear treachery from any group, throw back (their 


covenant) to them, (so as to be) on equal terms; for Allah loves not 
the treacherous.” (The Quran, 8:58) 


PRISONERS 
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(1) It is narrated by Hazrat Abu Azeez bin ‘Umair, brother of Hazrat 
Mus’ab bin ‘Umair: I was among the prisoners of the Battle of Badr. The 
Prophet of Allah (pBUH) instructed: “Treat well the prisoners.” I was with 
a group of Ansaars. When they brought in breakfast and dinner, they ate 
dates and I was fed with bread, because of the instructions given to them 
by the Prophet of Allah (PBUH). {Tabarani] 


Explanation: Prisoners are helpless. Their helplessness 
demands that they should be treated with kindness. Even if the 
prisoners are to be staunchest enemies, they should be treated 
with mercy. Islam recognises the rights of the helpless and the 
weak that they should be treated well. It is mentioned in another 
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Saying that: 485 gi siete 1338 Vast 23g ain Ot “Allah does not purify 
that community which does not give rights to their weak.” 


PARDON 
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(1) It is narrated by Hazrat Ayesha that the Messenger (PBUH) said: 
“Pardon the unwitting slips of the people of good qualities, except in case of 
prescribed punishments (the hudood).” [Abu Dawood] 


Explanation: Sometimes good and righteous people also 
commit mistakes and errors unwittingly. Such mistakes should 
be ignored. Hence, when Hazrat Haatib bin Balta‘a tried to 
reveal the secret of the Prophet of Allah’s impending attack on 
Makkah to the people of Makkah for some personal and plausible 
reasons and exigencies and thus committed a grave mistake, he 
was pardoned by the Prophet of Allah (PBUH) keeping in view his 
past services to Islam. He had participated in the Battle of Badr 
and was a sincere and faithful Muslim. 


While Islam prescribes punishments for various crimes and 
implements them, it also has provisions for pardoning the crimes 
and mistakes. Even the staunchest of the enemies of Islam can be 
pardoned for some pressing needs and if it happens to serve 
some important purpose. We find many examples of granting of 
pardon in the life of the Prophet of Allah (PBUH). For example, 
when Thamama bin Athaal, chief of the Tribe of Bani Hanifa, was 
arrested and brought to the Prophet of Allah (PBUH), he offered 
lot of money for his release. But the Prophet of Allah (PBUH) 
released him without taking any money from him. He was so 


1 Sharah al-Sunnah. 
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grateful that he embraced Islam and told the Prophet of Allah 
(PBUH): “By Allah, there was no religion in my sight as hateful as 
your Religion, but now there is no religion as dearer to me as your 
Religion.” 


However, it should be noted that there is no pardon in respect of 
execution of the prescribed punishments (hudood). 


